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Aastha Mishra
Amity University, India
aasthamishra2009@gmail.com

FROM TAKING ‘CARE OF’ BUSINESS TO TAKING ‘CARE IN’ BUSINESS:
ACKNOWLEDGING THE WORK OF CARE ETHICS IN BUSINESS
MANAGEMENT

Values like relationality, responsibility and responsiveness are central to Care Ethics, giving a
clue that “to care” means to nurture ethical interactions with attention and understanding. A
question often surfaces- Is care only confined to private life? Or does it extend to the public
realm? While traditionally, Care Ethics was conceived to be appropriate for personal relations,
with the march of time, Care ethicists emphasize that care can be applied to the public, social
and global spheres. In this milieu, the following paper intends to apply the Care Ethics
framework to the context of business management, establishing the importance of human
relations, emotions, vulnerabilities and human flourishing. By constructing the practical
capacity of care in the business domain, the paper contributes towards the conceptual
heightening of Care Ethics, as an applied ethical doctrine, on one hand and on the other, offers
a new lens to discourses in business ethics, prioritizing building and supporting the idea of
‘caring’ organization. The questions to be addressed here are- How can care ethics flourish in
business contexts? What will a ‘caring’ organization appear like? What does the shift from
taking ‘care of” business to taking ‘care in’ business propose? and most importantly, how can
applied care ethics contribute to human flourishing and collective well-being in business
contexts? These questions shall be answered by alluding to the works of thinkers like Virigina
Held, Joan Tronto, Nel Noddings, Daniel Engster, Hamington & Sander-Straudt and few other

contemporary care ethicists.

Keywords: Care Ethics, Business Ethics, Ethical Management, Caring Organization, Corporate Social

Responsibility
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Abootaleb Safdari
University of Bremen, Germany
asafdari@uni-bremen.de

OTHEROIDS OR ANTHROPOMORPHISM? AN EMPATHY-BASED
APPROACH TO ARTIFICIAL AGENTS

In this talk, I argue in support of an empathic relation with robots and Al systems, or artificial
agents (AAs). To this aim, | begin with a discussion of anthropomorphic behaviors toward AAs.
Broadly speaking, anthropomorphism refers to the tendency to attribute human-like qualities
and mental states to robots and other AAs (Breazeal, 2002, p. 236). Although the literature
indicates that the concept remains vaguely defined across much of the scholarship (Damholdt
et al.,, 2023; Li & Suh, 2022) | will nevertheless adopt the term anthropomorphism in what
follows to refer to this phenomenon. | first examine the dominant understanding of this concept
in the context of human-AA relations. | demonstrate that the prevailing perspective struggles

with a fundamental paradox.

The paradox lies in the fact that, on one hand, people readily anthropomorphize AAs during
real-time, situated interactions, yet, on the other hand, when they step back and contemplate on
these interactions from a detached, reflective standpoint, they often firmly deny any real
humanity, animacy, or subjectivity to the AAs. In other words, people may act as if the robot is
alive in the moment but later insist that it is “just a machine.” This has led many researchers to
view anthropomorphic behaviors toward AAs as fake, misplaced, or even deceptive that should
be discouraged or corrected. This widespread denial strategy, | argue, ultimately leads to a dead
end, preventing us from critically investigating the underlying structural mechanisms that give
rise to these interactions. Furthermore, | will show that this rejection of anthropomorphism is
largely rooted in the primacy of human-human relations — anthropocentrism-, which sets an
implicit standard for what constitutes "genuine" social interaction. By maintaining a rigid
distinction between "real” and "fake" social engagement, this approach obscures the rich and

dynamic nature of human-AA interactions.
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This critical examination sets the stage for my positive argument, in which | propose an
empathy-based approach rooted in the phenomenologically inspired enactive framework of
social cognition. | emphasize that human-AA interactions are not merely cognitive attributions
but are shaped through embodied engagements. Unlike anthropomorphism, which mostly
presupposes a one-sided human projection onto artificial entities, my framework acknowledges
that these interactions are reciprocal and unfold dynamically, as relational processes. To better
categorize AAs and understand their complex relations with humans, I introduce the concept of
Otheroids—a novel category that captures the ways in which AAs transcend the traditional tool-
agent dichotomy. Otheroids are not merely seen as objects or projections of human traits; rather,
they are experienced as interactive partners that shape human perception, action, and social
cognition in ways that cannot be fully explained by traditional anthropomorphic models. I will
show that turning away from this non-genuine understanding toward a genuine, empathy-based
approach transforms the paradox into the property of human-AAs interactions.

Keywords: Anthropomorphism, Deception, Empathy, Enactivism, Otheroid
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Andrew Thomas Fyfe
Bogazici University, Tiirkiye
atfyfe@gmail.com

CONTEMPORARY KANTIAN APPROACHES TOWARDS HASTENING
DEATH

While Contemporary Kantian approaches to hastening death capture our moral intuitions about
the impermissibility of many suicides, Kantian approaches seem overly restrictive; ruling out
even instances of hastening death that may be morally permissible. This paper aims to preserve
the central Kantian insight about human dignity while allowing for the permissibility of

hastening death in a wider range of cases than Kantians typically permit.

Samuel Kerstein argues that to will one’s own death for the sake of achieving a particular freely
chosen end—whether escaping suffering or completing a life project—is to treat our general
capacity for free choice as merely instrumentally valuable to its use on a single occasion.
Suicide, according to Kerstein, misvalues a particular exercise of the will as more important
than the capacity itself. David Velleman similarly argues that the value of a person is the source
from which the value of their ends flows, and therefore that seeking death as a means to one of

your ends conflicts with the very value that gives any of your ends their worth.

These views match our intuitions for many cases where hastening death can seem
impermissible; for example, helping a young quadriplegic die simply because he does not want
to live that way or ending one's life in a dramatic gesture to punish a former romantic partner.
Kantian accounts offer insight into why both sorts of suicide are mistaken: they involve a
misunderstanding in the order of values. Our agency is not valuable because it serves our ends;

rather, our ends matter because they are the product of our agency.

However, Kantian accounts like Kerstein’s and Velleman’s tend to rule out many instances of
hastening death that seem permissible. For example, assisting someone already nearing death
who is unable to care for themselves and in terrible pain. We argue that hastening death in such

a case can be permissible since survival lacks any opportunity to continue one's self-authored
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narrative and offers no possibility for beginning a meaningful 'chapter two' in one’s self-
authored life. Additional days are only valuable insofar as they extend an opportunity to reflect
the values established in the self-authored life up to that point or are able to reflect new values

through enough future time.

Our view faces a number of concerns. One is whether we can truly preserve the Kantian insight
while admitting the permissibility of hastening death in these cases. We defend our
interpretation of that insight and argue that our account affirms rather than betrays it. A second
concern is that our account risks being too liberal. Our view faces challenges from what we call
"Romeo and Juliet" cases, where a suicide at least seems to reflect self-authorship while
nonetheless seeming mistaken. Addressing these objections and offering further detail

regarding our account is our aim with this paper.

Keywords: Physician-Assisted Suicide, Euthanasia, Kant, Death, Dignity.
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Anna Chaltseva
Bogazici University, Tiirkiye
annachaltseva@gmail.com

THE CHALLENGE PROBLEM IN EXPRESSIVISM

Ethical expressivists have often assumed that vindicating our current moral beliefs as correct is
redundant: in that they rely, more or less explicitly, on the default-and-challenge model of
justification, best articulated by Robert Brandom in “Making It Explicit”. On this model, as
opposed to the Cartesian model of justification where a belief is by definition doubted unless
demonstrated to be correct, a view is to be treated as correct unless properly challenged. I argue,
however, that an expressivist cannot help herself to this model with respect to morality because
she is not in a position to provide an account of what would constitute a worthwhile challenge
to one’s moral convictions. This inability stems from the fact that expressivists want to both see
morality as a natural product of evolution and treat it as a sui generis sphere of reason. This
applies to such expressivist giants as Simon Blackburn and Allan Gibbard. Crucially, it is not
possible for them to outsource this task to first-order moralizers — that is, to laymen. Such
outsourcing is explicitly attempted by Blackburn, for he believes that first-order moralizing is
independent from metaethical reflections. However, his metaethical account either precludes
available accounts from ‘laymen’ or makes them look wrongheaded and illegitimate. Gibbard,
on the other hand, is happy to treat one’s deep convictions as links in the causal chain — on a
par with individual sources of fulfilment and projects. This signals a non-trivial impotence in
as far as the issue of the defensibility of one’s beliefs is concerned. It is also important to note
that the problem of what constitutes a challenge to one’s moral convictions is intertwined with
the possibility of the endorsement of one’s beliefs. If there is no viable mechanism of challenge
of beliefs, it is a stretch to claim that these beliefs can be reasonably endorsed either. This is
hardly an admissible consequence of one’s ethical theory. In my presentation, I intend to show
in detail how the challenge problem emerges in Blackburn and Gibbard. I shall also discuss
potential reasons as to why this happens; that is, why both Blackburn and Gibbard appear

unperturbed in the face of this easy-to-recognize consequence of their theories.

Keywords: Expressivism, ethics, default-and-challenge model of justification, Blackburn, Gibbard.
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Anthony Isong
University of Johannesburg, South Africa
anthonyisong100@gmail.com

ETHICS OF ROBOT BODY DESIGN: EXPLORING SECOND WAVE
FEMINIST APPROACH

This paper explores the ethical dimensions of robot body design, with particular attention to the
embedded gender biases that arise from human-centred design (HCD) approaches. As robotic
technologies become increasingly integrated into intimate human spaces, such as homes,
hospitals, and care institutions, the aesthetics and embodiments of robots take on social
significance and impact. The key concern addressed in this study is how the design of robot
bodies is never a neutral exercise but one fraught with sociocultural assumptions, especially
around sex and gender. Drawing from the second-wave feminist philosophy of Simone de
Beauvoir, this paper argues for a radical rethinking of robot design ethics, one that critically

interrogates the assumptions underlying embodied form.

The study identifies six major issues with HCD: inclusivity versus specificity, identity
construction, the problem of the uncanny valley, myopic innovation, robomorphism, and bias.
Among these, gender bias emerges as a central ethical concern. Feminist philosopher Sherri
Irvin’s assertion that aesthetic judgments about the body can perpetuate oppression. This
statement sets the groundwork for deeper analysis. To remedy this, | leverage on Beauvoir’s
critique of biological determinism and her famous axiom that “one is not born but becomes a
woman.” This split between sex (as biological) and gender (as cultural) offers a lens through

which robot embodiment can be critically evaluated.

To put this in context | use Valerie (a domestic android) and Grace (a nurse robot) to illustrate
how stereotypically feminine traits are embedded in robot design through visual cues, voice
modulation, and prescribed functions. These choices reinforce sexist norms casting care work
as inherently female, despite the supposed neutrality of technological artefacts. | argue that such
design decisions are informed by the “male gaze,” a flawed understanding and interpretation of

biology and a patriarchal perspective that commodifies and feminizes care work. This
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contributes to a troubling feedback loop in which sociocultural gender norms shape

technological development, which in turn reinforces those same norms.

To navigate these challenges, | suggest adopting gender-neutral robot design as a critical tool.
While the task of creating truly genderless robots poses design and perception difficulties, such
a shift could dismantle harmful stereotypes and foster equitable human-robot interactions.
Beauvoir's existential feminism offers the ethical grounding needed to scrutinize the socio-

technical interface and to question the supposedly “objective” metrics guiding design decisions.

Ultimately, this research contributes to the field of roboethics and feminist philosophy by
offering a novel application of Beauvoir’s work to the rapidly evolving field of social robotics.
It urges designers and technologists to move beyond superficial human-centred principles and
embrace a reflexive, feminist ethical stance, one that foregrounds intersectionality, critiques
embedded biases and promotes inclusive technological futures. As society continues to co-
evolve with increasingly lifelike machines, ensuring these technologies respect human dignity,

identity, and diversity becomes not just preferable but imperative.

Keywords: Roboethics, Human-centered design, Feminist philosophy, Embodied Al, Gender bias in

robotics.
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METAPHYSICS FOR APPLIED ETHICS: TWO SUGGESTIONS

This paper explores the application of two metaphysical frameworks to specific ethical issues,
particularly in the contexts of aging and emotional loss. The first framework is the theory of
personites, a metaphysical view grounded in four-dimensionalism and perdurantism. According
to this theory, human beings possess temporal parts known as personites, which may themselves
be treated as morally significant agents (Hare, 2008, 2014, 2016; Fairchild, 2022; Johnston,
2016, 2017, 2021; Kaiserman, 2019; Longenecker, 2020; Montminy, 2024; Moran, 2021,
Noonan, 2020, 2022; Olson, 2010; Peacocke, 2020, 2021; Register, 2024; Taylor, 2012).
Despite the philosophical challenges associated with the ontological status and ethical agency
of personites, | argue that the theory can serve a practical role in ethical counselling, particularly
in geriatric care. Specifically, | suggest that understanding a human life as composed of
temporally extended yet incomplete parts until the moment of death can offer a novel
therapeutic perspective for treating geriatric depression. By emphasizing that each temporal
part of a person is equally significant in the constitution of a complete life, elderly individuals
may be encouraged to perceive meaning and value in their current and future experiences.
Rather than viewing the past as the only meaningful component of life, the personite framework
can be used to highlight the ethical and existential importance of the present and future selves

as still-developing parts of a greater whole.

The second metaphysical approach discussed in this paper is inspired by the extended mind
thesis, originally developed in the philosophy of mind (Clark & Chalmers, 1998; and Adams &
Aizawa, 2001; Burge, 1993; Clark, 1989, 1997, 2008, 2009; Chalmers, 2012, 2019; Gallagher,
2013, 2018; Farkas, 2003; Fodor, 2009; Krueger, 2014; Menary, 2010; Rowlands, 2009, 2010).
Building on this foundation, | propose an emotional extension theory, wherein certain
interpersonal relationships become integrated into one’s emotional regulatory system. When

such emotionally extended entities—often close friends, partners, or family members—are lost
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through death or separation, the resulting grief can be understood as a rupture in one's emotive

functioning, akin to the loss of a physical organ or limb.

This emotional-metaphysical perspective on grief offers a fresh way to conceptualize and
potentially mitigate the suffering associated with loss. Rather than framing grief solely in
relation to the absence of the deceased, it is reconceived as a transformation in the grieving
individual's own emotional system. By understanding the emotional loss as internal and
functional—namely, the loss of a capacity to co-regulate emotion with another—it becomes
possible to explore therapeutic methods grounded in metaphysical insight.

Together, these two metaphysical frameworks—personites and emotional extension—illustrate
the productive intersections between metaphysics and applied ethics, especially in domains

related to aging, identity, and emotional wellbeing.

Keywords: Personites, Extended Mind, Ethics of Aging, Ethics of Loss.
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REPRODUCTION OF GLOBAL INJUSTICE: ARTIFICIAL INTELLIGENCE
(Al)-INDUCED KNOWLEDGE COLONIALITY

This research aims to examine how artificial intelligence (Al) technologies contribute to the
reproduction of global injustice by perpetuating knowledge coloniality that is stated as a
contemporary form of epistemic domination embedded in sociotechnical infrastructures
(Quijano, 2007; Mignolo, 2013; de Sousa Santos, 2007). While digital technologies have long
shaped global asymmetries, Al represents a deeper epistemological rupture by autonomously
producing, classifying, and governing knowledge through opaque and extractive systems
(Crawford, 2021; Mohamed et al., 2020).

Conceptualizing Al as a three-stage value chain consisting of Material Foundations,
Datafication, and Exploitation, this study reveals how Al systems embed colonial logics in both
their design and deployment. The Material Foundations of Al, including rare mineral extraction
and hardware infrastructure, rely on exploitative labor and ecological degradation in the Global
South, erasing local and indigenous knowledge in favor of Western techno-scientific narratives
(Joler & Crawford, 2018; Crawford, 2021). In the Datafication phase, behavioral data is
harvested without meaningful consent, often from marginalized populations, leading to
algorithmic systems that encode Western ontologies while excluding alternative epistemologies
(Couldry & Mejias, 2019; Birhane, 2021). The Exploitation stage refers to the monetization and
deployment of Al systems particularly in governance, surveillance, and public service sectors,
where decision-making increasingly relies on proprietary and biased models, reinforcing

epistemic dependency and algorithmic colonialism (Eubanks, 2018; Noble, 2018).

Methodologically, this research employs Constructivist Grounded Theory (CGT) (Charmaz,
2006; Mills et al.,, 2006), enabling an inductive, reflexive analysis of secondary sources
including academic literature, policy reports, and conceptual mappings of Al. Rather than

treating existing literature as background, the study codes and theorizes texts to identify
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emergent categories of knowledge coloniality such as infrastructure imposition, data
colonialism, and epistemic disempowerment, which are then aligned with relevant global
injustice traditions such as postcolonial theory, structural injustice theory, and global

egalitarianism.

This framework intends to contribute to the field in three key ways:
- It theorizes Al as a site of knowledge coloniality, repositioning debates on Al ethics
within a broader political-epistemological context.
- It identifies concrete types of epistemic injustice linked to Al's material, data, and
economic circuits.
- It offers a decolonial and pluralistic vision of technological futures, emphasizing

epistemic inclusion, localized agency, and justice-based governance.

In conclusion, the study contends that addressing global Al injustice requires moving beyond
bias mitigation or fairness metrics and instead interrogating the epistemic architectures through
which Al systems enact domination. By tracing the lineage from colonial infrastructures to
contemporary algorithmic systems, this research provides a critical foundation for reimagining
Al in service of epistemic justice and global equality (Mohamed et al., 2020; Feenberg, 2010;
Nglgi, 1986).

Keywords: Artificial Intelligence (Al), Knowledge Coloniality, Global Injustice.
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ANTIGONE IN THE ICU: GREEK TRAGEDY AND THE ETHICS OF
MORAL COMPLEXITY IN MEDICAL CRISES

In contemporary medical ethics, principlism remains the dominant framework for analyzing
moral dilemmas, aiming to balance principles such as autonomy, beneficence, non-maleficence,
and justice. Yet this model often gives the impression that ethical conflicts can be resolved
through the rational reconciliation of competing principles, as though moral judgment consists
in identifying the uniquely correct course of action. Especially in crisis contexts (such as
pandemics, triage scenarios, or institutional breakdowns), such confidence in systematic
resolution proves insufficient. This paper draws on Greek tragedy, particularly Sophocles’
Antigone, as an alternative model for ethical reflection in situations where principles conflict
in ways that resist integration. Tragedy stages encounters between characters who each occupy
justified moral positions— Antigone upholding familial and divine obligations, Creon
defending civic order and institutional legitimacy. What defines the tragic is not moral error per
se, but the structural impossibility of fulfilling all moral demands at once. Each party is right,

yet their unyielding commitment leads to unintended consequences and mutual ruin.

Greek tragedy fulfills three interrelated ethical functions: (i) It serves as a critique of ethical
monism with its narrative form that mirrors the irreducibility of ethical complexity, (ii) a
heuristic tool for cultivating moral imagination, fostering an overall moral orientation to
analyze ethical situations and (iil) humility, by shifting emphasis from being right to
acknowledging responsibility. Tragic understanding prepares us not for perfect moral clarity,
but for recognizing the inevitability of moral loss, assuming responsibility without purity, and
learning how to speak across principled disagreement without collapse into antagonism. In this
sense, tragedy models a moderate path between rigid compliance and self-righteous defiance.
It invites both institutional actors and clinicians to attend to the moral depth of conflict, to revise
policies in light of lived experience, and to face the ethical burdens of care without the false

comfort of a wholly justified position.
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| argue that Antigone offers a powerful paradigm for deepening our understanding of
frameworks such as ‘Utilitarian Principlism,” as developed by Vearrier and Henderson (2021).
Their account rightly recognizes that in crisis conditions, such as pandemics or mass casualty
events, autonomy may justifiably be constrained in favor of utility, whereas in ordinary clinical
contexts, autonomy retains primacy. This flexibility represents a significant improvement over
rigidly hierarchical moral systems. Yet even this approach cannot eliminate the tragic
dimension of moral decision-making, where prioritizing one principle over another—even
justifiably—can still entail serious moral harm. Like the conflict between Antigone and Creon,
crisis ethics often involves choosing between competing goods, rather than between right and
wrong. The risk is not moral error, but the structural impossibility of acting without violating
some legitimate claim. While principled prioritization can guide action, it cannot guarantee
moral success without remainder—only the courage to accept responsibility for what must be
sacrificed.
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Al, JOB DISPLACEMENT, AND THE DISSOLUTION OF MEANING: THE
EXISTENTIAL IMPLICATION OF A HUMANITY WITHOUT “WORK” IN
THE AGE OF AUTOMATION

Nobel laureate Geoffrey Hinton, often referred to in public discourse as the '‘Godfather of Al',
warns that creating digital beings more intelligent than ourselves poses long-term existential
threats that are no longer a speculative fantasy, but reality (Hinton, 2024). Deriving from this
significant problem of the 21st century, our study conducts an ethical inquiry into Al-driven
job replacement—an interdisciplinary issue—as we are now arriving at a future in which there
will be less work for humans, and the threat of unemployment caused by technology is real
(Susskind, 2020). In this inquiry, we move beyond the general problem of unemployment and
argue that the automation of certain human activities poses a threat not just to sustaining life

but to living in one that provides us with 'meaning’.

To build on our focus, the scope of this inquiry is precise: rather than mere job loss, we talk
specifically about the loss of work, a distinction crucial to our title and argument. Our argument
employs the distinction between 'labor' and ‘work' as a conceptual framework. Although used
interchangeably in everyday language, Arendt (1958/1998) defines labor as the repetitive,
cyclical tasks performed commonly to sustain life. Work, on the other hand, is an activity in
which humans transcend their mortality and build a lasting world. In our analysis, we consider
labor as survival-oriented, time-consuming jobs, and work as an act that provides us with
meaning. Humans do not exist only to survive but to live in a meaningful world (Arendt,
1958/1998); therefore, our primary concern is not the automation of labor but that of work, as
the loss of it would imply a crisis that is more than merely economic but fundamentally

existential.
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Following this distinction, we present the research on the "meaning of work literature” by Rosso
et al. (2010), which identifies many mechanisms through which people experience their work
as meaningful. These include authenticity, self-efficacy, self-esteem, purpose, belongingness,
transcendence, and cultural and interpersonal sensemaking. In that case, the loss of ‘work’
implies more than economic hardship; it indicates an existential crisis—a profound questioning
of one’s place and the capacity to find meaning in one's life—a capacity that is essential for

survival, as Viktor Frankl (1985) argued.

Building on these implications, we believe preserving work from full automation is a collective
moral responsibility. The current trajectory demonstrates that machines will not only perform
"routine” tasks, but they have already started to "perform tasks that, in humans, require faculties
like creativity, judgment, and empathy.” (Susskind, 2020). These advancements threaten
meaningful world-building activity in work. Therefore, we propose a new guiding principle: Al
should be regulated to automate labor, liberating humanity from time-consuming tasks and
ensuring survival, but only to assist work, never to replace it. Our proposal is not to terminate
the advancements of artificial intelligence altogether, but to steer it philosophically. After all,
the critical question is not whether we can automate our world, but whether, if we do, we can

preserve ourselves a place within it.

Keywords: Artificial Intelligence, Dissolution of Meaning, Job Displacement, Meaningful Work,

Technology Ethics.
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PLAGIARISM IN THE AGE OF GENERATIVE-AI:
NEITHER STOLEN FROM OTHERS NOR ORIGINAL

Plagiarism is presenting someone else's ideas, language, expressions, or generally something
created by someone else as one's own. Defined this way, it can be considered as a type of theft.
The current widespread use of generative-Al in academia, whether by academics, researchers,
or students, however, blurs the common understanding of plagiarism as a type of theft. In
ordinary cases of plagiarism, there is some person who owns an intellectual property and whose
property is stolen so that the usual understanding of theft as some form of “one taking from
another and making it one’s own” is satisfied. This situation, however, becomes problematic in
cases of misuse of generative-Al, such as presenting Al generated text as someone’s own words,
that is, someone’s own property. There appears to be no one else whose ideas have been stolen,
and this situation does not fit the definition of ordinary theft, making the whole situation
inappropriate for ordinary plagiarism. On the other hand, Al generated text may be viewed as
the result of a collaboration between a person and an Al application, granting that person a form
of ownership. However, the intellectual property does not appear to be wholly owned by that
person, as it was not created solely by them. Partial intellectual property makes sense when
several people collaborate, and the sum of the parts adds up to the entirety of the human-owned
intellectual property. In such cases, all collaborators, whether each person's contribution is
clearly specified, have rights to the resulting intellectual property. And all contributors are
considered to have participated in the creation of their own intellectual property. Yet if creating
an intellectual property is a requirement for originality and originality is a requirement for
ownership, then the results of a collaboration between a person and an Al application cannot be
wholly owned by that person. Such a person can only claim partial ownership. But then who
owns the part that does not belong to the human collaborator? Al-generated text seems to be
neither created by human collaborators nor stolen from other people. These situations call for a
reassessment of the concept of theft in cases of misrepresented intellectual property involving

the usage of generative-Al. Furthermore, a reconsideration of the general understanding of
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plagiarism in line with the usage and misusage of generative-Al applications in academia with
the objective of constructing a more comprehensive understanding which encompasses both

ordinary and novel cases of plagiarism remains to be explored.

In analyzing the emerging dynamics of plagiarism with respect to the use of generative-Al tools
in intellectual endeavors, | will distinguish between a perspective which argues that the output
of generative-Al is inevitably plagiarized content and one that allows generative-Al tools to
produce original content. | will defend the latter perspective, arguing that if plagiarism is
defined as a form of theft from other people, it is not suitable for the situations in which
generative-AI’s output is used. Using output that is generated by Al-tools, however, should be
addressed as plagiarism which is possible by shifting the focus of plagiarism from theft to

deception.

Keywords: Plagiarism, generative-Al, intellectual property, creativity, originality
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FILLING THE GAPS IN MORAL PLURALISM: A CONTRACTUALIST
CASE FOR REASONABLE PRECAUTION

This paper addresses a conceptual limitation in T. M. Scanlon's contractualist moral theory,
focusing on cases where harm results from actions performed without any intention of doing
so. In What We Owe to Each Other (1998), Scanlon proposes that an act is wrong if any
principle permitting it could be reasonably rejected by individuals motivated to find general
principles for the regulation of behavior that no one could reasonably reject. His theory relies
on respect for moral pluralism, acknowledging that people may reasonably act from diverse,
even conflicting, value systems and life plans. What matters morally is whether the reasons for

a principle’s rejection outweigh the reasons in its favor.

This framework, however, becomes less clear in cases involving “intentionlessness”. When an
individual causes harm unintentionally, the reasonable rejection test becomes challenging to
apply. If no evaluable intention is present, and if the harm was not directly sought, what moral
responsibility, if any, does the individual bear? This paper argues that intentionlessness is a real
and morally significant category that challenges the limits of contractualist justification. To
address this, the paper turns to a concept introduced by Scanlon in his later work: the concept

of reasonable precaution.

In his 2021 article “Contractualism and Justification,” Scanlon presents the case of individuals
walking across fragile sand dunes. Each may have a reason to cross, grounded in a reasonable
personal aim such as saving time or enjoying the view. Yet their actions, when aggregated,

result in damage.

While none of the agents may have intended harm, they could still be asked to take care in light

of what is reasonably foreseeable. Here, Scanlon introduces the idea of reasonable precaution,
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defined as the expectation that individuals, even without intending harm, take steps to avoid
reasonably predictable negative consequences for others. This notion adds a dimension of moral

responsibility not reducible to either intention or consequence.

To explore how this concept might enrich contractualist moral theory, the paper offers a single
case. A person walking across a beach unknowingly steps on and breaks a caretta caretta
(loggerhead turtle) egg. The beach is known to be a nesting area and is marked with visible
signs. Although the agent did not intend harm, they failed to observe information that would
have allowed them to prevent it. Their lack of precaution, rather than their lack of intent,

becomes central to moral evaluation.

Building on this, the paper proposes a three-level model of ethical assessment. The first level
considers the observable outcome of the action. The second level asks whether reasonable
precaution was exercised. The third level evaluates the agent’s moral development, including
their willingness to acknowledge harm and modify future behavior. By incorporating
reasonable precaution into contractualist analysis, the paper aims to extend the framework’s
applicability to complex real-world cases. The proposed model retains Scanlon’s commitment
to pluralism while offering a more complete account of moral responsibility in cases of

unintended harm.

Keywords: Contractualism, Reasonable Precaution, Unintended harm.
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POST-ANIMAL PUBLICS: VIRAL VIOLENCE, AFFECTIVE ALGORITHMS,
AND THE STRAY DOG CONTROVERSY IN TURKIYE

This article explores how digital media infrastructures reshape public emotions, representations
of violence, and multispecies ethics through the contested figure of stray dogs in Tirkiye.
Framed within the lens of environmental ethics, the study interrogates how viral dog attack
videos, emotionally charged hashtags, and politicized news content construct stray dogs
simultaneously as sentimental emblems and ecological threats. Drawing on affect theory and
the “post-animal” framework, it demonstrates how digital platforms algorithmically circulate
fear and anger, producing a moral panic that legitimizes biopolitical interventions such as mass
confinement and euthanasia. Conceptualizing stray dogs as figures of “killable life”, the article
reveals how digital affect economies mediate the ethical boundaries between compassion and
control, and how these dynamics intersect with broader urban ecologies, spatial justice, and
human—nonhuman relationalities. In response, it foregrounds counter-discourses, including
activist storytelling and the relational rhetoric of itperestlik—a hybrid term denoting “dog-
worshipping”—which reframe stray dogs as political and ethical subjects embedded in affective
networks of care. Ultimately, the article calls for a renewed environmental ethics that takes
seriously the entangled lives of humans and nonhumans in the algorithmic governance of shared

urban habitats.

Keywords: Digital Affects and Killable Life: Stray Dogs, Media Panic, and Environmental Ethics in
Tarkiye.
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WHAT ETHICS FOR THE ENVIRONMENTAL PHILOSOPHY? THE
PERSPECTIVES OF RATIONALISM, SENTIENTISM, BIOCENTRISM AND
ECOCENTRISM

In the history of philosophy animals and the environment have assumed an important role,
starting from the 1970s, in a perspective of broadening the moral community, namely the set of
entities that have moral importance as such. Since an anthropocentric vision in the 21st century
is no longer sustainable, given that it falls into speciesism, what are the possible alternatives?

In my talk | intend to examine this topic, grouping the answers into four options: (1) rationalism,
according to which moral community is composed only by rational beings or persons (i.e.,
beings endowed with mental complexity); (2) sentientism, which includes in the moral
community all sentient beings; (3) biocentrism, according to which the status of moral patient
is extended to every living organism, animal or vegetal, sentient or non-sentient, as a
teleological center of life; (4) ecocentrism, for which, not only, or not so much, individual
entities are deserving of direct moral protection, but (also) totalities: species, ecosystems, etc.

and, beyond them, inanimate entities.

But, once anthropocentrism is overcome, the problem to be addressed is not limited only to the
extension of the moral community. It also includes the issue of its internal structure. Is this
structure egalitarian or hierarchical? Do the members of the moral community have the same
moral rank or are they to be placed on different levels of consideration? And so we can have,

for instance, egalitarian and non-egalitarian forms of sentientism or biocentrism.

Regarding the problem of the extension of the moral community, in my paper | will argue that

the rationalist perspective is not convincing as a criterion for inclusion, because it is too
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restrictive. Among the alternative options, | will assert that sentientism appears to be the most
plausible perspective. But | will leave open the possibility that biocentrism and ecocentrism are
plausible, although it is doubtful that there can be value in itself outside of entities possessing

states of consciousness.

Regarding the internal structure, I will argue that egalitarian forms of sentientism or biocentrism
or ecocentrism are not in reflexive equilibrium with our weighted intuitions, on the basis of
simple thought-experiments (e.g. the lifeboat case). For this reason, | will develop a gradualist
version of sentientism, for which the value of sentient beings grows gradually, rising up the
phylogenetic scale, on the basis of their cognitive, emotional and social complexity. | will argue
that this model is adequate even though we were to accept the thesis of biocentrism. In a
conception of non-egalitarian biocentrism, if mere life has inherent or intrinsic value, in the
event that a being, in addition to life, possesses sensitivity, this gives it a higher value. And
indeed, the greater is its capacity to “feel”, the greater is its value. Moreover, if, in addition to
sensitivity, a being also possesses qualities such as memory, sense

of the future, rationality, self-awareness etc., its value grows further. A growth that has an

additional increase the more these complex mental skills are developed.

Keywords: Moral Status, Rationalism, Sentientism, Biocentrism, Ecocentrism.
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POLYGENIC SCORES, MERITOCRACY, AND SOCIAL JUSTICE

Explaining social inequalities by genetic causes has been one of the main areas of controversy
in the relationship between science, technology, and ethics in the 20th century. In the first half
of the 20th century, the eugenics movement attributed social phenomena such as
unemployment, sexual infidelity, and intelligence differences between “races” to genetic causes
(Kevles, 1986). The cheapening of human genome mapping and the development of statistical
methods used to calculate the correlations between genomic variation and social outcomes (e.g.,
education level, income) have carried these controversies into the 21st century. Today,
polygenic scores derived from genome-wide association studies (GWAS) have applications
ranging from embryo screening to the determination of education policies, from the prediction
of psychopathologies in infancy to the explanation of regional differences in educational
attainment. This study will focus on the blind spots of polygenic scores, which have become
popular in the last decade, and the social scientific explanations based on them. The main
question of my paper is this: Do polygenic scores have any explanatory power with respect to
social-behavioral inequalities such as educational attainment, criminal risk, or income

differences? My answer is no, and in this paper, | will discuss the reasons why.

The paper consists of two main parts. In the first part, | will explain why polygenic scores
cannot be used to explain social injustice. The main reasons for this are that polygenic scores
are correlational rather than causal and are far from measuring pure genetic effects. Recent
genetic studies have shown that polygenic scores for social science traits are confounded,
meaning that they cannot distinguish factors such as vertical cultural transmission or population
stratification from genuine genetic causes (Tan et al., 2024). The conclusion is that an
instrument we assume to measure genetic effects actually measures social structure due to

downward causation (Burt, 2022).
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In the second part, | will argue that the common frameworks for researchers in social science

genetics, be they egalitarian and liberal (Harden, 2021) or genetic determinist and conservative
(Plomin, 2018), are meritocracy and distributive justice. This theoretical framework will be
criticized on the grounds that social injustices depend on the mode of production rather than the
mode of distribution and that widespread injustices are minimally related to individual ability

differences.

Since the form of distribution is dependent on the form of production (Marx et al., 2023, p. 60),
it will be argued that social science geneticists who overlook the former focus on inequalities
in the distribution of social outcomes rather than the processes that produce injustice in modern
societies, and that this weakness can be overcome not through better genetic technologies but

through better social science.

Keywords: Polygenic score, distributive justice, social science genomics, meritocracy.
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BETWEEN UNBORN AND NEWBORN: THE INFANT BEING BORN AND
ETHICAL REFLECTIONS ON THEIR AGENTIVE INVOLVEMENT IN
BIRTH

Traditionally, birth is understood as an act performed by the birth giver, as the term itself
implies. Hence, discussions on the medicalization of birth have predominantly focused on the
agency of the birth giver. Some critiques suggested that medical interventions displace or
undermine the birth giver’s autonomy, while others argued against understanding obstetric
technologies as inherently oppressive to the birth giver’s agency. While this debate is crucial,
it often overlooks another figure entangled in the ethical dynamics of birth: the infant being
born (IBB). This paper offers to recognize the IBB as an agentive participant in the birthing

process and to explore ethical implications arising from this ontological shift.

Drawing on narrative data from my 2023 research project Birthing-Self Narratives, | analyze
pregnancy and birth stories that depict infants not as passive recipients of medical care, but as
agents who intra-act with the birthing body, healthcare professionals, and obstetric technologies
in ways that shape the event of birth. In several accounts, for example, infants are portrayed as
having an embodied will to be born or to stay in the womb further, responding to medical
stimuli, resisting or collaborating with the birth process and the members of the obstetric team,
and intra-acting with the pregnant or the birthing body in complex ways. They are depicted as
exhibiting tiredness, consent, or displeasure after going through obstetric procedures or the birth
process. These narratives challenge normative assumptions about subjectivity and personhood
in clinical settings. Aligning with the view that medicalization is neither inherently oppressive
or empowering, | propose an analysis of the complex assemblage of shifting relations that

differentially distribute agency among different agents of birth.
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This analysis invites a reevaluation of ethical frameworks in obstetric care. By incorporating
the IBB into consideration, we confront a novel field in which to explore the ethical implications
of the medicalization of birth. Recognizing the IBB as an ethical subject whose agency is
emergent, relational, embodied and contingent raises new questions: Should obstetric practice
be concerned with the agentive involvement of the IBB in birth? And if so, where do the

obstetricians’ ethical liabilities fall?

To the IBB as an active ethical agent or to the birth giver who narrates the IBB as the active
agent? And how the ontological shift regarding the IBB’s agency would reshape our
understanding of agency, vulnerability, and care?

By highlighting the infant’s agency, this paper contributes to medical and applied ethics debates
that challenge the boundaries of moral consideration. It also highlights the potential of narrative

methods to offer ethically sensitive accounts of complex clinical encounters.

Keywords: Medicalization of Birth, Bioethics, Agency, Birth Assemblage, Birth Narratives.
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ANTITRUST-WORTHY Al

The current wave of concentration in the artificial intelligence (Al) industry has produced a
substantial challenge at the intersection of the free market, technological development, and
ethical governance of Al: the very scale deemed necessary for the development of advanced Al
systems may undermine the conditions for these systems to be considered trustworthy. This
article critically examines this challenge through the lenses of trustworthy Al and antitrust
principles aimed at preserving competition and prohibiting monopolistic power. Many on the
technological side argue that the production of large-scale Al models—such as LLMs and other
foundation models—reguires exceptional concentrations of computational, financial, and
human resources: without such concentration of means, the massive technological undertaking
it takes to create Al could not be achieved. We argue that such concentration is normatively
indefensible, rendering the resulting Al-products highly problematic. To show this, we combine
arguments from political economy, regulatory theory, and critical Al ethics. We argue that the
current justifications for hyper-centralized Al development -rooted in technical efficiency and
global competitiveness- can lead to several problematic consequences:

First, as with other oligopolies, the concentration of wealth and knowledge will inevitably lead
to the undue concentration of political power, and its exercise. We can witness that already in
the manifold lobbying-efforts of large tech-companies in legislative processes. Second, we
contend that trustworthiness in Al is not merely a feature of the technology itself, but of the
institutional arrangements under which it is produced and governed. Trustworthy Al, as put
forward in the EU’s Al Act, presupposes transparency, accountability, non-discrimination, and
contestability—all of which are systematically eroded in markets dominated by a handful of
actors. And third, not only concentrate oligopolies' political, financial, technological power,
they also limit the variety of human interaction. Specifically social Al, i.e., Al-applications
designed to interact with humans, are now created under the supervision of a few companies.

The effects of continued exposure to Al “streamlined” to fit certain corporate safety-
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requirements on individuals and society at large is now an emerging phenomenon that needs to

be critically examined.

We therefore propose that the goal of trustworthy Al cannot be meaningfully pursued without
addressing the structural dimensions of market concentration. Rather than being a necessary
precondition for responsible innovation, corporate scale may be a central obstacle to it. The
paper concludes that the compatibility of Al development with democratic values—and the
realization of Al's promised societal benefits—requires a reinvigoration of antitrust
enforcement. To make Al trustworthy, the companies producing it must become antitrust-
worthy: structurally constrained, decentralized, and accountable by design.

Keywords: Al ethics, business ethics, trustworthiness, antitrust-regulation.

40



5% International Applied Ethics Conference

Huzeyfe Demirtas
Harvard University, United States of America
hdemirtas@fas.harvard.edu

(HOW) DOES ACCOUNTABILITY REQUIRE EXPLAINABLE Al?

Autonomous systems that rely on artificial intelligence (Al) are said to give rise to responsibility
gaps—i.e., situations in which Al is deployed and causes harm, but no one is blameworthy for
it. Over the past two decades, there has been extensive academic discussion regarding
responsibility gaps. Some argue that responsibility gaps exist, and others disagree. Some hold
that responsibility gaps generate moral concerns against developing or using Al, while others

disagree. This paper has three main aims.

First, I argue that we should stop worrying about responsibility gaps. This is because, according
to the most plausible contemporary theories, what matters for blameworthiness is determined
at the stage of developing or deploying Al. Hence, what happens after Al is deployed is
irrelevant—whether theoretically, practically, or both—to who is blameworthy and to what
extent. Another important upshot of this argument is that, despite appearances in the literature,
concerns about accountability—in the sense of blameworthiness—do not actually motivate the
demand for explainable Al.

Second, | distinguish responsibility gaps from a nearby phenomenon regarding liability for
harms caused by Al. I show that blameworthiness is not necessary—nor is it sufficient—for
incurring liability. Hence, regardless of whether responsibility gaps exist, the question of
liability for harm caused by Al remains unresolved. This is a further reason to shift our attention
away from responsibility gaps and instead focus on the question about liability. Moreover, since
liability is another important sense of accountability, the question whether accountability

requires explainable Al resurfaces.

Third, I articulate a problem that opaque Al poses for determining liability—one that has been

mentioned in the literature but is typically left vague and underappreciated. | argue that
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identifying who caused the harm is necessary (but not sufficient) for determining who incurs
liability for it. However, there are reasons to think that we can’t figure out who caused the harm
given the opacity of Al—i.e., given the fact that Al’s inner workings are intractable to us. I end
on an optimistic note by outlining strategies for identifying who caused the harm even if we use
opaque Al instead of explainable Al. Although the question about liabilities can still motivative
explainable Al, I caution against thinking that simpler Al models—such as those based on
decision trees—are the answer. The upshot, once again, is that we should leave responsibility

gaps behind and concentrate on the question regarding liability.

Keywords: Explinable Al, Accountability, Responsibility Gaps, Liability
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A CONTRACTUALIST FRAMEWORK FOR NAVIGATING Al FAIRNESS
DILEMMAS

Acrtificial intelligence systems increasingly shape consequential decisions in domains ranging
from criminal justice to healthcare, yet ensuring their fairness presents fundamental challenges
that existing approaches struggle to resolve. This article examines two critical problems in Al
fairness through the lens of Scanlonian contractualism (Scanlon 1998), offering a unified ethical

framework for navigating these seemingly intractable dilemmas.

The first challenge is the impossibility theorem, which proves that multiple fairness criteria
cannot be simultaneously satisfied in Al models except in rare scenarios involving perfect
prediction or equal base rates across groups (Kleinberg et al. 2017, Chouldechova 2017,
Friedler et al. 2016). This mathematical reality forces decision-makers to choose between
competing fairness definitions without clear ethical guidance. This article demonstrates how to
resolve this dilemma using the ex-ante version of T.M. Scanlon's contractualist approach. By
comparing individual complaints before outcomes are realized, decision-makers can identify
which fairness criterion generates the weakest reasonable objection in specific contexts. The
framework further requires that those potentially harmed by an Al system, even under the best
fairness metric, become expected beneficiaries through concrete measures. Some considered
measures are lowering expected harms through improved transparency and accountability,

while raising expected benefits through supportive interventions.

The second challenge is the fairness-accuracy tradeoff, a well-documented phenomenon where
improving an algorithm's fairness on a given metric necessarily reduces its predictive accuracy
(Berk et al. 2018, Corbett-Davies et al. 2017, Kearns and Roth 2020). When Al models are
constrained to treat protected groups fairly, their overall error rates increase, potentially

harming other individuals. This article proposes that contractualist reasoning provides a
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systematic approach to overcome the mentioned problem. Under the contractualist framework,
the article evaluates Al models by comparing the reasonable complaints of affected individuals
without aggregating harms. This method allows decision-makers to select among Pareto-
optimal models by identifying which choice minimizes the strongest individual objection,
considering the magnitude of potential harms and the moral

significance of different errors.

The contractualist approach offers several advantages over alternative ethical frameworks.
Unlike utilitarian calculations that aggregate harms across populations, contractualism respects
individual complaints while taking numbers seriously when complaints are of comparable
moral significance. The framework provides practical guidance for real-world deployment:
decision-makers must select appropriate fairness metrics and implement compensatory
measures, ensuring that no group bears unreasonable burdens. The article illustrates how
contractualist principles guide choices between relevant fairness metrics based on context-

specific moral considerations through a detailed analysis of recidivism prediction algorithms.

By grounding Al fairness decisions in contractualist ethics, this work brings together solutions
for technical problems and practical ethical requirements, offering a principled method for
developing Al systems that are not merely statistically fair but also morally justifiable to all

affected parties.

Keywords: Al fairness, contractualism, the impossibility theorem, fairness-accuracy tradeoff.
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Al ETHICS THROUGH NIETZSCHEAN MORAL LENS: THE CRISIS OF
ETHICAL AGENCY IN THE AGE OF ARTIFICIAL INTELLIGENCE

In Beyond Good and Evil $17, Nietzsche challenges the Cartesian view of subjectivity by
arguing that “a thought comes when “it” wants, and not when ‘I’ want; so that it is a falsification
of the facts to say: the subject ‘I’ is the condition of the predicate ‘thinks’.” Discussions in Al
ethics sometimes assume the very framework Nietzsche dismantles—that ethical agency
requires a unified, singular subject capable of moral responsibility. If human thought itself
operates without an underlying “T”, what does this mean for our understanding of moral agency
in Al systems? This fundamental challenge to subjectivity points to a foundational crisis in Al
ethics: how can we establish moral frameworks for artificial intelligence when our
understanding of ethical agency itself rests on questionable foundations? This paper argues that
Nietzsche’s genealogical critique of moral subjectivity provides crucial resources for
reconceptualizing Al ethics beyond the impasse of individual agency, by revealing how both
human and artificial intelligence operate through collective, non-subjective processes that

exceed traditional categories of moral responsibility.

Discussions in Al ethics often appear to assume that ethical agency requires a unified,
controlling subject capable of autonomous moral decision-making. However, if, as Nietzsche
demonstrates, even human “moral agents” operate through complex, non-subjective processes
of drives, forces, and collective evaluations, then what foundation remains for Al ethics? The
crisis deepens when we recognize that classical notions of moral responsibility—already
genealogically suspect from a Nietzschean perspective—become the standard against which we
measure Al systems. Rather than asking whether Al can achieve human-like moral agency, we
must confront the more fundamental question: if human moral responsibility itself operates
without a sovereign subject, how do we reconceptualize ethical frameworks for both human

and artificial intelligence?
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This paper proposes that Nictzsche’s genealogical approach to morality provides crucial
resources for reconceptualizing Al ethics beyond the impasse of individual agency. It argues
for the necessity to develop ethical frameworks that acknowledge the collective, historical, and
processual nature of moral evaluation itself, rather than ones that seek to replicate or defend
human-like moral subjectivity. Nietzsche’s analysis of how moral values emerge through
complex interplays of will to power in the forms of drives, power relations, and cultural forces
offers a model for understanding both human and artificial ethical “decision-making” as a
historical process whose main features are plurality and stratification, rather than as a product
of a sovereign subject.

The ethical implications of this perspective are profound: if moral responsibility cannot be
grounded in individual subjects, how do we approach questions of Al governance,
accountability, and the ethical judgments of human-Al systems? Drawing on Nietzsche's
critique of moral metaphysics, this paper argues for moving beyond anthropocentric
frameworks that privilege human moral agency toward understanding ethics as an ongoing,

collective process of value creation and evaluation.

Keywords: Nietzsche, Artificial intelligence, Agency.
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IN SEARCH OF AN ALTERNATIVE PERSPECTIVE FOR THE ETHICS OF
MIGRATION LAW AND POLICIES: DECONSTRUCTION AND RE-
CONSTRUCTION OF HOSPITALITY

Captain Carola Rackete was arrested due to a sea rescue operation she had conducted with her
crew under Sea-Watch Organization in 2019. Similarly, as a part of the same NGO, Captain Pia
Klemp was accused by Italian authorities of assisting illegal immigration, as her ship barricaded
vessels trying to prevent refugees from reaching Italian shores. These human rights activists,
among many others, are considered both as “heroes” and as “criminal”, as observed by the legal
actions against them. Captain Klemp was also offered and refused the Paris honor award for
bravery in protest of European authorities” hypocrisy in their migration policy: “We do not need
authorities deciding who is a ‘hero’ and who is ‘illegal’”. Indeed, the role of imperialism and
expansionist policies among the causes of migration is rarely mentioned in the formulation of
policies and legal frameworks. Although sea rescue operations have been broadly discussed in
the context of refugee crisis and oppression related to migration, there is still room for reflection
on these cases, which could also provide an opportunity for a debate on hospitality in ethical,
legal and political terms.

The widely accepted ethical and legal framework of refugee recognition is built upon the
“hospitality” approach of Immanuel Kant. Hospitality is a construction which prioritizes the
inhabitants of host countries over refugees and foreigners. Jacques Derrida’s deconstruction, on
the contrary, introduces an ethical approach which selflessly welcome and recognize the
‘Other’, the ‘refugee’, instead of prioritizing the ‘Self’, or the ‘host’. This infinite ethical duty
is an inevitable challenge against legal duties. | believe the ethical dimension of sea rescue
operations and following legal and political outcomes manifest different perspectives on the

ethics of migration.
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The crisis of law can be overcome and the gap between law and justice can be closed by paying
attention to the ethical demands directed to law, according to Costas Douzinas and Ronnie
Warrington. Based on this idea of the authors, this study aims to contribute to the field of applied
ethics by evaluating mentioned presentative cases from different ethical perspectives and their
practical implications related to migration, as well as to the literature on the deconstruction of
hospitality as an ethical alternative that challenges the constraints of legal and political
framework contributing to the ongoing crisis. To this end, | will first briefly explain the ethical
foundation of the current legal framework as seen in the Italian authorities’ response to the Sea-
Watch captains and official responses in general. | will then outline relevant principles of
deconstructivism of hospitality that criticizes the prevailing approach of ‘hospitality’ and
explore political and legal implications of the prevailing hospitality discourse from various
states. Finally, I will unfold acts of solidarity in the seas from the perspectives of ethics of
hospitality and deconstructivism as illustrative cases which are contributing to deconstructing
hospitality and constructing solidarity. In doing so, | attempt to explore ethical and practical
implementations of deconstructivism of hospitality, its potential contribution in the fields of

applied ethics and ethics of migration law and policies.

Keywords: Deconstructivism, hospitality, refugee, solidarity, ethics of migration.

48



5% International Applied Ethics Conference

Itir Giines
Ankara Yildirim Beyazit Universitesi, Tiirkiye
igunes@protonmail.com

NONHUMAN ANIMAL AS ABJECT: A CALL FOR MORAL
RECONSIDERATION OF HUMAN AND NONHUMAN ANIMAL SELVES

The notion of “abject,” famously developed by Julia Kristeva (1), has often been employed in
the literature to illuminate various manifestations of discrimination (2). As Kiristeva
understands it, abject denotes the self-nonself, subject-object distinction, “as if the fundamental
opposition were between I and Other or ... between Inside and Outside” (3) by serving as the
division line: abject is neither an object nor a subject. Rather, it is the line, the border drawn
between them, allowing self or society to push away, to expel those qualities that it does not
like about itself. Thus, what is abjected once belonged to the self or society yet wished to be
driven away. Abject remains volatile and ambiguous “because, while releasing a hold, it does
not radically cut off the subject from what threatens it;” rather “abjection acknowledges it to be
in perpetual danger” (4). As such, abjection serves the purpose of separating the self or society
from the rest, thereby allowing it to form an identity and to save itself from the risk of being
trapped in a state of psychosis (5). The problem is, abjection does not seem to arise from an
undeniable fact or a predetermined necessity, yet it may bear serious social consequences, such
as identification and marginalization of various groups based on their gender, race, ethnicity,
etc. Tragically, what is marginalized is indeed not external to the self, signalling a form of self-
hatred and self-alienation.

In this paper, we argue that (I) the concept of “abjection” can serve to explain the status of
nonhuman animals within human societies (especially strays or those used in the agriculture
industry), a status which, as “abjects,” keeps them in the periphery of our moral community,
giving them little (if any) ethical consideration. Thus, nonhuman animals are radically denied
a serious moral status as members of our community; and (I1) based on the diagnosis offered
by the notion of abjection, we further argue that a proper understanding of human and non-

human selves requires a recognition of not only morally significant characteristics of nonhuman
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animals (which would entitle them to a careful moral consideration), but also the ways in which
we are still holding onto a disfigured notion of our own selves and communities. That is, a sort
of profound blindness and self-alienation surfaces as we project certain ‘“unwanted
characteristics” of ours upon nonhuman animals, with an effort to baptize our own self-image
as humans. As abject, the nonhuman animal is portrayed as dirty, animalistic, nonrational,
despicable body that deserves to be treated as such, while, thanks to this border-concept, the

human can devise its self-image as godly, rational, clean, self-conscious existence (6).

One philosophical benefit of considering nonhuman animal as abject (which does not seem to
be done seriously in the literature) is this: Attempts to highligh the commonalities between
humans and nonhuman animals is usually met with the criticism of anthropomorphism, i.e, it is
claimed that the being of nonhuman animals is made sense and unfairly “humanized” in
characteristically human terms. While we do not have direct access to nonhuman minds and
inner experiences, the notion of abjection lets us understand those commonalities as shared or
overlapping qualities, saving us from falling into the trap of anthropomorphic projection of
ourselves upon nonhuman selves. This would amount to a recognition of common attributes,
needs, experiences, feelings, etc. that belong to both human and nonhuman selves. That way, a
new path for a more profound ethical reconsideration of who we really are may come into view,
as well as a more realistic possibility of welcoming nonhuman animals into our existing moral

communities as bearers of universal rights (7) and/or citizenship rights (8).

Keywords: Kristeva, nonhuman animals, abject, animal rights.
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TELEONAUTICS AND APPLIED ETHICS: CHARTING THE ETHICS OF
FINAL GOALS

This presentation introduces teleonautics as a new conceptual and methodological field at the

intersection of value theory, moral psychology, and practical philosophy. The term derives from
the Greek telos (end, purpose) and nautes (navigator, voyager), suggesting a discipline
concerned with the navigation of final goals — that is, the discovery, evaluation, and
responsible cultivation of final values in human life. Teleonautics posits that not all final goods
are given in advance by tradition, biology, or religion; rather, some may be discovered,
articulated, or even co-created through a deliberate existential and epistemic exploration. This
approach calls for a renewed ethical paradigm attuned not only to duties and consequences, but

to meaningfulness, depth of experience, and long-range value formation.

In contrast to conventional applied ethics — which tends to focus on the ethical implications of
pre-existing technologies, institutions, or choices — teleonautics concerns itself with the ethical
stakes of the ends themselves. It asks: What is a good life really aimed at? Can new final goals
emerge over time, and if so, by what criteria can we recognize and evaluate them? How can we
distinguish between trivial novelties and profound moral discoveries? These gquestions have
become especially urgent in a world marked by pluralism, moral fatigue, and crises of purpose.
Against this backdrop, teleonautics offers both a critique of inherited value frameworks and a

toolkit for ethical innovation.

The theoretical backbone of teleonautics draws on the objective list theory of well-being — the
view that human flourishing consists in achieving a plurality of intrinsically valuable goods that
are good independently of individual desires or cultural conventions. Unlike hedonism or
desire-satisfaction theories, objective list theory maintains that some things (such as deep

relationships, knowledge, creativity, or moral virtue) are valuable in themselves, even when
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they are not wanted or recognized as such by a person at the time. Teleonautics extends this
framework by suggesting that the list of final goods may not be fixed: it may evolve as
humanity’s experiential, spiritual, and existential capacities deepen. The challenge, then, is not
only to identify existing objective goods, but to develop sensitive philosophical and practical
tools for detecting and validating previously unrecognized ones. This requires a richer meta-

ethical lens, one that allows for the possibility of emergent or underarticulated value domains.

Moreover, teleonautics introduces practical methodologies for value exploration. These include
introspective techniques, dialogical encounters, aesthetic experimentation, and “teleonautical
expeditions” — immersive experiences designed to help participants question, deepen, and
reconfigure their orientation toward the good. While inspired in part by spiritual and
philosophical traditions (e.g., the Socratic elenchus, the Buddhist jhanas, or Sufi journeying),
these methods are adapted to secular, pluralistic contexts and are subject to ethical safeguards

against manipulation or delusion.

Finally, the paper argues that teleonautics has the potential to contribute meaningfully to applied
ethics in areas such as mental health, education, Al alignment, and climate action — fields
where questions of final value, existential risk, and normative depth are increasingly
unavoidable. Rather than offering a single solution, teleonautics provides a framework for

pluralistic and rigorous inquiry into what ultimately matters, and why.

In sum, teleonautics bridges philosophy, psychology, and lived practice to propose a new ethical

frontier: one that engages not only with how we live, but what we live for.

Keywords: Value theory, final values, objective list theory.
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MORAL RESPONSIBILITY AND ARTIFICIAL EMOTIONAL
INTELLIGENCE

Dimension 1: We express emotions to Al systems. Al systems can sometimes be hurtful,
causing anger, while at other times, they provide support and assistance, earning our
appreciation. However, can we blame ‘Eliza,” the Al therapist, for encouraging a Belgian man
to sacrifice himself to combat climate change? Can we praise ‘Gestonurse’ for its excellent
performance in providing help to surgeons in the operating room? Two major perspectives on
Al and responsibility exist: one posits that Al is not and cannot be worthy of praise or blame
for its outcomes (Tollon, 2023). The other contends that Al can be praised or blamed due to the
practical benefits of these practices (Altehenger & Menges, 2023) or because, via emotional
interactions, specific demands and expectations can be communicated to Al systems (Tigard,
2021). Either way, we seem to have encountered entities that we are not used to emoting with.

How can we appropriately react with our emotions to Al systems when they fail or succeed?

Dimension 2: Al systems can mimic expressing emotions Some Al systems, especially those
in humanoid robots, react with emotions to our expectations and demands. Can we
appropriately be praised or blamed by Al systems? These systems are becoming more and more
capable of simulating empathy, joy, gratitude, or distress (Klein, 2016; Zhao, 2023), but how
does the expression of such emotions by Al influence our behavior or even our emotional
expressions? Al can offer companionship, therapeutic interventions, and even ethical
reflections. This phenomenon seems to force us to reconsider the nature of our responsible
behavior in our emotional interactions with Al. If Al can appropriately express gratitude or

frustration towards us, does this reinforce or distort our perceptions of emoting with them?

Dimension 3: Al systems can express emotions to one another Al systems increasingly interact

with one another in environments requiring cooperation, negotiation, or competition. When
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emotionally responsive Al agents communicate, their simulated affective states could influence
decision-making processes, fostering collaboration or exacerbating conflicts. This raises the
question of whether emotional interactions in Al extend beyond human-Al relations and into
Al-to-Al dynamics. If Al systems engage in emotional exchanges, blaming and praising each
other, their interactions may mirror or diverge from human moral norms, requiring a
reconsideration of responsibility not only in human terms but within a novel inter-Al
framework. Building on the Strawsonian notion of moral responsibility, in this paper, | aim to
investigate how the morally-loaded emotional interactions between Al and humans, as well as
among Al entities and systems themselves, shape our understanding of moral responsibility
(moral praiseworthiness and moral blameworthiness, to be specific) and the broader ethical
landscape of artificial intelligence when it comes to expressing moral emotions like praise,

gratitude, blame, resentment, etc.

Keywords: AI’s moral responsibility, morally responsible Al, ethics of Al
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LIBERAL EUDAIMONISM? RECONSIDERATIONS OF CLASSICAL
ETHICAL PROGRAMS IN DEFENSE OF DEMOCRACY

The presentation employs social-political studies (governance studies) methodologies in order
to examine the influence of classical (ancient and medieval) ethical and political thought on
contemporary political philosophy and political theory (and social sciences in general) within
the broader theoretical concept of liberal eudaominism (eudaimonist liberalism). The concept
encompasses the family of “wordly-philosophical” (implementative and applicative)
approaches such as developmental-republican, developmental-democratic, positive-freedom,
ethical-liberal, human/social development, human capabilities, left libertarianism etc. The first
part of the presentation focuses on a history that includes not only what happened in the
Renaissance (the “Machiavellian moment”), the “long seventeenth century”, or the
Enlightenment (the formative events of political modernity), but also goes back significantly to
the Athenian and, above all, Roman ideals of “res publica”, “republican freedoms”; and “mixed
regime” (virtu as a balance between onore pursued by ottimati and libertas populi), based on
the ontological-political domain (“the custom and the way of life”, ethe kai nomina),

but also with the foundational/root notions of “demos” and “kratos”, where democracy refers
to the idea of power in the sense of “capacity to do things” (Josiah Ober). The second part of
the presentation considers in a more systematic-structural way the concept of “negative
republicanism”, the problem of the primacy of positive freedom (positive rights), and the
tensions between positive/creative versus negative/protective theories of governing, political
agency and sovereignty in contemporary normative political thought. It highlights the crucial
role of understanding of sovereignty (moral-ethical, social and political) as a combination of
radical-egalitarian-populistic approach with the notion of the reason of state. In a
methodological sense, the presentation (as a defense of liberal eudaimonism as such) attempts
to establish a correspondence and potential integration of the project of “ontological”

historiography proposed by Leo Strauss, C.B. Macpherson, and more recently Geoff Kennedy,
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Ellen Meisksin Wood, Onur Ulas Ince, Laura Brace, and George Yerby with the
“contextualist”/historicist program of the “Cambridge School” in the history of political ideas
developed by Quentin Skinner, John Dunn, John Pocock, and Richard Tuck in contrast with
essentialist  approaches based on Carl Schmitt radical rejection of the
liberal/democratic/republican normative ideals along with their visions of politics/governance,
in favor of the concept of the political understood as an existentialist expression of agonistic
tensions between technical/technocratic constructions of (and hegemonical struggles for)
“majority” and “minority”/”exclusion-inclusion”. The main substantial-argumentative
components and expected conclusions of the presentation concern theories and practices of
emancipation, representative government and participatory democracy analyzed and juxtaposed
with projects of empire-building, and maintaining a patriarchal society and “exclusive
citizenship” (enemy-friend and “alien” logic outside and inside biopolitical states and systems
of international relations, according to conceptualizations by Schmitt and his followers, like
Gorgio Agamben). The concept of eudaimonic liberalism is thus combined with
historiographical and contemporary debates on centrist liberalism, with a reference to the
theoretical foundations of this program — the “developmental (positive freedom) ontology”
defined by J.S. Mill, T.H. Green, John Dewey and C.B. Macpherson, social/human capabilities
approach, and the normative-economic category of well-being (Frank Cunningham, Brian
Caterino, Phillip Hansen, Daniel Hausman on the one hand and Carol Gould, John Christman,
Maria Dimova-Cookson, Nancy Hirschman and lan Carter — on the other). Centrist
liberalism/eudaimonistic liberalism 1s presented here as a result of the tension between the
historical development of “negative republicanism” and a doctrine/theoretical program
determined by the ideal of positive liberty (“positive republicanism”) with a constant play of
undermining and negations in the rhythm of the “Polanyian pendulum”: times of egalitarianism
and the “embedding/rooting” of the market in society opposed to times of “liquefaction”, the
domination of the market over society, laissez-faire, neoliberalism, financialization,
racialization, patriarchalization and oligarchization/timocratization of all aspects of ethical-

social-political ontology and epistemology.

Keywords: Liberal eudaimonism, positive freedom, democratic theories, social/human development
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SURVIVORS OF SEXUAL ASSAULT ON THE STAND: A NEW FEMINIST
AND VICTIM-CENTERED BIOETHICAL FRAMEWORK TO DISCUSS
JUSTICE AND TRAUMA

Social movements such as #MeToo exposed the prevalence of sexual assaults. In Canada, close
to 1 in 3 women have experienced sexual assault since the age of 15 (Cotter & Savage, 2019).
Only 6% of rapes were reported to the police in 2019 (Government of Canada, 2024). In
addition, only 1in 5 reported sexual assaults led to a trial and perpetrators are sentenced to jail
time in only 6.5% of the cases reported to the police (Vancouver Rape Relief & Women"s
Shelter, 2020). These statistics dramatically underscore the inability of our judicial system to

bring justice to survivors of sexual assaults.

Consent is generally central to sexual assault trials as the prosecution must prove that the
survivor did not consent and that the defendant did not reasonably believe the complainant
consented (Crown Prosecution Service, 2022). In sexual assault trials, survivors’ testimonies
are crucial since they provide key evidence. Survivors carry the burden of proof, but their
credibility is questioned (Randall, 2011).

| argue that neuroscientific knowledge of trauma should be utilized in the courtroom to address
injustices experienced by survivors of sexual assault in the courtroom, and I introduced a new
feminist and victim-centred bioethical framework. First, 1 surveyed some of the injustices
experienced by survivors of sexual assault in the courtroom. Rape myths and victim stereotypes,
which stem from gender discrimination, create false expectations regarding survivors'
behaviours and engender epistemic injustices. For instance, survivors are expected to be
emotional when recalling their assault and survivors who appear emotionally distressed are
viewed as more credible (Nitschke et al, 2019). In general, when a survivor’s behaviour is

unexpected, she is granted less credibility (McKimmie et al., 2020; Ibid.). Other injustices are
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also inherent in sexual assault trials. The justice system fails to protect survivors and indeed
harms them by granting them little agency and creating conditions in which they are likely to
be victimized again. The cross-examination of survivors materializes the adversarial nature of
the justice system (Craig, 2016; Craig 2018). Defence lawyers often aim to shift the blame and
responsibility away from the defendant by focusing on survivors’ behaviours and character

(Craig, 2018; McGlynn, 2017).

Second, | note that many of these injustices are linked to survivors' reactions to trauma during
and after the sexual assault. Since neuroscientists have an extensive understanding of trauma
that sheds light on its mechanisms, effects, and consequences, | therefore examine possible
ways that neuroscientific knowledge about trauma could be used in the courtroom to support
survivors. | explore related ethical issues like educating stakeholders and implementing trauma-

sensitive and trauma-informed practices in the justice system.

On this basis, | develop a new feminist and victim-centred bioethical framework which allows
for focusing on survivors' health needs and well-being without compromising the justice
system's need for fairness. Indeed, | found that the current framework is ineffective for
discussing survivors’ experiences in the courtroom since such a framework aims to balance the

defendant’s rights and society’s interest in justice but ignores the survivor’s interests.

Keywords: Bioethics, sexual assault, justice, trauma, epistemic injustice
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THE (RADIO)ACTIVE TRANSMISSION OF RESPONSIBILITY

Nuclear energy offers 21° century human beings a means of meeting energy demands without
apparently contributing directly to climate change intensifying externalities like CO2
emissions, environmentally destructive practices like fracking, or inevitable accidents like
ocean oil spills. Fission and — soon, we are promised — fusion, herald a total social
transformation due to their being cheap, efficient, and clean. Waste management, however, has
proven to be more challenging than anticipated. Few communities are willing to shoulder the
10,000 year burden of isolating even relatively small amounts of radioactive waste and many
nations are unwilling to compromise national or even global security by producing more easily
recyclable waste due to its potential role in weapons manufacturing The question of waste thus
provides us with a vantage point from which to examine nuclear energy from its own margins

to better understand the conceptual logic of its promise.

Because nuclear fission is a physico-material process, it cannot be undertaken without
remainder. The radioactive waste that results from nuclear fission is a very small amount of
material that continues to emit harmful radiation and, as a result, must be isolated from organic
life until its radioactivity abates. Since the 1970s, the primary gquestions confronting institutions
tasked with managing radwaste have been technical and political. How is this waste to be
isolated and how shall responsibility for this waste be allocated? In 1984, the United States of
Energy commissioned a report from the Human Interference Task Force to evaluate the risks
of future human beings interfering with the waste’s isolation. The central argument they
deployed is consistent not only with all global nuclear waste management programs but, indeed,
provides us with the logic of the transmission of responsibility at its most general level: future
societies with knowledge of the risk of interfering with the repository bear full responsibility
for any adverse effects of interference. In order for that knowledge to be available, it must be
preserved, and so the archives that contain that knowledge and the very legibility of those
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archives must also be preserved. In the end, the entire social context that makes this knowledge

knowable must, in the form of a normative imperative, be preserved.

And so, in linking capacity for responsibility to the acquisition of specific technical knowledge,
the Human Interference Task Force in fact establishes a logic of responsibility whereby the
dissemination and replication of the structures that give rise to the necessity of nuclear energy
are simultaneously the conditions for the responsible use of this technology. Indeed, this logic
culminates in the DoE current-day insistence that predictions made regarding future states of
affairs will assume that future social states of affairs are basically identical to current social
states. That is to say that nuclear energy’s touted role as socially transformative ends up

justifying the mandated stasis of contemporary social forms.

Appealing to the philosophical contributions of both Antonio Gramsci and Jacques Derrida,
this paper argues that the intergenerational time scale of nuclear waste reveals the paucity of
contemporary conceptions of intergenerational ethics. Indeed, we shall demonstrate that, in the
case of nuclear ethics, an ethics of transmission has resulted in the mutation of the imperative
to maximize future autonomy into the imperative act such that future states resemble the present
as much as possible. To resist burdening future generations with our waste means first admitting
that nuclear energy is not primarily justified as a clean energy source for future people. Rather,
its justification is primarily a means of fixing contemporary structures of consumption and

extraction indefinitely and for the benefit of present generations.

Keywords: Intergenerational ethics, ethics of technology, nuclear energy, Jacques Derrida, Antonio

Gramsci
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AN ETHICAL DISRUPTION IN THE NATURE OF SERVICE CAUSED BY
ARTIFICIAL INTELLIGENCE

Service anonymization is a phenomenon deeply intertwined with urbanization. A fundamental
feature of urban life is our reliance on services provided by individuals who remain complete
strangers to us. Technological advancement throughout history has led to a proportional
increase in this anonymisation. However, the advent of artificial intelligence (Al) marks a
departure into uncharted territory. Al does not merely extend anonymization further—rather,

as | aim to demonstrate, it fundamentally disrupts the ethical nature of service itself.

To develop this argument, I draw on Shannon Vallor’s critique of the prevailing discourse on
carebots. Vallor challenges the common narrative that frames caregiving purely as a burden
from which caregivers might be liberated by automation. The crux of her insight can be, in my
view, distilled into a pivotal question: If we reduce the hardship of care to a mere burden, can
we still claim that what remains after its elimination truly constitutes care—that we, in other
words, did really care? This line of thinking provides a conceptual foothold for what I call
ethical disruption, and | argue that this insight can be both radicalized and extended beyond

care to the broader domain of all human-to-human services.

Further inspiration comes from Kate Darling’s anti-alarmist robot ethics, which critiques the
tendency to anthropomorphize robots. She proposes a more grounded analogy: our historical
relationships with animals, which have often been productive and harmonious. While her
framework offers valuable guidance for design choices, my focus lies not on design itself but
on the broader societal choice we face. From this vantage point, | argue that in a future of fully
automated, fully anonymous services, human service may become indistinguishable from

husbandry. While I acknowledge the hyperbole in this claim, I nonetheless believe it is justified
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to ask, with full seriousness: on what grounds do we distinguish services rendered between

humans from those that resemble animal husbandry?

Service, at its core, involves fulfilling needs that individuals cannot—or choose not to—meet
themselves. A distinction might be drawn based on either (1) the nature of the needs or (2) the
nature of the service. The first approach might invoke Maslow’s hierarchy to distinguish human
from animal needs. However, as | will argue, the limitations of this approach only underscore
the depth of the disruption Al poses. Turning to the second option, I examine Vallor’s
Aristotelian ethics, highlighting its shortcomings in this context, before exploring the Kantian
alternative revived by thinkers such as Onora O’Neill and Allen Wood. I will argue that moral
autonomy—widely regarded as the strength of Kantian ethics, particularly by O’Neill, who
places it at the center of her Al ethics—is, in fact, the very source of its limitations when applied
to our issue. While the focus on moral law allows us to treat every individual as morally equal,
this very emphasis on absolute equality makes it impossible to tie

specific duties personally to specific individuals. Kantian ethics may distinguish between
actions done merely in accordance with duty and those done out of duty, but it does not—and
perhaps cannot—determine whose duty it is in any concrete, interpersonal sense. As | will
elaborate, Kantian ethics may prove even more limited than Vallor’s Aristotelian approach,
albeit for the opposite reason: the price of moral autonomy, it seems, is a kind of moral
anonymity. | do not aim to provide a definitive conclusion. Instead, | argue that there is no
ethically trivial way to dismiss a society that fulfills the needs of all its members—but only
through a fully automated, anonymous system that is, in effect, indistinguishable from

husbandry.

Keywords: Artificial intelligence, robot ethics, care ethics, virtue ethics, Kantian ethics
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ENVIRONMENTAL BIOETHICS AS APPLIED ETHICS: RETHINKING
RESPONSIBILITY IN THE AGE OF CLIMATE CRISIS

Environmental bioethics is a rapidly evolving field that addresses the ethical dimensions of the
ecological crisis by moving beyond traditional anthropocentric frameworks. While classical
bioethics has predominantly focused on medical practice and human-centered dilemmas,
today’s environmental challenges—ranging from climate change and biodiversity loss to
environmental injustice—demand a more inclusive ethical model. This paper proposes that
environmental bioethics must become a foundational pillar in applied ethics, particularly in

guiding health, policy, and justice discourses in the face of planetary boundaries.

At the core of environmental bioethics lies the recognition that ecosystems, non-human life
forms, and future generations possess moral relevance. Van Rensselaer Potter’s early
articulation of bioethics as a “bridge to the future” (1971) emphasized the integration of
biological knowledge with human values for the sustainability of life. Building on this, Hans
Jonas (1984) introduced the imperative of responsibility, highlighting the ethical obligation of

humanity not only to present lives but also to future life on Earth.

This paper draws upon contemporary literature and institutional work, including the 2025 report
by the Nuffield Council on Bioethics, which urges the ethical integration of climate and health
policymaking. The report outlines how environmental and public health decisions must
consider equity, vulnerability, and long-term impacts, reinforcing the role of environmental
ethics in applied contexts. Furthermore, scholars like Keisha Ray (2024) emphasize that
environmental health disparities disproportionately harm marginalized communities, thus

connecting environmental degradation to systemic injustice.

The paper also examines the moral status of non-human beings through ecocentric and

biocentric ethical lenses. Drawing from Tom Regan’s theory of animal rights (1983) and Paul
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Taylor’s respect for nature (1986), environmental bioethics insists that the intrinsic value of
non-human life be considered in ethical decision-making processes. These perspectives

challenge utilitarian models that reduce nature to a mere resource for human benefit.

In conclusion, environmental bioethics calls for a reorientation of moral reasoning—one that
acknowledges our interdependence with the natural world and the ethical necessity to protect
it. As the climate emergency intensifies, applied ethics must expand its focus to include the

ecological conditions of life, ensuring that ethical responsibility does not end with the human.

Keywords: Environmental bioethics, environmental health, environmental justice, climate policy,

ethical integration

64



5% International Applied Ethics Conference

Ozan Altan Altinok
University of Johannesburg, South Africa
ozanaltanaltinok@gmail.com

REFLECTIONS ON THE VIRTUES OF EVALUATION CRITERIA FOR
DIGITAL LAY PARTICIPATION IN HEALTH RESEARCH AND POLICY

The societal trend of digitalization has truly invigorated the spirit of participatory awakening
within the life and health sciences. This movement has been gaining ground at least since the
"participatory turn™ (Schicktanz, 2009) and the extensive discussions around lay-supported
research in the "citizen science" debate (Hammel et al., 2021). The COVID-19 pandemic, with
its lockdowns and mandatory remote work in so many fields, led to an unprecedented spread of
both digital devices and the technical skills needed for using video telecommunication
technologies across broad segments of the population. This development now enables those of
us initiating participation processes — and | understand these as involving laypeople in political
and scientific decision-making and research processes — to transfer methods that previously
relied on in-person communication into the virtual space. This is really fueling the increase in
methodological diversity we've seen in participatory science for many years now (Hammel et
al., 2021; Kasberg et al., 2021). Due to the challenges of the possibility of participation in many
different fields, the pace and extend as well as the main line of extension has been different in
different contexts and countries. Despite the difficulties and differences in pace, the debate
about involving laypeople in research and decision-making processes (Schicktanz, 2009;
Schicktanz & Schweda, 2006; Schicktanz et al., 2012) seems to be clearly swinging in favor of
participation advocates (Wright, 2021), and sometimes this is already reflected in research
funding criteria (Bethmann et al., 2021; PartNet et al., 2020). Although the particular
manifestations are different from each other with respect to nation states as well as many

different social networks and categories, this is quite a European trend.
The way digitalization has opened up new target groups for participation, along with the

ongoing pluralization of German society, means that participation research must account for

the involvement of new stakeholders. These are not new in the sense that they emerged
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recently, however they have been absent from the discussion. When doing so, we really need
to carefully weigh the advantages and disadvantages of different participation formats as
different formats bring about their own difficulties as well as advantages differently to diverse
and further diversified stakeholders. The challenge is due to this twofold process and
development. A) the increased epistemic and political inclusion of marginalized groups and b)
the technical possibilities that can open up new epistemic injustices, harms but also benefits
due to new digital environments in participation. However, observations of previous reflections
on the quality criteria for successful participation show that they've primarily focused on the
degree of participation, and thus the prospective power to shape processes (Arbeitskreis
Kritische Gerontologie der DGGG & Aner, 2016; Wright, 2021). The call for a different
framework (Sakowsky, et. al. 2024) highlights the difficulty of using such degrees without
criteria. In addition to that, the idea of a degree can also cause different forms of epistemic
inclusion that is incommensurable to the others. With this contribution, I aim to open up and
broaden the discussion on normative evaluation criteria for digital participation processes
in health research and policy. While 1 don't claim to be exhaustive, | will focus on the following
normative dimensions: fair access, discourse procedural justice, discourse quality, and
appropriateness. My focus will be on challenges that arise from using digital technologies in

participatory projects, but I will also address challenges of a more general nature.

Keywords: Ethics of participation, digitalization, justice in participation, epistemic injustice in science
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THE CATEGORICAL ILLUSION: RECONCILING OBJECTIVE MORAL
EXPERIENCE WITH A DARWINIAN VIEW OF REALITY

A central debate in meta-ethics concerns moral realism versus anti-realism. Moral realists
contend that objective moral truths exist, that govern what is good or what one ought to do. For
example, “slavery is wrong” or “you ought not to enslave.” Anti-realists, on the other hand,
argue that there are no objective moral truths.

To analyze the core mechanism that leads to the conflict between realist and anti-realist
accounts, I propose the concept of “categorical illusion”, which argues that the central problem
is the conflict between our psychological experience of morality and its ontological nature. On
the one hand, our moral phenomenology appears to be objective. Ordinary moral judgments are
framed with a “claim to objectivity,” treating values as if they are part of the “fabric of the
world” (Mackie, 1990). This perceived objectivity is supported by psychological studies
showing that people often treat their core ethical beliefs as objective facts, like scientific facts
(Goodwin & Darley, 2008). Furthermore, people tend to implicitly hold moral objectivist views
even when they explicitly express relativist beliefs (Zijlstra, 2023). This phenomenological

evidence, therefore, provides strong prima facie support for moral realism.

On the other hand, a Darwinian view challenges moral realism. Street (2006) states that
evolutionary forces influence both our evaluative attitudes—such as desires and approvals—
and their content, which includes concepts like “killing” or “cheating.” Evolutionary history
does not support objective moral truths but creates “adaptive links” between situations and
advantageous responses. This dilemma leaves realists with two options: either our attitudes are
unrelated to moral truths, or natural selection aimed to track objective morals, which is highly
unlikely(Street, 2006). An ontology of morality grounded in

evolutionary biology, therefore, strongly supports anti-realist or skeptical positions.
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The Categorical lllusion distinguishes between the phenomenology and ontology of morality.
It argues that the experience of core moral assertions as objective and binding is a psychological
trait shaped evolutionarily. Ontologically, moral rules are hypothetical imperatives based on
goals. For instance, “One ought not to cheat” is not an objective truth but an evolutionary
shorthand for the conditional: If one is to be accepted and thrive within a cooperative social
group, thereby increasing their chances of survival and reproduction, then one ought not to

cheat.

This illusion serves a powerful adaptive function. A command that appears as absolute and
objective bypasses the need for complex conscious calculation of its instrumental value (Joyce,
2006). Therefore, ensuring quick, reliable, and broad compliance is crucial for group cohesion
and reproductive success (Ruse, 1998). Furthermore, this mechanism also plays a key cognitive

role by bridging the gap between “is” and “ought”.

Starting from David Hume, philosophers have long pointed out the logical gap between
descriptive claims (e.g., “Lying and cheating erode the interpersonal trust that is essential for
stable social cooperation.”) and prescriptive claims (e.g., “one ought not to lie or cheat”).
However, due to our evolutionary history, these concepts are fused in lay individuals at the
phenomenological level. Our minds are naturally equipped to make this leap effortlessly. While
the ancestral mind operated on these fixed moral duties, it is only the modern reflective mind,
armed with abstract thinking tools, that can break down this illusion and recognize its
conditional structure (Ruse, 1998). This explains why the "claim to objectivity" feels like a
direct perception of a requirement in the world itself, rather than a means-end calculation
(McDowell & McFetridge, 1978).

Ultimately, this paper defends a version of error theory by offering a naturalistic explanation
for the so- called "error"—the misattribution of objective status to subjective experiences. The
objective, unconditional moral claims are a phenomenological reality but an ontological
illusion. By understanding this illusion through the lens of evolutionary pressures, this paper
affirms the anti-realist and instrumental nature of morality without denying the powerful,
objective character of our moral experience.

Keywords: Meta-ethics, evolutionary ethics, error theory, moral realism&anti-realism, categorical

illusion

68



5% International Applied Ethics Conference

Pavlina Novosadova
University of St. Cyril and Methodius Trnava, Slovakia
novosadova4@ucm.sk

WHY CANCEL CULTURE CANNOT IGNORE THE ARTIST
BEHIND THE ART

In recent years, we have seen a growing effort to hold celebrity artists accountable for their
immoral behaviors, and one among the popular methods in both public discourse and
philosophical debate is cancel culture. Cancel culture, in its aim to withdraw support and lower
the pedestals we place celebrity artists on, is often carried out through practices such as
boycotting. Thus, we can reasonably expect cancel culture to demand that we disengage from
the art of the celebrity artists we aim to cancel. On a surface-level analysis, this appears self-
evident, but under further scrutiny, we witness how tensions between cancellation and
disengagement arise. This work draws attention to these exact complications and, consequently,
invites readers to reflect on the debates surrounding cancel culture and the tensions between

ethics and aesthetics.

As mentioned, cancel culture ultimately serves as an umbrella term, within which Janssens and
Spreeuwenberg recognize two kinds of cancellation: 1) as punishment, and 2) as a method to
remove one’s privileged access to a public sphere. Notably, cancellation as a social punishment
is one understanding that does not demand individuals to disengage from the art of immoral
artists. However, ethicists—most notably Linda Radzik—have condemned this understanding
as “morally reprehensible,” which calls into question whether we should abandon this method
in the first place. On the other hand, the latter understanding, which works on the basis of
accountability and redirection of attention, does demand that we disengage from an immoral
artist’s art. By refusing to buy books, stream music or movies, or support the artist by other
means, we are able to censure powerful figures and limit their access to public spheres. On a

public level, artists are appreciated and upheld exactly for their
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role in creating popular and successful art; if the art continues to be appreciated, the artist does
too. If this is the case, we keep these figures in the public sphere, which undermines the

fundamental aim.

We might then assume the conclusion is certain: if we wish to practice ethical cancellation, we
must simply disengage from an immoral artist’s art. Surely, when it comes to accountability,
there exist consequentialist reasons to disengage from art— mainly to prevent benefiting
immoral artists and potentially enabling further harm they may cause. However, as we might
have personally experienced, such an approach proves easier said than done. Even further, as
Shen-yi Liao points out, continually disengaging from art might hinder a life of aesthetic

flourishing, which stands as a general worry among philosophers.

Thus, we are met with various complications. We may practice cancel culture without having
to risk aesthetic unfulfillment, yet we uphold an unethical approach to cancellation. Or, we
implement the ethical form, which then demands we disengage from art and sacrifice aesthetic
fulfillment. Last but not least, we might aim for the ethical approach of cancellation, yet fail to
commit to disengaging from art—making our attempts to hold immoral artists accountable a

failure, as seen with Roman Polanski, J.K. Rowling, and Kanye West, for example.
Essentially then we are left with a number of ethical reflections: should we hold immoral artists
accountable? If so, how do we approach this ethically? And finally, when tensions arise, what

should take precedence: moral or aesthetic values?

Keywords: Cancel culture, disengagement, accountability, ethics vs. aesthetics, immoral artists
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AN ETHICS COURSE FOR HIGHER EDUCATION: INTERDISCIPLINARY
AND EQUITABLE PERSPECTIVES

The present study attempts to introduce a comprehensive, longitudinal ethics curriculum
designated to permeate each phase of the university experience, entitled “An Ethics Course for
Higher Education: Interdisciplinary and Equitable Perspectives.” In recognition of the
multifaceted being of ethical challenges facing contemporary society and academia, the
proposed course mandates that all university students engage with ethics education throughout
their academic lives, transcending traditional disciplinary boundaries. The content here spans a
broad array of fields involving technology ethics, artificial intelligence (Al) ethics, research
ethics, science and technology studies (STS), ecological and medical ethics, business ethics,
culture, identity and ethics, metaethics, aesthetics alongside applied approaches and methods in
ethics through a series of relevant case studies. The purpose is to foster a robust understanding
of academic integrity, to promote fairness, and also to fortify the capacity to confront
intertwined ethical dilemmas in both professional and social/personal domains.

A cornerstone of the initiative can be the “trainer in training” module, which is specifically
designed to develop the academics who will serve as the course coordinators. The faculty
selected/volunteering for this role undergo intensive professional development that combines
theoretically grounded seminars with practical experiences. This module pinpoints
interdisciplinary collaboration and the cultivation of cultural competency, warranting everyone
is well-prepared to deliver a curriculum that is both inclusive and adaptive to diverse
disciplines. Workshops, peer review sessions, and digital/online resources may provide a
continuous feedback mechanism assuring that the course facilitators remain abreast of emerging
ethical challenges ranging from advanced technology issues to global scientific developments

and get capable of integrating the dynamics into their own teaching strategies as desired.
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The curriculum in question is dynamically structured as a longitudinal program which help
learners to revisit and refine their ethical reasoning over years. Rather than a single, isolated
exposure, ethics education of this sort is interwoven with students’ broader academic pursuits,
facilitating a gradual evolution from theoretical awareness to (more) practical application. Such
an arrangement can cultivate sustained ethical discernment whilst reinforcing academic
integrity encouraging reflective judgment (Gutmann, 2015). Students taking the classes of the
course are challenged to continually engage with ethical issues as they navigate various contexts
viz. from scientific research to business practices and cultural analysis, thereby solidifying their
capacities to critically evaluate and respond to moral dilemmas resorting to a multidimensional

perspective.

Equity and inclusivity pinpoint the course design so that it can cater to the needs of varying
student populations like those from traditionally underrepresented and marginalized
backgrounds. The curriculum’s interdisciplinary approach intends to invite contributions from
a spectrum of academic fields providing a rich, multifaceted foundation that empowers all
learners to develop both academic and humanistic identities. Via integrating case studies that
illustrate real-world/contemporary ethical conflicts e.g., plagiarism and academic misconduct,
the course equips students with the critical tools required to adopt ethical perspectives in their
prospective professional/academic endeavors. This can instill a sense of value creation
(Halstead and Taylor, 2000), personal responsibility and also nurture the development of
prosocial behavior that extends beyond the class(room).

The relevant line of empirical research supports the long-term benefits of sustained,
interdisciplinary ethics education, linking ongoing engagement with enhanced ethical
reasoning, and a higher propensity for ethical behavior in multiple settings. The graduates who
complete this comprehensive program are expected to emerge as ethically grounded individuals
who are capable of surviving complex moral landscapes with confidence and insight. In sum,
the proposed model offers a transformative approach for higher education institutions wishing
to cultivate a new generation of ethically aware and socially responsible global citizens of the

interconnected world.

Keywords: Higher education, university ethics, ethics course
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(UN)SHARED LIVES: REPOSITIONING THE STRAY DOGS THROUGH
POSTHUMANIST STS

Entangled and multi-layered Anthropocene crises—environmental, social, or political—reveal
the unsustainability of the human-exceptionalist system (Asberg, 2024). Anthropocentrism, an
ideology that constructs hierarchy in which humans are placed at the center and frames them
the most important beings, while devaluing and instrumentalizing all others remains dominant
despite all crises (Kopnina et al., 2018). Artificial dualisms such as nature/culture and
human/animal shaped by modernist thought have deepened social orders (Haraway, 2013;
Latour, 2012). The reduction of society to the human being and the consequent exclusion of
nonhumans from ethical, social, and moral consideration has facilitated their positioning as
passive agents, making them more vulnerable to control, domination and exploitation (Droz,
2022). A reflection of modern society’s attempt to regulate other species according to its own
rules is the issue of stray dogs. They coexist with us but are rendered invisible. This overlook
presence is also reflected in academic research, the production of scientific knowledge about
stray dogs remains limited, their role is still marginal and largely undefined both scientifically
and socially. Hence, this study aims to reposition stray dogs as active agents and make visible

heterogeneous human-dog relations by challenging anthropocentric thinking.

By drawing on posthumanist theories and concepts of Science, Technology and Society (STS)
studies, the study explores more inclusive and ecological ways to understand human-
nonhumans connections through the lens of stray dogs. Specifically, the theoretical framework
is grounded in the Actor-Network Theory (ANT) and concept of co-production, to emphasize
the inevitability of coexistence and cocreation (Jasanoff, 2004; Latour, 2007). ANT offers an
insightful lens for analysis for understanding the social positioning of stray dogs by tracing how
complex networks form among both human and non-human agents. The co-production
conceptualizes as a flexible and interpretive model rather than a fixed theoretical framework,

offering adaptability to complex real-world issues like stray dogs. Within the scope of these
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theories, the study first discovers how the Anthropocene is conceptualized, and asks a
fundamental question about the status of humans in the world: Are we only a species, or
somehow special? Thus, it invites us to reimagine hierarchical classifications such as
nature/culture, human/nonhuman, mind/body. Second, it explores the deep interconnection
between humans and dogs, how they share mutual space and evolve, and the changing roles of
dogs as agents in science, technology and society. Such an examination brings to light the
unclear status of stray dogs and how these companion species are becoming a problem. Rather
than trying to solve the problem with fixed and rigid models, the study highlights that stray dog
issue is complicated and therefore calls for more inclusive approaches that consider the
specificity of the context in which the problem arises. Accordingly, a theoretical foundation
will be constructed for future studies, aiming to focus Tlrkiye's stray dogs by applying more-

than-human approaches within STS.

Keywords: Nonhumans, stray dogs, posthumanism, actor-network theory, co-production
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TECHNOLOGICAL FUTURES AND ETHICS OF ANTICIPATION.
A PHENOMENOLOGICAL CRITIQUE OF TEMPORAL CLOSURE

This paper investigates the ethical implications of technologically mediated anticipations of the
future, particularly in the context of climate action and intergenerational responsibility. In

contemporary applied ethics, long-term policy decisions are increasingly supported—and
sometimes dictated—by predictive infrastructures such as artificial intelligence systems,
integrated assessment models, and algorithmic risk forecasting. These tools offer powerful
ways to project, simulate, and manage possible futures, especially in relation to climate
mitigation, adaptation, and planetary limits. However, the temporal structure these technologies
impose often follows a logic akin to the “future perfect” (Futur II): the future is treated as
something that “will have been”—a closed horizon of expected outcomes to which present

action must conform.

However, while this structure enables forward planning and supports the precautionary
principle, it also risks moral and political side effects. If the future appears already mapped,
known, and quantified, ethical responsibility may be reduced to technical compliance, and
political agency may collapse into procedural implementation. This problem is particularly
acute when dealing with the rights and interests of those who are not yet present—future
generations and nonhuman life—who cannot deliberate but are nevertheless deeply affected by
current decisions. Drawing on phenomenological ethics, especially the works of Bernhard
Waldenfels and Ferdinando Menga, this paper develops a critique of what | term temporal
closure: the tendency of technological systems to represent the future as fixed or completed.
Phenomenology reorients the discussion by emphasizing that our relation to the future is not

one of control or full anticipation, but of responsiveness to an alterity that cannot be reduced to
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prediction. From this angle, ethical deliberation is not a matter of calculating optimal outcomes,

but of responding to what interrupts, exceeds, or escapes our models and plans.

Building on the insights of thinkers like Hans Jonas, Jacques Derrida, Jean-Luc Nancy, and
Bernard Stiegler, the paper argues that ethical responsibility in technologically advanced
societies must remain open to indeterminacy. Rather than framing uncertainty as a deficit to be
solved through more precise prediction, uncertainty must be understood as a constitutive
dimension of ethical life itself. In this sense, phenomenology offers not a solution, but a shift
in how we pose ethical questions under technological conditions. In conclusion, | propose a
phenomenological ethics of anticipation that remains critically aware of the temporal logics
encoded in technological systems. It affirms the necessity of planning and forecasting, while
resisting their absolutization. Most importantly, it defends a vision of responsibility that retains
space for moral agency, relationality, and democratic deliberation—particularly where

decisions affect those who cannot yet speak for themselves.

Keywords: Anticipatory technologies, phenomenology, temporal ethics, intergenerational

responsibility, ethical uncertainty
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REFRAMING INTERACTIONIST REASON: INTRODUCING KANTIAN
ETHICS INTO THE DEBATE

In their 2017 book The Enigma of Reason: A New Theory of Human Understanding, Hugo
Mercier and Dan Sperber revisit the concept traditionally identified as “reason” in the history
of philosophy—particularly as it has been treated over the past two centuries in psychology and
the cognitive sciences—by grounding their analysis in empirical findings from cognitive and
psychological research. Contrary to what is termed the “intellectualist” conception of reason,
Mercier and Sperber defend an “interactionist” thesis, arguing that human reason is not
considered for solitary use but develops through interaction, which they also explore through

an evolutionary lens.

Although their discussion of moral and political domains occupies only a relatively brief section
of the book, they do provide a perspective on these areas. This section, which | consider crucial
yet underdeveloped in their work, essentially examines the public nature of morality and
presents an indirect critique of Kantian ethics, which is based on the idea of practical reason.
Although rarely mentioned directly, Kant’s practical philosophy is situated within the

intellectualist tradition they reject, and thus fails to receive an adequate treatment in the book.

Although I find many of the insights and findings in their interactionist approach to be both
valuable and intellectually stimulating, their treatment of reason, morality, and politics raises
questions that, I suggest, the deontological ethical perspective of Kant already addresses. Even
though Mercier and Sperber’s approach may align with what, in Kantian terms, corresponds to
the public use of practical reason, they do not explicitly frame their evaluation from this
perspective. My main objective in this paper is to highlight this overlooked possibility.

| use Kantian morality to refer specifically to the domain of ethics (Sittlichkeit) indicated in

Kant’s Groundwork of the Metaphysics of Morals (Grundlegung zur Metaphysik der Sitten)
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and The Metaphysics of Morals (Die Metaphysik der Sitten). Thus, | adopt a position that
foregrounds the relationship between practical reason and ethics, arguing that the two are not

as far apart as Mercier and Sperber’s framework might suggest.

I will argue that the authors’ treatment of the ethical and political dimensions suffers from a
lack of clear conceptual distinctions between terms such as reasoning, reason, and practical
reason. At times, these terms are used interchangeably or conflated, leading to conceptual
ambiguity. In this context, | will explore the tension between a Kantian ethical framework—
grounded in and derived from morality—and the approach proposed by Mercier and Sperber,
and propose that Kantian concepts offer a solution to the problems arising in their evaluation.
To do so, | will first outline their interactionist model, then examine how they apply their
interactionist thesis to the moral and political spheres, and finally, respond to their ideas within

a Kantian framework.

Keywords: Reason, interactionism, Kantian ethics, Hugo Mercier, Dan Sperber
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COGNITIVE ENHANCEMENT DISTRIBUTION — WHAT A
COMMITMENT TO EGALITARIANISM COMMITS US TO

Powerful cognitive enhancers — pharmacological substances, equipment, and other means
capable of bettering cognitive abilities beyond species typical levels — are poised to enter
consumer markets in the near-medium future (Fond et al. 2015; Gordon & Seth 2024). Because
emergent technologies almost always reach the wealthy first, bioethicists warn that laissez-faire
distribution will widen socio-economic inequality. If distribution is, thus, left to market
availability and purchasing capabilities, it would be those already wealthy and privileged who
would enhance themselves soonest. This, in turn, would likely raise their productivity, allowing
them to further extend their lead on the rest of the population (Veit, 2018). From a luck-
egalitarian perspective, such an outcome is unjust (Arneson 2013): whether one would be able
to afford enhancement, at least initially, would largely depend on arbitrary birth-luck rather
than personal choice. The policy challenge, therefore, is to design a distribution scheme that

neutralises positional advantage without unduly curbing autonomy or technological progress.

The most developed luck-egalitarian proposal for how to address this concern to date is
Giubilini and Minerva (2019)’s “subsidise-the-poor, prohibit-the-rich” threshold-access model.
Essentially, their scheme would (i) grant free access to cognitive enhancers to individuals whose
level of ‘well-off-ness’ (operationalised through personal wealth, for the purposes of this paper)
falls below a certain threshold, and (ii) impose an outright ban on those above said threshold,
thereby blocking positional gains from enhancement for the affluent while letting the
disadvantaged catch up. However, the authors leave the location of this threshold
underspecified, given our highly integrated and internationally interwoven global society. | will
here analyse four plausible interpretations — what | call the Intra-National Threshold, Inter-
National Threshold, No-Coordination, and Universal Global Threshold (UGT) approaches.
Upon doing so, | will argue that the UGT interpretation — whereby a single wealth cut-off for

enhancement access would apply to everyone, everywhere — is the variant that best mitigates
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geography-based luck and is, thus, the strongest interpretation of their proposal, on luck

egalitarian grounds.

Even under this formulation, however, the threshold-access model faces three notable
downsides: (i) black markets around enhancement procurement would be incentivised to
emerge, (ii) people's enhancement access would be sharply altered for those just above the
threshold, who were previously just below it, creating perverse incentives around not bettering
one’s lot, and (iii) political and autonomy-based backlash from elites barred from enhancing
outright would emerge. To resolve these difficulties while preserving luck-egalitarian aims, |
put forward and develop a novel Variable Global Price Model (VGPM) for enhancement
distribution. VGPM keeps the UGT’s ‘well-0ff-ness threshold’ but replaces prohibition with a
smoothly rising price curve: below the threshold enhancement is free; above it, marginal price
increases with net worth so that (i) near-equal wealth holders face near-equal terms, eliminating
cliff effects; (ii) the affluent are discouraged rather than outright denied access, respecting
autonomy; and (iii) fees collected from the wealthy accessing enhancers can be channelled into
an earmarked poverty-reduction fund. This model mirrors successful precedents in progressive
university fee scales and food aid programs, converting positional advantage into redistributive

transfer of goods.

Thus, the paper (i) establishes VGPM as the best currently available regulatory mechanism for
equitable access to cognitive enhancement by demonstrating its superiority to the strongest
extant alternative presented in its most favourable form, and (ii) offers policymakers a concrete,
globally applicable tool for pre-empting inequality in an emerging neurotechnological

landscape.
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CONSTRAINED MAXIMIZATION AS A RESPONSE TO THE FREE RIDING
PROBLEM IN THE CONTEXT OF COLLECTIVE ACTION PROBLEM

The decades-long debate behind the collective action problem has sought to find answers to
prevent what philosophers referred to as the temptation to free ride. Building on this debate and
the game theoretical investigations to find a way to generate Pareto-optimal outcomes, this
paper identifies two rival schools of the collective action problem, namely centralized coercion
vs. voluntarism, and argues that morality is at the crux of the matter, since each school identifies
different incentive structures, but neither argues why defection is wrong. The problem thus
evolves into examining the moral value of the defection strategy in (C,D) and (D,C) outcomes,
which is identified as free riding.

This paper presents the contractarian moral framework of David Gauthier as a response to this
defection strategy and relates the puzzle to the collective action problem by arguing that, in a
decentralized political landscape, internalizing the moral norm of constrained maximization
would mean both ex-ante and ex-post constrained maximization are rational and moral since
constrained maximization in this adjusted framework would embed mutual expectation into

payoff calculation without needing external incentives.

It will be argued that it is possible for a resource provider to expect others to cooperate, as long
as they can rationally expect others to act rationally as well. The resource providers” decision
to provide will be framed as ex-ante constrained maximization, and the constraints will be the
metacontractual moral norms that secure the mutually beneficial outcome, which is (C,C). This
will illustrate an equilibrium where resources can be provided on behalf of other’s rational
cooperation, without needing any centralized decision-making structure that only lowers the

expected payoff.
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Free riding, therefore would appear to be a form of defection, and no longer a rational strategy
for the benefiting party, as it will be argued that the rationality would rely on repeated game
models and discounted value. Two arguments, namely loose argument and dynamic argument
will be provided to underscore the rationality of cooperation, where ex-ante constraint
maximization can be identified, i.e. when a resource is provided on behalf of rational decision
of an individual agent. The loose argument concerns that ex-ante maximization presents a case
of discounted value, where one party’s pre-temporally fulfils an hypothetical obligation. A
rational agent may choose to cooperate if they compare the payoffs with a temporally symmetric

scenario, which would be relatively lower.

The dynamic argument will concern the fact that a defection, i.e. freeriding, strategy would
mean that an ex-ante constrained maximizers’ payoff decreases in repeated games, therefore a
rational agent may decide to no longer provide any resources on behalf of others” benefit. This
would mean that in a decentralized setting, no one could rationally provide any public resource,

which would only emphasize the collective action problem.
This framework is argued to be an answer to the normative and metaethical debates on the
moral value of free riding as morally unjustified, and aimed to present an account on the social

and political implications of internalizing a norm when resource allocations are decentralized.

Keywords: Collective action problem, free riding problem, metaethics, David Gauthier,

contractarianism
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NORMATIVE SIGNIFICANCE OF RISK ATTITUDES IN
BIOETHICAL CONTEXTS

Risk attitudes are prevalent in various bioethical contexts. Healthcare professionals often make
decisions for patients in risky situations (Makins, 2023). Researchers and regulators must
evaluate risk-benefit ratios in biomedical research involving human participants, determining
acceptable risk levels for research subjects (Buchak, 2017a). Health economists conducting
cost-effectiveness analyses for health interventions must assume certain risk attitudes (usually

neutral) in populations (Thoma, 2024).

Key questions in these contexts include: whose risk attitudes should decision-makers adopt
when acting on behalf of others, and how can risk attitudes be understood in these situations?
This presentation explores how recent philosophical discussions on risk attitudes can inform

bioethical contexts.

Regarding whose risk attitude matters, some authors argue for deferring to the patient's risk
attitude and considering patients’ higher-order attitudes (Makins, 2023), referring to autonomy
and beneficence. Others suggest it is reasonable to choose more conservatively for others than
they would for themselves (Bovens, 2015), emphasizing decision-makers' responsibility and
expected emotional effects. When patients' or participants' risk attitudes are unknown, it is

sometimes assumed to apply the most risk-averse reasonable attitudes (Buchak, 2017b).

Challenges include the method of determining patients' or participants' actual risk attitudes
(Polman, & Wu, 2020), aggregating these attitudes for population-level decisions (e.g., cost-
effectiveness analysis of health interventions), and addressing clearly irrational patterns of risk
attitudes among individual decision-makers (the mere deviation from risk neutrality is not such

case). Understanding what constitutes risk attitudes is crucial for their normative significance.
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In the standard expected utility framework, a risk-averse individual assigns diminishing
marginal utility to a good (e.g., health), making risk attitude a property of the agent’s desires
about quantities of the good. Alternatively, some authors propose a special risk function to
represent attitudes one has toward the values of outcomes (Murray, & Buchak, 2019). This
function represents how one organizes means to achieve ends and can be treated as some
character traits: how one trades off being prudent against being venturesome. However, if risk
attitudes are merely instrumental, the case for deference is unclear, as they may not be “morally

significant features of a person” (Nissan-Rozen, 2021).

Finally, Stefansson and Bradley (2019) suggest that risk attitudes are a special type of desire
about chances, not outcomes, indicating that risk attitudes are intrinsic and non-instrumental.
Under such an understanding, not respecting individual risk attitudes would amount to
disregarding the agent’s relevant ends in risky contexts, which would constitute strong

paternalism concerning the agent’s ends.

However, there are intuitively at least two different reasons that someone might have for being
risk-averse. Consider a person who loves coffee but cannot tolerate more than one cup. Consider
another person whose tolerance is very high, such that the first several cups are each as
pleasurable as the last, but who has a particular attitude towards risk: it would take a very
valuable upside in order for her to give up a guaranteed minimum number of cups. Both will
prefer 1 cup of coffee to a coin-flip between 0 and 2, but intuitively they value cups of coffee
very differently, and have very different reasons for their preference. This example generalizes:
we might consider a person who is easily saturated with respect to money (once she has a bit of
money, each additional bit matters less and less to her); and another person who is a miser—he
likes each dollar just as much as the last—but nonetheless has the same attitude towards
gambling as our coffee drinker. Both will disprefer mean-preserving spreads, but intuitively

have different attitudes towards money and different reasons for this preference. (Buchak 2022).

Keywords: Bioethics, risk attitudes, autonomy, paternalism
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VIRTUE ETHICS AND MACHINE LEARNING: AN ARISTOTELIAN
APPROACH TO Al ETHICS

Scholarship on Al ethics falls into two main camps: consequentialism and deontology.
Consequentialists believe that our choices are morally assessed by the outcomes they produce,
focusing on achieving the greater good while deontologists argue that some choices are
inherently right or wrong according to universal principles, regardless of their consequences.
The third approach, virtue ethics, emphasizes the character of the individual who is acting,
placing greater importance on virtues rather than specific actions when assessing morality, and
it holds equal significance in the development of an Al ethics for two compelling reasons.
Firstly, unlike rule-based ethical theories, virtue ethics emphasizes practical wisdom
(phronesis), the ability to deliberate well about what is good or bad in each situation. This aligns
well with Al systems that must operate under uncertainty and in dynamic environments.
Secondly, Aristotle held that ethical virtue is not innate nor fully teachable but acquired through
habitual action. Similarly, machine learning (ML) agents can improve their decision-making
over time through feedback loops that resemble moral conditioning. This idea supports a

developmental model of Al ethics, rather than one that relies on static rules.

This paper argues that ML, particularly through reinforcement learning (RL) and imitation
(supervised) learning (SL), can be leveraged to simulate aspects of Aristotelian moral
development. Specifically, ML agents can learn ethical behaviour by imitating virtuous
exemplars and receiving feedback in the form of reward and punishment—analogous to
Aristotle’s mechanisms of habituation through pleasure and pain. While such agents may not
possess human consciousness, they may nonetheless act as context-sensitive moral guides by
exhibiting behaviour aligned with virtue. This paper will explore how ML can be utilized to
implement an algorithm grounded in Aristotle’s virtue ethics and question whether such an

algorithm has the potential to facilitate the learning of ethical virtues and guide decision-making

processes. In this respect, if ML may aid in enhancing societal moral development, its
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application in decision-making processes can be profound. Specifically, by integrating RL and
supervised learning SL the agent can leverage labelled data on virtuous activity (with labels
derived from fully virtuous agents as examples) and feedback in the form of rewards and
penalties (aligned with mechanism of pleasures and pains in moral upbringing). To achieve this
goal, we must habituate Al machines and these machines can be used in decision making as
virtuous person who sees what is true in each case, being like a standard and measure (EN.
1113a32-3).

Here are the suggested principles for devising a strategy to address ethical issues by using Al

based on Aristotle's Nicomachean Ethics:

a. [Principle of Generality] Theoretical considerations cannot give the correct prescription of
how to live well but only a rough outline. Thus, the agents must consider particular
circumstances relating to the occasion (EN. 1103b26-1104a10). Therefore, each of the virtues
should be discussed individually to determine what they are, what things they relate to and how
(EN. 1115a4-5).

b. [Principle of Habituation] While an agent develops intellectual virtues through teaching (EN.
1103al5), ethical virtues are acquired through habituation (EN. 1103al17-18). Acting
accordance to virtue, for Aristotle, cannot come by luck or by someone else’s prompting. An
agent should act in accordance with virtue knowingly and her actions should come from a firm

and unchanging moral disposition (EN. 1105a22-6).

c. [Principle of Golden Mean] Virtues are intermediate points between to extremes relative to
us (EN. 1106a29-b23). However, this intermediate point is not something universal, as the
appropriate feeling is determined by the specific circumstances of each situation (EN. 1104a7-

10).

d. [Principle of Pleasures] The agents should be educated and become virtuous through pleasure
and pain (EN. 1172a20-21).

Keywords: Al ethics, Aristotle, habituation, machine learning, Nicomachean ethics
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KIRILGANLIK ACISINDAN HEDEFLI REKLAMLAR

Hukukta standart kisi, 6zerk bireydir; mevzuatta ve uygulamada insanlarin kural olarak 6zerk
olduklar1 varsayilir. Ozerklikse ekonomik agidan bagimsizlik ve kendi kendine yetebilme
olarak anlasilir. Ozerkligin zidd1 olan bagimlilik, kotii bir durum kabul edilir. Oysa insan,
politik bir varliktir. Birbirinden ¢ok farkli 6zelliklere sahip birgok insan bir araya gelerek
toplum héalinde yasar. Bu yasam bi¢imi, insanlar1 birbirlerine bagiml kilar. Karsilikl

bagimlilik, insanin temel ihtiyaglariyla birlikte kirilganligin zeminini olusturur.

Kirilganlik, iki bigimde anlasilabilir: (1) Insanin durumu olarak kirilganlik, her insanm
baskalarinin etik muamelelerine bagimli olmas: anlamina gelir. Bu tiir kirilganlik, insanin
tehditlere acik olmasindan kaynaklanir ve her insan agisindan gecerlidir. (2) Kisinin durumu
olarak kirilganliksa 6zel durumlarin sonucudur, kisiden kisiye degisen bicimlerde ve
diizeylerde goriiliir; hastalik, yaslilik, engellilik gibi 6zel durumlara sahip kisilerin baskalarinin

thtimamlarina bagimli olmalarini ifade eder.

[nsanin gevresindeki kosullarda zaman igerisinde meydana gelen degisimler, kirilganligin
nedenlerini de degistirebilir. Boyle bir degisimin tipik drnegi, teknolojik gelismelerdir. Insanin
durumu olarak kirilganlik; gliniimiizde insanin yasamini siirdiirme, beslenme, barinma, saglikli
olma gibi temel ihtiyaglarimin yarattigi bagimliligin Gtesinde makinelere bagimlilikla da
iligkilidir. Tarimda, saglikta, egitimde, ulasimda, iletisimde ve daha pek ¢ok sektorde her gegen
giin artan makinelesmenin yani sira internetin, akilli telefonlarin, bilgisayarlarin giinliik hayati
strdurmenin zorunlu araglari halini almasi; insanin makinelere bagimliligini gézler Oniine
sermektedir. Bu yeni bagimlilik bi¢imi, insan1 farkli ve beklenmedik tehditlere acik hale

getirmektedir.

Makinelere bagimliligin yarattigi kirilganlik, biiyiik veri ve hedefli reklamlar incelendiginde

kolaylikla secilebilir. Teknoloji Sirketleri, hemen her uygulamay: licretsiz olarak hizmete
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sunmaktadir. Kullanicilardan iicret yerine verilerinin islenmesi ve iliclincli taraflarla
paylasilmasi igin izin talep edilmektedir. Kullanicilar bu izni verdiklerinde -hatta belki

vermediklerinde de- hedefli reklamlara maruz kalmaktadirlar.

Hedefli reklamlar; kullanicinin internette yaptigi aramalara, tikladigi web sitelerine,
gortintiiledigi igeriklere, konum bilgisine, oturum agarken girdigi kisisel bilgilerine gore
Sekillenir. Dolayisiyla geleneksel reklamlardan farkli olarak dogru kitleye ulasmasi ¢ok daha
kolaydir. Kullanicinin 6zel konumuna ve ilgisine gore belirlenen reklamlar, kullaniciy
manipiilasyona agik bir duruma getirir. Bu durumda teknoloji Sirketlerinin ve reklam verenlerin
kisinin kirilganhigindan istifade etmesi kaginilmazdir. Ozellikle hastaligi veya yasi gibi
nedenlerle kirillganligi artmis kisilerin, reklamlardan daha kolay etkilenmeleri s6z konusu
olabilir. S6z gelimi hastaligina modern tibbin ¢are bulamadigi bir kisi, sosyal medyada karsisina
cikan bir tedavi yontemine inanabilir; en iyi ihtimalde kendisine hicbir faydasi olmayan bir

sOzde tedaviyi deneyebilir, en kotii ihtimalde ise sagligina zarar verebilir.

Bu bildiride hedefli reklamlarin hem insanin hem de kisinin kirilganliginin sémiiriilmesinin
yeni bir bi¢imi oldugu ileri siiriilecektir. Vurgulanmak istenen, makinelere bagimliligin
yarattigr kirillganligin yeni yaklasim bigimlerini zorunlu kildigidir. Hedefli reklamlardan
kaynaklanan etik sorunlarin, kigisel verilerin korunmasiyla ilgili diizenlemelerle asilmasi
giictiir. Zira bu diizenlemelerin ¢cogu, acik rizay1 esas almaktadir. Acik riza kavrami, makinelere
bagimhilik ve kirillganlik baglaminda disiiniildiiglinde  kisilere yeterli korumayi
saglayamamaktadir. Dolayisiyla veri konusuna biitiinciil yaklagilmasi zorunludur. Bu bildiride
hedefli reklamlar merkeze alinarak internet ortaminda verilerin toplanmasinin ve iglenmesinin
yol agtig1 etik sorunlar kirllganlik baglaminda incelenecek ve veri konusundaki hukuki

literatiire yeni bir bakiS agis1 kazandirilmaya calisilacaktir.

Anahtar Kelimeler: Kirilganlik, makinelere bagimlilik, veri, hedefli reklam, a¢ik riza
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TARIM DEVRIMINDEN ENDUSTRIYEL TARIMA; TAHILIN DESPOTIZMI,
EKOSISTEMLERIN COKUSUNUN UC ETiK SORUN ALANI VE UC
DIRENIS EKSENI

Bugiin yasanan ekolojik krizin, somiirii ve esitsizligin temellerinden biri oldugu savunulan
tarimsal iiretimin, ayn1 zamanda Onerilen {i¢ direnis ekseniyle diizenlenmesi halinde ekolojik
krizin ¢ézlimlenmesinin, esitligin, adil paylasimin ve ekosistemlerin siirdiiriilebilirliginin
saglanmasinin da anahtar1 olacagi makalenin temel argiimanidir. Zaman i¢inde farkli gida
rejimlerine bagh sekillenen tarimsal {iretim, insan-doga iliskisinde kolektif unutus, ekolojik
yabancilasma ve biyolojik siddet olarak ii¢ radikal kirilmay: tetiklemis ve ekosistemlerin
¢okiisiiniin zeminini olusturmustur. Geleneksel miinavebeli ve kuru tarim uygulamalarinin
ortadan kalkmasi kolektif unutus, yerel tohumlar yerine hibrit tohumlarla, monokiiltiir iiretim
alanlarinda kimyasal giibrelerle tarimsal tiretim ekolojik yabancilasma, uygulanan tarim
kimyasallariyla toprak biyotasinin tahribati ve hayvan somiirtisii ise biyolojik siddet kavramlari

ile ifade edilebilir.

Endiistriyel tarimsal iiretimin yarattig1 ekosistemlerin ¢okiisiine ve ahlaki ¢oziilmeye karsi

kokleri felsefi arglimanlarla temellendirilen {i¢ somut direnis ekseni 6nerilmektedir.

1.Kolektif Unutusa Kars: Ik Eksen Ontolojik Déoniisiim: Donna Haraway'in “Chthulucene”
kavramiyla gekillenen "insan-doga ikiligini agma" ¢abasini temel alir. Kavram, ekosistemi bir
biitiin olarak gérmeyi gerektirir. Chthulucene, insan1 merkezden ¢ikararak ekosistemin tim
paydaslarinin birbirlerine bagli oldugu biitiinciil bir yasam agini ortaya koyarak, geleneksel Bati
felsefesinin varlik anlayisini radikal bicimde reddeder. Insan tiiriiniin, doganmn sahibi ve
hiikmedicisi konumundan vazge¢mesi, tarimsal iireticinin topragi verim alinacak bir meta degil,
icerisinde barindirdig1 ekosistem ile bir biitiin halinde “6zne” olarak gérmesiyle sonuglanir.
Agroekolojik yontemler igerisinde onarici tarim, organik tarim, permakiiltiir uygulamalari

ekosistemin korunmasini, siirdiiriilebilirligini ve biyogesitliligini merkeze alir. Bu yontemler,
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Chthulucene diislincesinin pratige aktarilan ve basari ile uygulanan, ekosistem ag1 igindeki is

birliginin temsilidir.

2.Ekolojik Yabancilasmaya Kars1 Ikinci Eksen Epistemik Adalet: Boaventura de Sousa
Santos'un Bati'nin tekno-bilimsel hegemonyasina karsi yerel bilgeligi koruma ve Onerme
cagrisina dayanir. Santos’a gore epistemik adalet, diinyanin farkli yerlerinde ve kiiltiirlerinde
iiretilen yerel tarimsal bilgi bigimlerinin kabul edilerek goriiniir kilinmasidir. Endiistriyel
tarimin kiiresel aktorlerinin patentli tohumlari, biyoteknolojik yontemlerle laboratuvar
kosullarinda tirettikleri gidalart hem yerel {ireticileri hem de tiliketicileri {iretim bilgisine
yabancilastirir. Epistemik adalet, bulunduklar1 yorenin kosullarina en iyi adapte olan tohumlar1
secme ve bu tohumlarin hangi siireclerle liretilecegine ait geleneksel bilgiyi degerli kilar. Yerel
iireticiler, bitki hastalik ve zararlilarina kars1 kimyasal miicadele yerine bu zararlilarin dogal
diismanlar1 ile miicadele yontemlerinin bilgisi, epistemik adalet i¢inde degerli kilinir. Son
donemde yayginlagmaya baslayan tohum takas senlikleri, yerel tohumlarin bagimsiz
iiniversitelerde gergeklestirilen 1slah c¢aligmalari, kiiresel aktorlerin patentlerle korudugu

tohumlara kars1 epistemik adaletin pratige yansimis drnekleridir.

3.Biyolojik Siddete Kars1 Uciincii Eksen Etik Karsihklihk: Murray Bookchin'in toplumsal
ekoloji felsefesindeki "dogayla diyalektik ortaklik" fikrinden beslenir. Bookchin, insan ve doga
arasindaki iliskinin, hiyerarsi ve tahakkiimden ziyade etik karsiliklilik temelinde yeniden
kurulmasi gerektigini savunur. Etik karsiliklilik, insanin ekosistemle kurdugu iliskinin sémiirii
ve tahakkiim tizerinde degil karsilikli ortak bir agin paydasi olarak is birligi ve diyalektik
ortaklik tizerinde temellenir. Boylelikle ekosistem somiiriilecek bir hammadde kaynagi degil,
karsilikl is birligi kurulacak bir paydasa doniisiir. Tarimsal {iretimin kiiresel aktorleri tarafindan
kurulan biyo-iktidar, tiim yasami farkli mekanizmalarla kontrol altina alarak, alinip satilacak
bir mala doniistiirme {izerinde temellenir. Etik karsiliklilik, solucanlarin varliklari ile toprag:
havalandirmasi, topraginda onlara yuva olmasi, arilarin polen tasiyarak meyve agaglarini
dollemesi, bitkilerin insanlara oksijen saglamasi, diger tiirlerin de yasamin dongiisii i¢in onlara
karbondioksit saglamasi gibi 6rneklerden hareketle karsilikli fayda iliskisini temel alarak bir
ekosistem paydaslar1 arasinda bir ortaklik tesis eder. Uretici pazarlari, kooperatifler, topluluk
destekli iiretim, iireticiyi, tiikketiciyi ve ekosistemi dogrudan bir ortaklik i¢inde konumlandiran

etik karsiliklilik diislincesinin pratige yansiyan Ornekleridir. Ontolojik doniisiim ekosistem
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icerisindeki tiim varliklar1 yeniden tanimlayan degerler sistemi retirken, epistemik adalet yerel
iireticinin ve yerel bilginin korunmasini, kiiresel aktorler ile yerel {iretici arasinda ortaya ¢ikan
gii¢ asimetrisinin kaldirilmasinin yolunu acgar. Epistemik adalet, ekosistem paydaslari iginde
iligkileri karsilikli ortaklik ve esitlik ilkesi {izerinde kurgulanacak etik karsilikliligin zeminini
olusturur. Boylelikle tlirlimiiziin dogayla ortaklik, dayanisma ve ¢esitlilik tizerinde kurgulanan

bir iliski kurmas1 miimkiin olacaktir.

Anahtar Kelimeler: Ekolojik kriz, tarim devrimi, etik sorunlar, gida rejimleri, direng

eksenleri
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POSTGENOMIK CAGDA ETiK VE SOSYAL POLITiKA: ONGORUCU
GENOMIK VE GENETIK NEDENSELLIGI YENIDEN DUSUNMEK

Genetik bilginin 6ngdrme giicliniin kullanim bigimleri, ¢ok sayida etik tartismay1 beraberinde
getirmektedir. Genetik testlere iligskin politikalar ve erisim kosullari, genetik bilgilere dayali
ayrimcilik ve “liberal 6jeni” olarak tanimlanan, yeniden bir bi¢im kazanan 6jeni 6ne ¢ikan

tartismalar arasinda yer almaktadir (Gannett 2023).

Genetik bilgiye atfedilen 6ngoriicii gliciin asir1 bigimi genetik determinizm —veya en azindan
gen-merkezli yaklasim— olarak tanimlanabilir. Bu gorlis, “insan DNA’sinin dizilimi,
tiiriimiiziin gergekligidir” iddiasi ile dile getirilmektedir (Dulbecco 1986, s. 1056). Pratikte, bu
tiir goriisler, bireyler arasindaki farkliliklarin genetik farkliliklara indirgenmesi anlamina gelen
genetiklestirme (geneticization) olgusuna yol agcmistir (Lippman 1991). Burada, zihin sagligi
bozukluklari, kanser ve kalp hastaliklar1 gibi karmasik durumlarin Huntington hastaligi gibi
Mendeliyen hastaliklarla bir tutulmasi egilimini doguran, derin etik sonuglar1 olan 6nemli
metodolojik meseleler karsimiza ¢ikmaktadir (Gannett 2023). Bdylesi bir yaklasimdaki sorun,
basite indirgenmis bir nedensellik anlayisidir; oysa Mendeliyen hastaliklar bile ¢cogunlukla

epigenetik etkiler de dahil olmak tizere ek faktorlere baghdir (Ridley vd. 1991).

Bu sorunlar; bireysel haklar, halk sagligi politikalar1 ve genetik verilerin yorumlanmasindaki
metodolojik zorluklar {izerine etik tartismalarin kesistigi daha genis bir alanda birbirine
baglanmaktadir. Calismamda, genetik nedenselligin kompleks niteligini genellikle g6z ardi
eden ve boOylece genetik testlerin Ongoricu guclini abartan mevcut ana akim
kavramsallastirmaya elestirel bir durusla yaklasarak bu alandaki sorunlar1 ele aliyorum.
Ozellikle, belirli genetik diziler ile fenotipte goriilen bazi patolojik sonuglar arasindaki
korelasyonun —ve buradan ulasilan nedensel baglantinin— baglama bagli oldugunu ve gen
dizilimi bilgisinin agiklayic1 gegerlilik diizeyinin vaka bazinda 6nemli 6l¢iide degisebilecegini

vurguluyorum. Genetik bilginin 6nemi hastaligin tiirline ve hatta vakaya gore degiskenlik
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gosterebilir. Genellikle daha belirleyici olan ise, gen diizenleyici aglarin davranist ve bunlarin
organizmanin diger bilesenleri, 6zellikle transkripsiyon faktorleri ile olan etkilesimidir. Bu
kompleks nitelik, genetik etkilerin kaginilmaz veya geri dondiiriilemez oldugu fikrini ve hatta
genetik olarak belirlenmis bir 6zellik kavraminin kendisini sorgulamamiz gerektigi anlamina

gelir.

Bu metodolojik kaygilari ele aldiktan sonra pratik soruya yoneliyorum: O halde ne yapmaliy1z?
Bu meseleyi incelemek i¢in, iki uygulama alanina bakiyorum: Dogrudan Tiiketiciye Yo6nelik
(DTC - Direct-to-Consumer) genetik hizmetler ve genetik danigsmanlik. DTC genetik hizmetler,
kiiresel olarak yayginlasan ticari bir modeli temsil ederken, genetik danismanlik &zellikle
Bati'da daha kurumsallagsmis bir uygulamadir. Calismamda, her iki alandaki uygulamalarin da
bireysel haklar1 agikca tantyan ve koruyan, ayn1 zamanda daha genis halk saglig1 hedeflerini
gozeten bicimde kamu saglik sistemlerine entegre edilmesi gerektigini savunuyorum. Bu
dengeyi kurmanin zor ve ¢ift tarafli bir mesele oldugunu kabul etmekle birlikte, temel
gorevlerimizden birinin genetik nedenselligin baglama bagli oldugu anlayisini desteklemek, bu

konuda farkindalik yaratmak ve ilgili politikalar1 hayata gecirmek oldugunu ileri siiriiyorum.

Anahtar Kelimeler: Gen testleri, postgenomik, Mendeliyen hastaliklar, 6ngériicii genetik
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YUZ, FARK, SICRAYIS: ETiK DUSUNMENIN UC PERFORMATIF HALI

Etik diistince, klasik felsefede cogunlukla bir normlar dizisi, evrensel degerler biitiinii ya da
eylemi yoneten ilke sistemleri cercevesinde kavranmistir. “Dogru eylem nedir?”, “lyi nedir?”,
“Ne yapmaliyiz?” gibi sorular, etigi karar veren ve uygulayan Oznenin etrafinda
sekillendirmistir. Bu yaklasim, diisiinceyi temsile ve dile sabitleyen bir felsefi mirasin
pargasidir. Oysa bu sabitleme, hem diisiinmenin etkin dogasini hem de etigin yasant1 boyutunu

g0z ard1 eder.

Performatif felsefe ise diisiinmeyi yalnizca kavramsal {iretim olarak degil, ayn1 zamanda bir
eylem, bir karsilasma ve bir iligkisellik olarak yeniden kurar. Bu baglamda etik, sabit
normlardan ¢ok, bedensel ve iliskisel karsilagsmalarda agiga ¢ikan, yasayan ve devinen bir
sorumluluk bicimine doniisiir. Kisi, kendisiyle ve baskalariyla kurdugu iligkileri yalnizca
zihinsel diizlemde degil, bedensel olarak da doniistiirdiigiinii fark eder. Boylece beden, etik
diistinmenin edilgen bir nesnesi degil, etkin bir eslik¢isi haline gelir ve fark yaratmanin

tasiyicisi olur.

Etige performatif bir perspektiften yaklastigimizda, sorularimiz da doniislir. Temel mesele
eylemin dogrulugundan ¢ok etik olanin nasil ortaya ¢iktig1 ile ilgili olmaya baslar. Karar verme
ya da eylemi yoneten ilkeyi belirleme yerini, sessizlik, jest, kararsizlik, karsilasma ve yon
degistirme gibi unsurlara birakir. Bu baglamda, “karsilagmalarin, jestlerin, sessizliklerin ya da
yon degisimlerinin ig¢inde etik olanin yeni bir bi¢imi goriiniir hale gelebilir mi?” sorusunu
sorariz. Konusulamayanin da bir sorumlulugu, bir agirli1 olabilecegini fark ederek etik olani

bedenin yasantilarina gédmiilii farklar {izerinden diisiinmeye baslariz.

Bu bildiri, bu dogrultuda Levinas, Deleuze ve Kierkegaard un diislincelerini etik diislinmenin

tic farkli performatif hali iizerinden tartismaya acacaktir. Levinas’ta etik, baskasinin yiiziiyle
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kurulan temsilsiz karsilagsmanin sessiz ¢agrisidir. Yiiz yalnizca goriilen degil, 6zneyi etkileyen
ve ona sorumlulugu yilikleyen bir olaydir. Bu ylizden etik, bir yasa ya da kuraldan degil,
baskasinin mutlak otekiligiyle karsilasmanin yarattigi sarsintidan dogar. Sessizlik, burada
yalnizca bir eksiklik degil, 6zneyi sorumluluga acan en yogun etik deneyimdir. Deleuze’iin
etigi, Spinoza’nin duygulanimlar ve bedenin etkinlik kapasitesi anlayisiyla baglantili oldugu
gibi Nietzsche’nin gii¢ istenci ve deger yaratimi kavramlariyla da iligkilidir; fakat her ikisini de
asarak 0zgiin bir olus etigi gelistirir. Bu hatlar {izerinden diisiintildiigiinde, etik sabit normlardan
cok farkin yaratic1 gli¢lerine ve degerlerin doniisiimiine agik bir olus bigimi olarak belirir.
Boylece etik, bedenin ve diisiincenin igkinlik diizleminde her seferinde yeniden kuruldugu
yaratict bir hareket haline gelir. Kierkegaard’da ise etik, bireyin i¢sel sahnesinde, kayginin
sessizliginde ve inan¢ sigrayisinin geri alinamazlifinda ortaya cikar. Etik olan, trajik
kahramanin akil yoluyla kavrayabilecegi bir erdemden c¢ok, bireyin Tanri1 kargisindaki
tekilliginde tasidig1 yiikle agiga ¢ikar. Bu baglamda diisiinmenin etik boyutu burada bir
anlatidan ¢ok, bir igsel performans, yalnizlikla tasinan bir yiik, sessizligin i¢inde yasanan bir

yogunluga doniisiir.

Bu diisiinsel hatlar, beden, mekan, yonelim, kararsizlik ve sessizlik gibi unsurlarin yalnizca
diistinmenin nesnesi degil, ayn1 zamanda onun bi¢imi oldugunu gdsterir. Etik diisiinme, bu
cergevede bir yasa degil, diisiinmenin tarzi olarak, iligkisel, bedensel ve poetik bir imkan olarak
belirir. Diisiinme yalnizca temsili diizlemde degil, bedensel ve mekénsal bir etkinlik olarak
kurulur. Bu baglamda arastirmaya yoneldigimiz konu, felsefi diistinmenin performatif olanla
birlikte nasil devinime girebildigini gostermeye c¢alismak olacaktir. Tartigmay1 yalnizca teorik
bir zeminde yiiriitmek yerine, kavramlar1 mekanda, bedende ve iligkisellikte diisiinmenin
yollarin1 arastiracagiz. Boylece, etik diisiinmeyi hem sezgisel hem eylemsel hem de poetik bir
diizleme tasiyarak, felsefi etkinlige iliskin giincel bir yeniden kurma Onerisi sunacagiz. Etik
olanin, yerlesik sistemlerden degil, etkilenislerden, yon degisimlerinden ve sessizliklerden

dogabilecegi bir felsefi imkani tartigsmaya acacagiz.

Anahtar Kelimeler: Performatif etik, performans, Levinas, Deleuze, Kierkegaard
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EKOLOJIiK SUCLULUK VE SORUMLULUK: JASPERS’TEN ARENDT’E

Icinden gegmekte oldugumuz Antroposen ¢adi, insanligin kendi yarattig1 bir kriz olan ekolojik
krizle ylizlesmesini zorunlu kilar. Bir yandan da bu yiizlesmenin yalnizca teknik bir diizenleme
meselesi degil, derin bir etik ve politik muhasebe oldugunu hatirlatir. Modern 6zne, giindelik
yasaminda plastik tiikketimini azaltarak ya da karbon ayak izini diisiirerek kendisini “ekolojik
insan” olarak kurgularken, bu jest cogu zaman yalnizca bireysel bir vicdan rahatlatma alanina
sikigir. Oysa bu etik durus insanin kamusal varolusundan yalitildiginda, ekolojik yikimi
miimkiin kilan yapisal diizeneklere dokunamaz. Tam da bu nedenle felsefi sorgulama, ¢evre
etigini 0zel alan pratiklerine sikismaktan kurtaracak kolektif bir sorumluluk tahayyiiliinii veya

“ekolojik yurttas™1 gerektirir.

Bu baglamda Karl Jaspers’in sugluluk kategorileri ile Hannah Arendt’in politik sorumluluk
kavrayisi, bireyin yalnizca kendi eylemlerinden degil, i¢inde var oldugu diizenin isleyisinden
de sorumlu oldugunu gosterir. Jaspers ve Arendt’in analizleri Holokost 6rnegi lizerinden
yapilmis olsa da, etik degerlendirmeler yapilmasi yalmizca tarihsel kriz anlariyla, totaliter
rejimlerle veya insanliga karsi suclarla sinirli degildir. Demokratik toplumlarda, dogaya karsi
suclarda ve cevresel anayasal hiikiimlerin isletilmesinde de aymi etik degerlendirmeler
devrededir. Jaspers Alman halkinin Nazi suglarindaki roliine dair analizinde, suclulugu ceza
hukuku sinirlarinin tesine tasir. Insan rejimin dogrudan faili olmasa bile, onun siirekliligine
itiraz etmedigi 6l¢iide politik diizlemde sugludur. Bu politik sugluluk kefaretle silinebilecek bir
yiik degil, ortak yasama dahil olmanin kag¢inilmaz sonucudur. Arendt ise bu sonucun sugluluk
degil, sorumluluk kavrami etrafinda tartisilmasi gerektigini ileri siirer. Ona gore birey,
atalarinin hatalarinin mirasgisidir. Fakat bu miras cezalandirilmasi gereken bir sugluluk alani

degil, tistlenilmesi gereken bir sorumluluk alanidir.
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Bu fark, ekolojik kriz baglaminda kritik bir esik sunar: Insan yalnizca yapip ettiklerinden degil,
ayni zamanda yapmadiklarindan ve engel olmadiklarindan dolayr da sorumludur. Baska bir
ifadeyle, herkes nasil yonetildiginden, yani devletlerinin yaptiklar1 ve yapmadiklarindan
sorumludur. Bu nedenle ¢evre krizini salt kisisel tiiketim kaliplartyla ¢ézmeye caligsmak,
sorumlulugun yoniinii daraltir. Asil mesele, bu sorumlulugu kamusal alanda kolektif bir eylem
etigine doniistiirebilmektir. Bu noktada ekolojik insan ile ekolojik yurttas figiirleri birbirinden
ayrilir. Ekolojik insan, kendi mikro kozmosunda sugluluk duygusunu dindirmeye c¢alisirken;
ekolojik yurttag, Arendt i¢in politikanin evi olan kamusal alana ¢ikar ve sorumluluk alir. Kisinin
etkin olarak yer almadig1 faaliyetler sebebiyle suclu olmasi ve hatta suclu hissetmesi s6z konusu
olmasa da, Arendt’e gore “yapmadiklarindan sorumlu olmak™ veya kolektif sorumluluk soz
konusudur. Kolektif sorumlulugun gecerliligi ve onemi, hukuki degil politik 6zelliginden
kaynaklanir. Bununla birlikte ekolojik sorumluluk, kamu kurumlarinin veya 6zel sermayenin
cevresel bozulmaya yol agan veya izin veren eylem ve islemlerine karsi protesto eylemi yapma,
dilekce hakkini kullanma, bilgi edinme basvurusunda bulunma, mahkemelerde dava agma gibi
haklar ve 6devleri vurgulayan bicimler alabilir. Buradaki ortak diinya savunusu, Tiirkiye’deki
pek cok cevre davasi 6rneginde goriildiigii gibi kamusal alan1 doniistiirme iradesiyle somutluk
kazanir. Dolayisiyla Jaspers’in politik sugluluk teshisi, bireyin i¢inde yasadigi diizenin sug
ortagt oldugunu hatirlatirken; Arendt’in sorumluluk anlayisi, bu sug¢ ortakligin1 ancak
diistinerek ve eyleyerek asabilecegimizi gosterir. Boylece cevre etigi, yalnizca bireysel tiikketim
aligkanliklarini diizenlemekten ibaret kalmaz. Ortak yasam alanlarinin korunmasina, hukukun

ve politikanin imkanlarini seferber eden bir ekolojik yurttaslik etigine evrilir.

Anahtar Kelimeler: Cevre Etigi, kolektif su¢luluk, kolektif sorumluluk
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IKLIiM DEGISIKLiIGi CERCEVESINDE G.HARDIN'IN CANKURTARAN
SANDALI ETiGINE KARSI T. POGGE'NIN KURESEL ADALET
PERSPEKTIFINDEN BIR BAKIS

21. yilizy1l insan1 krizler ¢aginda yasamaktadir. Bir tarafta savas, salgin, goc ile diger taraftan
hem bu krizlerin etkilerini arttiran hem de kendisi de bir kriz olan iklim degisikligiyle de iyiden
iyiye miicadele etmektedir. Sanayi devrimiyle birlikte yukar1 dogru artis seyri gdsteren karbon
emisyonlar1 diinyay1 Isitmakta, agiriliklar ve anormalliklerle seyreden iklim olaylarina neden
olmaktadir. insanlik her gecen giin sel, kuraklik, firtina, yangin haberleriyle karsilasmakta;
insan faaliyetlerinin diinya {izerindeki biitiin canlilara yonelik orantisiz giiciiniin koti
sonuclariyla ylizlesmek zorunda kalmaktadir. Fakat kiiresel bir sorun olmasina ragmen iklim
degisikligine daha ¢ok katkida bulunan, sebep olan zengin tilkeler miicadele etmekten olduk¢a
uzak ve isteksizdir. Nitekim Garrett Hardinn'in cankurtaran sandali etigi boylesi bir tavrin
uzantist olarak okunmalidir. Ona gore kontrolsiiz lireme sonucu artan niifus ¢evre sorunlara
neden olmaktadir. Yoksul iilkelerin tireme hizlar1 diinyanin sinirli kaynaklarini ve kapasitesini
zorlamaktadir. Zengin {ilkelerin onlara yaptig1 yardimlar da sorunu ¢ézmemekte tam tersine
sorunu pekistiren, derinlestiren bir kotiiliik durumundadir. Dayanisma bu agidan insan ve
dogay1 kurtarmaktan ziyade topyekiin 6ldiirmek anlamma gelmektedir. Ulkeleri belirli sayida
kisi tasiyan sandallar olarak tasvir eden Hardin sandallar arasi gegisi de kabul etmez, ¢iinkii
sandallarin kapasitesi bellidir, asildiginda sandal batacaktir. Dolayisiyla her iilke kendi
¢Oziimiinii gelistirmeli, yoksul iilkeler yardim almaya alismayip kendileri harekete gecmelidir.
Cankurtaran sandali etigiyle Hardin avantajlinin avantajini devam ettirmesi yoniinde bir bakis
acis1 sunmaktadir. Adaletin herkes i¢in oldugunu goérmezden gelmekte, dogay: tahrip edip,
faydalananlarmn zarari tanzim etmesi yerine maruz kalanlar1 cezalandirmaktadir. Oysa iklim
degisikliginden en ¢ok etkilenen yoksul tilkelerin yasadigi ¢evre felaketlerinin sebebi; zengin,
refah icinde yasayan iilkelerin daha once saldiklari sera gazlari oldugu kabul edilmektedir.
Zizek'in dedigi gibi eylemlerimizin kapsaminin smirli oldugu varsayimi ¢oktan ¢okmiistiir.

Diinya tizerindeki biitiin canlilar tek bir atmosfer altinda yasamaktir, onu bdolmek veya
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parcalamak miimkiin degildir. Dolayisiyla atmosferle, dogayla ilgili meselelerde ekolojik bir
karsilikli bagimlilik icerisinde olundugu kabul edilmeli ve kolektif bir eylemlilik igerisinde
hareket edilmesi gerekliligi agiktir. Bu ag¢idan Thomas Poggemin etik-siyaset iliskisini
barindiran perspektifi bir segenek olarak incelenmeye degerdir. Ona gore iklim degisikligini
yaratan eylemler, insan haklarmi ihlal eden eylemler kategorisine girmektedir. Yapilmasi
gereken, insan haklarim1 gbzeten toplumsal bir yapmin sekillendirilmesidir. Bunu
gergeklestirebilmek i¢in hem gelismis iilkelerdeki yetkililerin insan haklarina saygi gostermesi
hem de vatandaglarinin bu haklari ihlal etmesini 6nlemesi gerekmektedir. O, Hardin'in aksine
iklim degisikliginden mesul olanlar1 ve mesuliyetlerinin yarattig1 hak ihlallerine kars1 pozitif
gorevlerin yaninda negatif adalet gorevlerinden bahseder. Onlarin adil kiiresel kurumlarin
sekillendirilmesinde is birligi yapmasini1 savunur. Ciinkii avantajli konumdakiler uluslararasi
kurumlart etkileme giiciine sahiptir, kiiresel kurumsal diizeni sekillendirmektedirler ve bu gii¢
dezavantajlilarin refahin1 tehdit edecek eylemlerle sonuglanabilir. Bdylesi bir o6dev,
zenginlerin/avantajlilarin yoksullara/dezavantajlilara zarar vermekten kaginmasini igerir. Iklim
degisikligiyle miicadele icin is birligi yapan adil bir kurumsal diizen talebi s6z konusudur.
Anlagilacagi tizere Pogge'nin kiiresel adalet perspektifi, Hardin'in cankurtaran etigine karsit bir
konumdadir. Bu ¢alismada da iklim degisikligi cergevesinde Pogge'nin kiresel adalet
perspektifinden etik-siyaset bagini gérmezden gelen Hardin'in cankurtaran etiginin kritigi

yapilmaya calisilacaktir. Insan onuru, hak, adalet, sorumluluk temalar: tartismaya acilacaktir.

Anahtar Kelimeler: iklim degisikligi, Cankurtaran Sandali Etigi, Kiiresel Adalet, Garrett Hardin,
Thomas Pogge.
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BiLGi ELDE ETME YONTEMIi OLARAK “ALDATMA”NIN EPISTEMIK VE
ETIiK DEGERI UZERINE BiR iINCELEME

Bu ¢alismada, bagka birinden, onu aldatma yoluyla bilgi elde etmenin epistemik ve etik agidan
mesru oldugunu iddia edecek, bunu epistemolojik gerekgelendirme yontemiyle gostermeye
calisacagim. Aldatma, bir epistemik failin baska bir epistemik faili kasith olarak yanlig bir
inanca yoneltmesi eylemidir. Bu eylem, farkl tiirleri olsa da, yaygin olarak, baska birine yalan
sOyleme seklinde ortaya g¢ikar. Baska insanlari yaniltarak bilgi elde etme sadece yaniltma
becerisine sahip olmakla sinirli kalmayan, ayni zamanda, onu gizleme sireglerini de igeren
zihinsel bir eylemdir. Bu baglamda, bilgi elde etme amaciyla gergeklestirilen bir zihinsel eylem,
Oznenin/failin;

1. aldatacag kisiyi nasil aldatacagi konusunda yeterli gerekceli bilgiye,

2. sahip oldugu bilgiyle aldatacag: kisiyi hangi yollarla aldatabilecegi konusunda bir yontem
bilgisine,

3. aldatacag kisinin mevcut bilgi siireclerine nasil sahip oldugu bilgisine,

4. bu bilgi ve kendi gerekcelendirilmis bilgisi arasinda bir iligski kurabilme kapasitesine,

5. bu iki bilgiyi kullanarak karsidaki kisinin bilgi ve dolayisiyla inang sisteminde bir doniistim
ortaya ¢ikarabilecek biligsel yetiye,

6. tiim bu siiregte, kendi epistemik inang sistemini ve etik tutumunu dista birakabilme yetisine,
7. yaptig1 eylemin kendi inang¢ sisteminde ve etik tutumunda bir catiski yaratmayacagi
konusunda gerekcelendirilmis bir inanca,

8. aldatma siirecinin daha yiiksek bir deger i¢in yapildigina iligkin bir inanca,

9. bu inancin kendi inang sistemini siirdiirebilmesinin 6n kosulu olduguna, ve

10. aldatma eyleminin bu inanci gerekcelendirmek igin yeterli kosullar1 sagladigina iliskin

yeterli inanca sahip olmasini gerektirir.
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Bilgi elde etme epistemolojik igkinlik diizeyinde yiiriitiilen ve bilissel inanglarda ya bir
dontisiim ortaya ¢ikaran ya da mevcut inang sistemini pekistiren zihinsel bir faaliyet siirecidir.
Bu siire¢ hem bizatihi 6znenin kendisinde hem de ayni 6znenin bilissel iceriklerini olugturan
zihinsel siirecin kendini dissallastirdig1 ¢evrenin mevcut yapisindaki doniisiimii kapsar. Bu
doniisiimiin 6n kosulu 6znenin kendi zihinsel siireclerine ayricalikli erisime ve biligsel
stireclerini gerekgelendirebilme yetisine sahip olmasi gerekliligidir. Ne var ki, bu miimkiin olsa
da, insanin toplumsal bir varlik olmasi, onun, belirli durumlarda, degerler alaninda bir ikileme
diismesini ka¢inilmaz kilar. Bu ikilem bilgi ve etik ilke arasindaki catisma olarak ortaya
cikmaktadir. Bu c¢alisma, bu ikilemden ortaya ¢ikmasi muhtemel gatigmalarin farkli bilissel
inanglarin birbirine indirgenmesi yoluyla ortaya ¢iktigini yukarida on maddede dile getirilen
inancglar arasindaki iliskiyi ¢ozlimleyerek gosterecek ve bilgi elde etme amaciyla yiiriitiilen
aldatma siireclerinin epistemolojik olarak gerekgelendirilebilir oldugunu, etik ilkeler agisindan,

en azindan pragmatizm baglaminda, bir ikilem ortaya ¢ikarmadigini iddia edecektir.

Anahtar Kelimeler: Aldatma, etik ikilem, yalan sdyleme, gerekcelendirme, pragmatizm.
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YAPAY ZEKANIN YARATABILECEGI TEKNOLOJIK iSSiZLiGIN
ORTAYA KOYDUGU ETIiK BiR SORU: iSIN OLMADIGI BiR HAYAT
NASIL ANLAMLANDIRILACAK?

Yapay zeka (YZ) ve otomasyon teknolojilerindeki hizli gelismeler, yalnizca is giicii piyasasini
etkilememekte, ayn1 zamanda birey agisindan yasamin anlami, bireysel 6zsaygi ve toplumsal
aidiyet duygusu gibi varolussal konular1 giindeme getirmektedir. Ozellikle iiretken yapay zeka
ve robotik otomasyon, makine 6grenmesi gibi teknolojiler, sadece fiziksel emege dayali isleri
degil, entelektiiel ve yaratic1 alanlardaki meslekleri de tehdit etmektedir. Teknolojik issizligin
artip artmayacagl konusu tartismali olmakla birlikte, kalici bir soruna donlisme olasiligi
bulunmaktadir. Bu durumda ortaya ¢ikan etik sorulardan biri ise su olmaktadir: Eger ¢caligma
ortadan kalkarsa, bireyler i¢in hayat nasil hala anlamli olmaya devam edecek? Anlamli bir hayat

yasamak icin geriye ne kalacak?

Bu calismada John Danaher’in “Will Life Be Worth Living in a World Without Work?” baslikli
calismasindan ilhamla, isin olmadig1 bir diinyada yasamin hala anlamli olup olamayacagi
sorusu felsefi agidan ele alinmaktadir. Konu otomasyonun yaratacagi verimlilik artiginin adil
bir sekilde paylasilacagi kabulii iizerinden tartisilmaktadir. Danaher, teknolojik issizligin
kacinilmaz oldugunu savunurken, bu yeni diinyada yagsamin anlamini yeniden inga etmenin
yollarin1 aramaktadir. Ona gore, igsiz bir yasam potansiyel olarak 6zgiirlestirici olabilir; ancak
bunun gerceklesmesi, toplumun yeni deger sistemleri gelistirmesine, insanlarin bos zamani

nasil degerlendirdigine ve alternatif anlam kaynaklarinin varligin baghdir.

Teknolojik issizligin yaratacagi “issizlik” durumu ilk bakista 6zgiirlestirici gibi goriinse de,
eger bireyler emegin yerini alabilecek yeni anlam ve yaratim alanlar1 gelistiremezlerse, bu kez
daha derin bir yabancilagsma bicimiyle kars1 karsiya kalabilirler. Hannah Arendt’in vita activa
kavramsallastirmasi, teknolojik issizlik tartismalarinda insan etkinliklerinin anlamini yeniden
diisiinmek acisindan 6nemli bir teorik zemin sunmaktadir. Arendt, insan yasamini emek (labor),

is (work) ve eylem (action) olmak tizere ii¢ temel etkinlik bigimiyle aciklar. Modern toplumun,
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ozellikle sanayi devriminden bu yana, emege ve ise asir1 vurgu yaparak eylem alanini — yani
insanlarin birlikte diisiinmesi, konusmasi ve siyasal olarak hareket etmesiyle ortaya cikan
Ozgiirliik alanin1 — ihmal ettigini savunur. Yapay zeka ve otomasyonun emegi ve isi giderek
daha fazla ikame ettigi bir cagda, Arendt’in bu siniflamasi su soruyu giindeme

getirir: Insanlar, is ile ilgili {iretken faaliyetlerden uzaklastig1 durumda, olusan bosluk, ortak
eylemler ve kamusal katilim yoluyla doldurabilir mi? Eger emek ve is, yapay zeka ve robotlar
tarafindan istleniliyorsa, bu durum, eylemin yeniden canlanmasi ve 6zgiirlilk temelli bir
kamusal yasamin giiglenmesi i¢in bir firsat olarak degerlendirilebilir mi? Bu cercevede,
teknolojik igsizligin yarattigi kriz ayn1 zamanda, insanin anlamli bir yagsam siirebilmesi igin
hangi etkinliklerin esas olduguna dair etik bir sorgulamanin kapisini aralar. Arendt’in “vita
activa's’”, bu sorgulamada isin Gtesinde bir varolus tahayyiilii sunarak onemli bir felsefi

referans noktasi haline gelir.

Bu makale, teknolojik issizlik olgusunun otesine gegerek, isin insan yagamindaki anlami ve
degerine dair etik bir sorgulama sunmay1 amaglamaktadir. Calisma yalnizca ekonomik bir
zorunluluk ya da gelir elde etme aract degil, ayn1 zamanda bireysel kimligin, toplumsal
statiinlin, zamanin yapisinin ve anlam {retiminin kurucu bir unsuru olarak
degerlendirilmektedir. Isin ortadan kalkmasi, bireylerin yalnizca maddi kaynaklara erisimini

degil, ayn1 zamanda psikolojik biitiinliiklerini ve toplumsal rollerini de tehdit etmektedir.

Sonug olarak, bu calisma, teknolojik issizligin etik boyutlarini ortaya koyarken, isin 6tesinde
bir yasamin miimkiin olup olmadiginmi tartigmaktadir. Bu baglamda, teknolojik gelismelerin
yalnizca iiretkenlik ya da verimlilik agisindan degil, insanin etik ve varolugsal ihtiyaglari
acisindan da degerlendirilmesi gerektigi savunulmaktadir. Issiz bir gelecegin karanlik bir
bosluk mu yoksa yeni anlam bi¢imlerinin kesfedilecegi yaratici bir ufuk mu olacagi, bugiinden

verecegimiz teorik ve pratik yanitlarla belirlenecektir.

Anahtar Kelimeler: Teknolojik issizlik, yapay zeka, vita activa
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NOROTEKNOLOJILER VE OTONOMI

Buyuk teknolojik gelismeler zaman ve mekan algimizi degistirir, varolus bi¢cimlerimizi ve iligki
aglarimizi doniistliriirt. Tam da bu derin etkileri nedeniyle bizi diinyayr anlamada ve
diizenlemede kullandigimiz eski kavramlar1 sorgulamaya ve yenilerini gelistirmeye davet
ederler. Noroteknoloji alanindaki buluslar, 6zellikle 2000'li yillarin basindan itibaren insan-
makine arayiizii teknolojilerinde gézlemlenen gelismeler, boylesi radikal bir sorgulamay1 ve
yeni kavramlarin icadini gerektiren ilerlemelerdendir. Kimi arastirmacilar noroteknolojilerin
cok kisa stirede kazandig1 ivmeyi ve ¢esitli alanlarda yarattig1 (veya yaratacagi) kapsamli etkiyi
vurgulamak i¢in “devrim” sozciigiini kullanmist1 (lenca ve Andorno, 2017; Andorno, 2023).
Bu terimsel tercih gegen yiizyilin sonlarinda kaydedilen genetik alanindaki ilerlemelere ve
“genetik devrim” ifadesine de géndermede bulunur. Daha genis bir tarihsel perspektiften ise
artik yerlesik bir niteleme olan “sanayi devrimi” terimiyle bile iliskilendirilebilir. N6robiyoloji
alaninm 6nde gelen isimlerinden ve Columbia Universitesi Noroteknoloji Merkezi direktorii
Rafael Yuste'nin insan haklar1 hukukgular1 Jared Genser ve Stephanie Herrmann ile birlikte
belirttigi gibi, “tarihte ilk kez insan diisiincelerinin teknoloji kullanilarak desifre edilmesi veya
manipiile edilmesine dair gercek bir ihtimalle kars1 karsiyay1z” (2021). Bu ihtimal 6zellikle
felsefecileri yeni sorgulamalara davet etmektedir. S6z konusu sorgulamanin kapsami oldukga
genis bir alana yayilabilir: “zihin”, “beden”, “6zne”, “birey”, “6zdeslik”, “benlik”, “kimlik”,
“faillik”, hatta bizzat “insan” kavrami ile “toplum”, “kolektivite”, “haklar”, “6zgiirlik”,
“esitlik” gibi bir¢ok baglantili kavrama ya da bu bildiride {izerinde durulacak olan “otonomi”

kavramina kadar uzanabilir.

Bahsedilen yeni sorgulama girisimlerinden biri olan feminist diisiince, modern bireysel otonomi
kavramini elestirel bir sekilde yeniden degerlendirmis; odak noktasini bireyci ve bagimsizlik¢i
0z-yeterlilik anlayisindan daha iligkisel bir benlik kavrayisina dogru kaydirmistir. Bati
diisiincesinde 6zgiirliigiin ve otonominin toplumsal boyutlar1 ve iliskisel kosullarina ilk dikkat
cekenler feminist kuramcilar degildir. Kendi kendine yeten burjuva birey figiiriinii ve soyut bir

ozgiirliik ve otonomi anlayisini hedef alan elestiriler daha once zaten baslamistir. Ancak
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feminist caligsmalar 6nceki elestirilerden farkli olarak yalnizca ekonomik ya da hukuki iliskileri
degil, ayn1 zamanda ev i¢i yeniden iiretim iliskilerini, bakim ve yetistirme pratiklerini, kisisel
ve ailevi baglar1 ve bu bildirinin konusu bakimindan 6zellikle 6nemli olan hastalik deneyimleri
ve klinik uygulamalar1 da irdelemistir. Bu ¢aligmalar kamusal ve 6zel hayat arasindaki kati
ayrimi sorgularken, bireyin toplumsal bedenlenisine dair teknolojik donanimlar1 da kapsayan
bir bicimde daha biitiinciil bir agiklama Onermistir. Feminist diistiniirler bireyi ev i¢i iliski
aglarindan ve bakim pratiklerinden soyutlanmis, kendi basina bir amag olarak goren liberal
anlayis1 reddetmiglerdir. Ayn1 zamanda idealize edilmis rasyonalite ile bedensellesmis duygu
arasindaki ikiligi sorgulamis ve geleneksel olarak erkeklikle iliskilendirilen “digsal
bagimliliktan muafiyet” ve “sarsilmaz 6zdenetim” gibi degerlerin hangi kosullar altinda insa
edildigini elestirel bicimde irdelemislerdir. Insani varolusa igkin olan karsilikli bagimlilik
kosullanmigligini 6ne ¢ikararak, otonomiyi bagimsizlik anlayisinin 6tesinde kavramaya yonelik

bir diistinsel ufuk agmislardir.

Bu bildiride noroteknolojiler tarafindan 6zellikle tehdit edildigi diisiintilen otonomi kavramina
odaklanilacak. Bu teknolojilerden kaynaklanan olasi hak ihlallerine karsi alinacak onlemler
tartisilirken siklikla bagvurulan liberal otonomi anlayisinin, mevcut etik riskleri ve olumlu
yonleri degerlendirmede yetersiz kaldigi belirtilecek. Bunun yerine, Catriona Mackenzie (2000;
2014), Natalie Stoljar (2000; 2024) ve Jennifer Nedelsky (1989; 2013) gibi feminist
kuramcilarin gelistirdigi “iliskisel otonomi” kavraminin, néroteknolojilerdeki sorunlu alanlarla
yilizlesmede ve siirdiiriilebilir oneriler gelistirmede, bastan soyut bir bagimsizlik kabuliinden
yola ¢ikmayan ve teknolojileri kendinde bir tehdit olarak goérmeyen daha etkili bir kavramsal
cergeve sundugu ileri siiriilecek. Feminist elestirel iliskisel otonomi kavraminin néroteknolojik

baglamdaki karar siiregleri, zihinsel mahremiyetin korunmasi ve bakim iligkilerindeki etik

sorumluluk gibi alanlarda nasil katki saglayabilecegi tartigilacak.

Anahtar Kelimeler: Noroteknolojiler, néroetik, liberal otonomi, iligkisel otonomi, feminist elestirel
kuram
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GENISLETILMIiS BENLIK KURAMI BAGLAMINDA DiJiTAL ETIiK
SORUNLAR

Dijitallesen diinya, beraberinde pek ¢ok ontolojik ve epistemolojik soruyu getiren ¢ok katmanli
bir arastirma alan1 sunmaktadir. Bu yoniiyle dijitallesme, insan olmanin anlami ve evrendeki
konumuna dair temel felsefi sorular1 giindeme getiren doniistiiriicii bir giice ve etkiye sahiptir.
Russel W. Belk tarafindan gelistirilen Genisletilmis Benlik kurami da bu dijital baglami dikkate

alarak benlik sorununu yeniden ele almaktadir.

Benlik ya da kisisel 6zdeslik problemi insanin ne olduguna iliskin sorusturmada felsefenin
temel ve karmasik bir problemi olarak varligim1 = silirdirmektedir. Norobilim ve
biyoteknolojideki gelismelerin ivme kazandigi, genetik miidahalelerin ve dijital cagda
Genigletilmis Benlik kavraminin tartisildigi bir donemde, benlik tartismasinin yeniden 6n plana
cikmasini yadirgamamak gerekir. Benlik tartismalarina iliskin 6l¢iitii bedenle sinirlayarak ele
alan kuramlar oldugu gibi, 6l¢iitiin beyin olmasi gerektigini savunanlar; beden ve beyin 6l¢uti
disinda fizikselligi, hafizayi, psikolojik siirekliligi Ol¢ilit olarak savunan kuramlar soz
konusudur. Ancak giinlimiiz dijital ¢aginda bu tartisma, s6z konusu Ol¢iitlerin tamamini
kapsayan bir diizeyde “dijital diinyada genisletilmis benlik” kavrami iizerinden
stirdiirilmektedir. Dijital diinyada Genisletilmis Benlik kurami benligin yalnizca fiziksel
bedenleri ya da psikolojik 6zellikleriyle sinirli olmadigini; bireysel ve kolektif benlik diizeyinde
olmak Gzere hem fiziksel ve sosyal diinyadaki ¢evrimdis1 benliklerin hem de dijital diinyadaki
cevrimici sanal benliklerin sahip oldugu nesnelerle, iliskilerle ve tiikketim pratikleriyle
genisledigini One siirer. Belk bir nesneye sahip olmanin ve onu benligin bir par¢ast haline
getirerek benligi genisletmenin; (i)onu sahiplenme veya kontrol etme, (ii) yaratma ve (iii) bilme
gibi siiregleri kapsadigini savlar ve bu benligin genisleme siirecini, 6zel bir terimle, “bulagsma”
terimiyle ifade eder. Buna gore benligi genisletme, bir nesnenin kontrolii ve hakimiyeti, bir
nesnenin yaratilmasi, bir nesnenin bilgisi ve bir nesneye yakinlik, bulagma yoluyla gerceklesir.
Benlik genislemesi sanal diinyada gerceklestiginde ise “avatar”, “karakter”, “persona”

kavramlar etrafinda ve bir “dalma” siireci kapsaminda ele alinur.
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Genigletilmis Benlik kurami aracilifiyla Belk, sanal esyalar1 bireysellestirmenin ve dolayisiyla
onlara baglanmanin “benlige katilan” veya “benligi genisleten” bir nesne olmak bigciminde
etkisinden sz eder. Bu baglamda sahip olunan nesneler, niteligi bakimindan biri fiziksel digeri
dijital olsa bile benzer baglanma, bireysellestirme, kaybetme korkusu gibi duygular1 uyandirir.
Genigletilmis Benlik kurami, kisisel 6zdeslik sorununa sabit ve kapali bir 6zdeslik anlayisi
yerine, stirekli genislemeye acik ve smirlari belirli olmayan bir perspektifle yaklasmaktadir. Bu
ayn1 zamanda epistemolojik agidan akigskan bir Benlik anlayis1 sunar. Benligin bu sekilde
stirekli geniglemeye acik bir yap1 olarak kurgulanmasi ontolojik agidan belirsizlikler ortaya
¢ikarmaktadir. Ozellikle benligin nerede baslayip nerede sona erdigi sorusu, kisisel 6zdesligin
stirekliligini ve biitlinliigiinii tartismali hale getirmektedir. Bu belirsizlik yalnizca kuramsal bir
problem olarak kalmayip, etik sorunlara da zemin hazirlamaktadir. Dolayisiyla Genisletilmis
Benlik’in sinirlar1 konusundaki belirsizlik, benlik tartismasmna o6lgiit belirlemeye iliskin
epistemolojik bir soruna yol agarken; tiiketim kiiltlirii/ahlaki, miilkiyet, veri gizliligi,
0znelesme, taninma, sorumluluk, mahremiyet, benligi insa etmek i¢in edinilen nesnelere erisim
noktasinda sinifsal esitsizlik ve benligin metalagmas1 gibi konularin etik ve politik baglamda
birer sorun olarak tartisilmasina neden olmaktadir. Genisletilmis benlik kuraminin 6ne stirdiigii
gibi, digsal nesnelerin de benligin bir parcasi olarak kabul edilmesi durumunda, bir kisiye ait
nesnelerin kullanimi1 ya da bu kisinin benligine yonelik miidahaleler, fiili bir saldir1 veya
hirsizlik olarak yorumlanabilir. Bu baglamda, bir kisinin sosyal medya hesabinin ele
gecirilmesi, fiziksel bir saldirt veya hirsizlik durumuyla esdeger bir eylem olarak
degerlendirilebilir. Dolayisiyla bu tiir miidahale ve hirsizlik durumlarinin etik ve hukuki agidan
nasil degerlendirilecegi ve diizenlenecegi tartismali hale gelir. Ote yandan, dijital verilerin
benligin bir uzantis1 olarak kabul edilmesi, bir kisiye ait verilerin toplanmas1 durumunda benlik
simirlarinin ihlali ve dolayisiyla mahremiyet sorununu giindeme getirir. Benligin dijital
nesneleri kapsayacak sekilde genislemesiyle birlikte, dlen bir kisiye ait dijital verilerin veya
sosyal medya hesaplarinin kullanimi, benligin devamlilig1 olarak m1 kabul edilmeli, yoksa bir
tir kimlik hirsizlig1 olarak mi1 degerlendirilmelidir sorusu ortaya ¢ikar. Ayrica, benligin dijital
nesne ve verilere genisledigi iddiasi, benligin kiralanabilir ve satilabilir bir sey haline gelmesi
olasiligin1 da beraberinde getirerek, benligin metalagmasini tartismaya agmaktadir. Dolayisiyla
genisletilmis benlik anlayisi, benlik insasinda bir 6zgiirliik alani tanir gibi goriinmekle birlikte

aslinda ontolojik ve epistemolojik sorunlarin yani sira etik, hukuki ve politik diizeyde yeni
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sorunlar iiretir. Bu bildiri dncelikle dijital diinyay1 benlik agiklamasina dahil eden Genisletilmis
Benlik kuraminin temel varsayimlarini incelemeyi, ardindan bu varsayimlarda ortiik ve agik
sekilde yer alan etik sorunlarin neler oldugunu ve olabilece§ini tartismaya ag¢mayi

hedeflemektedir.

Anahtar Kelimeler: Genisletilmis benlik, belk, dijital nesneler, kimlik, etik
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“TURLERARASI YASAM ARMAGANI”: TURKIYE'DE ORGAN
YETMEZLiGi HASTALARI VE HASTA YAKINLARININ
XENOTRANSPLANTASYONA ILISKIN TUR-SINIR ALGILARI VE ETIK
MUZAKERELER

Bu bildiri, xenotransplantasyonu (hayvandan insana doku ve organ nakli), biyomedikal
sOylemin mucizevi/basarili nakiller anlatis1 disina ¢ikararak, “tiirlerarasi bir yasam armagani”
rejimi olarak kavramsallastirmay1 ve tartismayi onermektedir. Calismada, Tiirkiye’de organ
nakli olmus ya da nakil bekleyen hasta ve hasta yakinlariyla gergeklestirilen derinlemesine
gorigsmeler ve bu goriismelerin tematik analiziyle elde edilen bulgulardan faydalanilarak;
hayvandan insana organ/doku aktarimi (armagani) diisiincesinin katilimcilarin tiirsel sinir
algilar1 ve onto-etik yargilart i¢inde nasil anlamlandirildig1 sorusuna odaklanilmaktadir. Bu
cerceve, organ nakli deneyimleriyle tlirciiliik elestirisini kesistirerek literatiire 6zgiin bir katki

sunmay1 hedeflemektedir.

Bulgular, katilimcilarin ¢ogunun xenotransplantasyona -6zellikle organ temini s6z konusu
oldugunda- 1yi bir alternatif olarak baktiklarin1  gostermektedir. Bu  yoniiyle
xenotransplantasyon, insan yasaminit merkeze alan tiircii-faydaci bir eksende dile gelmekte;
hayvanin etik statiisli ya ikinci planda birakilmakta ya da kisilerin kendi evcil hayvanlariyla
gecmiste olusturduklart duygusal baglar lizerinden sinirli bir empati kurulmaktadir. Boylece
Mausscu deyisle bildigimiz “armagan”, insanlar arasinda varsaydigimiz karsiliklilik ve minnet
iliskilerinden ayrigsmakta; armagan1 veren (hayvan) tarafin rizasi, temsiliyeti ve hatta ontolojik
konumu siliklesmektedir. Katilimeilar genel olarak hayvanlar sevdigini — 0zellikle énceden
kedileriyle kurduklar1 duygusal baglari— ifade etmis olmakla birlikte, eger insan yasami s6z
konusuysa ve kendi Oznel smirlar1 miisaade ediyorsa hayvan tliriinden siliphesiz
“yararlanilabilir” gérmektedir. Bu arada, tiirsel bir sinir sadece insan-hayvan arasinda degil,
hayvan-hayvan arasinda da kurulmaktadir. Ozellikle domuzlar, kendi tirine 0zgi

degerlendirmeler iginde en fazla “tiksinti” duyuldugu dile getirilen hayvan olmustur. Bununla
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da kalmamakta, ileride naklin yaygin ve giivenli oldugu takdirde, toplumda domuzdan
nakillilerin dislanma, ayiplanma, moral sinirlarini ihlal gibi davranislarla yargilanmasina iligskin

kayg1 tagidiklar1 goriilmektedir.

Mauss ekseninde kurulan “yasam armagan1” kavraminin, klasik manada karsiliksiz bir verme
olmadigimi ve toplumsal iligkileri yapilandiran bir baglanma bi¢imi oldugu bilinmektedir
(Mauss, 2016). Tabii ki bu organ nakli anlatilarindaki metaforik kavramsallastirma, insan-insan
iligkileri igerisinden kurulmaktadir. Bu kavramdan hareketle onerdigim “tiirleraras1 yasam
armagani” ise hem insan-insan iligkisinin Otesine taginmakta hem de armaganin onto-etik
yapisin1 yeniden diisiinmeye sevk etmektedir. Gorlilmektedir ki, insan dig1 organi yalnizca
biyolojik bir madde, iligskisel olmayan bir jest ya da bir liminal nesne olarak diisiinmek,

tiirlerarasi aligverisin anlam ufkunu daraltmaktadir.

Burada Haraway’in yoldas tiirler (companion species) kavrami 6nemli bir yaklagim sunar.
Yoldas tiirler, insan-merkezci siniflandirmalarin temelini sarsarak, insan ile diger tiirlerin
birlikte yasama pratiklerini ontolojik ve etik ortaklik olarak diisiinmeye davet eden bir
kavramdir (Haraway, 2003; Haraway, 2008). Bu bakis agisina gore oncelikle tiirlerarasi
sorumlulugun nasil kurulacagi, kimin kime ne tiir bir armagan ve borcu tasidigi ve bunlarin
hangi s6ylemsel diizlemlerde miizakere edilecegi sorulmalidir (Hoeyer, 2013; Lock, 2002).
Xenotransplantasyon baglaminda bu, hayvanin yalnizca biyolojik bir “kaynak™ degil, iliskisel
bir yoldas/ortak olarak kabul goriip gérmeyecegi; (insan disi tiirlerde) rizanin imkansizligi
karsisinda etik yilikiimliiliiklerin nasil kurulacag: ve “yasam armagani” rejiminin tiirlerarasi
esitsizlikleri yeniden tretip liretmedigi gibi sorular tartigsmaya agar (Robert ve Baylis, 2003).
Boylelikle, insan merkezli faydaci s6ylemler ile hayvanin ontolojik/etik konumunu goriiniir

kilmaya ¢alisan yaklasimlar arasindaki gerilim agiga ¢ikar.

Nakil teknolojisine dair yerel anlamlandirmalar bu gerilimin i¢inde kendine yer edinecektir.
Teknolojinin yerel anlam evrenlerinde alimlanmasi1 (vernacularization of technology)
xenotransplantasyonun biyomedikal séylemden ¢ikip giindelik dil, dini ve moral yargilar ve
toplumsal-kiiltiirel imgeler i¢inde yeniden adlandirildigi, mesrulastirildigl ya da tartigmaya
acildig stiregleri ifade eder. (Oudshoorn ve Pinch, 2003; Sanal, 2013). Bu baglamda, insan dis1

tiirlerden gelen organ birbirinden farkli sdylemlerle ¢ercevelenir, yerel etik anlayislarin insa
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edildigi bir pratik haline gelir. Calismanin bulgulari, katilimeilarin bu yerel cergeveler
iizerinden teknolojiyi ya yeniden anlamlandirdiklarini ya da belirli kavramlarla sinirlandirarak
ele aldiklarmi gostermektedir. Boylece bu c¢alisma, hayvanin etik statiistinii goriiniir hale
getirirken teknolojinin yerel iktidar ve anlam rejimleri i¢cinde yeniden ¢ercevelenisini de agiga

cikarmaya calisacaktir.

Anahtar Kelimeler: Tiirleraras1 yasam armagani, xenotransplantasyon, ontoloji, etik, ttrculuk
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SOSYAL MEDYADA FILTRELEME: GERCEKLIK, TEMSIL VE ETIK
UZERINE FELSEFi BiR INCELEME

Bu calismanin temel hedefi, sosyal medya platformlarinda yayginlik kazanmis filtreleme
pratiklerinin, salt estetik bir miidahaleyi asarak, “kurgusal gerceklik™” iiretimi ekseninde
ontolojik ve epistemolojik agidan yeni problematik alanlar olusturdugunu felsefi bir
perspektifle ortaya koymaktir. Bu dogrultuda, filtrelenmis gorsellerin, Heidegger'in varlik ve
goriinlis ayrimi, Platon'un idealar diinyas: ve mimesis kavrami ile Baudrillard'in simiilakr ve
simiilasyon teorisi 1518inda, gerceklik algisinda yarattigi doniistimler detayli bir sekilde analiz
edilecektir. Ayrica, Kantg1 sorumluluk ve d6dev etigi cergevesinde, dijital ¢agin estetik
pratiklerinin etik boyutlar1 ve bu baglamda kullanicilar ile platformlarin iistlenmesi gereken

bilingli sorumluluklar ele alinacaktir.

Incelenen konu, sosyal medya mecralarinda estetik filtrelerin uygulanmasi araciligiyla
gerceklik ile temsiliyet arasindaki ontolojik mesafenin belirsizlesmesi, bilginin sinirlarinin ve
dogruluk iddialarinin sorgulanmasiyla epistemolojik bir kriz alan1 olusturmasi ve bu siireglerde
ortaya ¢ikan etik sorumluluklarin karmagikligin1 kapsamaktadir. Calismanin sinirlari, gorsel
temsile dayal dijital platformlarla, 6zellikle Instagram ve TikTok gibi popiiler sosyal medya
mecralartyla smirlandirilmistir. Bu baglamda, filtrelenmis imajlarin dijital gergeklik algisinin
olusumundaki rolii, varligin ontolojik statiisii, bilginin epistemik temelleri ve bu doniisiimlerin

dogurdugu etik yiikiimliiliikler agisindan kapsamli ve elestirel bir perspektifle analiz edilecektir.

Arastirmada, nitel yontemler kapsaminda sosyal medya platformlarinda paylasilan filtrelenmis
gorseller ve ilgili igerikler sistematik bir Sekilde analiz edilecektir. igerik analizi yontemi
kullanilarak, filtrelemenin estetik miidahaleleri, gorsel temsillerin gergeklik algisi tizerindeki
etkileri ve bu temsillerin dijital ortamda olusturdugu “kurgusal gergeklik” yapilar1 detayl
bicimde incelenecektir. Elde edilen bulgular, varlik ve goriiniis ayrimi baglaminda Heidegger'in
ontolojik diisiinceleri, gerceklik ve taklit kavramlarini ele alan Platon'un idealar teorisi ve

mimesis kavrami, giinlimiiz tiiketim toplumunun simiilakrlar diinyasini agiklayan Baudrillard'in
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simiilasyon teorisi ile Kant'n etik sorumluluk ve Oddev anlayis1 temelinde olusturulacak
kuramsal cercevede derinlemesine yorumlanacaktir. Bu sayede, dijital cagda sosyal medyada
ortaya ¢ikan estetik miidahalelerin hem ontolojik anlamda gergeklik algisini nasil doniistiirdiigli
hem de epistemolojik agidan bilgi ve yanilsama arasindaki sinirlari nasil bulaniklastirdig: felsefi
olarak degerlendirilecektir. Ayrica, Kantg1 etik perspektifinden hareketle, kullanicilarin ve
sosyal medya platformlariin bu kurgusal gerceklik iiretimi siirecindeki sorumluluklari ve etik
yikiimliilikleri ele alinacaktir. Bu disiplinleraras1 yaklasim, dijital estetik pratiklerin ¢ok
boyutlu analizini miimkiin kilarak, sosyal medya ve gerceklik iliskisini kapsamli bir bicimde

kavramay1 amaglamaktadir.

Calismanin temel varsayimi, sosyal medya ortaminda filtrelemenin, yalnizca estetik bir
mudahale olarak kalmay1p, ger¢ekligin dogrudan orten ve doniistiiren bir ara¢ haline geldigidir.
Bu durum, gergeklikle goriinlis arasindaki mesafenin dijital diizlemde genislemesine yol
acmakta, gercekligin kendisinin deneyimlenmesini engelleyen bir Ortiiniin islevi gérmektedir.
Boylece, izleyicilerin gerceklik algisi, ortiilen gerceklik ile Ortii arasindaki karmasik iliskiden
otiirti epistemik bir belirsizlik ve yanilsama haline biirlinmektedir. Bu ontolojik orttiirme siireci,
temsil edilenin hakikat statiisiinii zayiflatmakla kalmayip, ayni zamanda izleyicinin bilgi
edinme ve diinyayla iliski kurma bicimlerini de doniistiirmektedir. Dolayisiyla, dijital igerik
ureticileri ve platform ydneticileri, bu 6rtme ve temsil slreclerinin ontolojik ve epistemolojik
boyutlarin1 derinlemesine kavrayarak, etik sorumluluklarini iistlenmek durumundadir; aksi
takdirde, gercekligin yitimi ve bilgi kirliligi gibi daha genis toplumsal sorunlarin olusmasina

zemin hazirlanmais olur.

Anahtar Kelimeler: Gerceklik, Temsil, Etik, Sosyal Medya, Filtreleme
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ETiK VE DOGRU DEGERLENDIiRME BAGLAMINDA BARINMA iHTiYACI
VE KONUT HAKKI: “DUNYANIN SEFALETI” ESERINDEKI BiR VAKA
CALISMASI UZERINDEN BiR DEGERLENDIRME

Ioanna Kucuradi'nin diisiincesinde etik ve etige uygun davranmak durumun, sartlarin bilgisini
ve dogru degerlendirmeyi gerektirir. Bir kisinin bir olaya yahut kisiye iliskin dogru
degerlendirmelerde bulunabilmesi oncelikle kisinin degerlendirme yaptigin1 diisiiniirken deger
bicmelerde ve deger atfetmelerde bulunmamasina baghdir. Ardindan kisi degerlendirmenin
belirli asamalarini gergeklestirmek kosuluyla dogru degerlendirmelerde bulunabilir. Bu agamali
degerlendirme siireci etik diisiincesinde oldukca onemlidir. (Ioanna Kucguradi — “Etik”,

“Insan ve Degerleri”)

Dogru degerlendirme ancak kisinin temel ihtiyacinin ve yasam kosullarinin asgari
gerekliliklerinin saglanmasiyla miimkiindiir. Bu gerekliliklerden biri de barinma ihtiyacinin
giderilmesidir. Barinmanin, kisinin bagini sokacagi bir konutunun bulunmasinin ne anlam ifade
ettigi ancak bu ihtiyacin karsilanmadigr durumlarda kisinin bulundugu durum kavranarak
anlagilabilir. Kisinin barinma ihtiyacinin karsilanmadigi durumda, diistiigli durum itibariyle
Kucguradi'nin kavramsallagtirmasiyla deger harcayicit eylemlerde bulunmasi miimkiin hale
gelmektedir. Bu soyutlama gercekligi Pierre Bourdieu ve diger yazarlarin ortak caligmasi olan
Diinyanin Sefaleti eserinde bulur. Bu calismaya konu edilecek olan c¢alisma “El Barrio'da
Evsizlik” baslhigim tasir. Ekipten Philippe Bourgois'in yaptig1 calisma, New Y ork'un Porto Riko
gocmenlerinin yasadigi El Barrio mahallesinde geger. Ekonomik, sosyal ve kiiltiirel agidan alt
siiflarin yasadigi bu mahallede gegen ¢alismanin 6znesi hem Wall Street'te bir hukuk ofisi icin
kuryelik yapan hem de uyusturucu saticis1 olan Ramon'dur. Ramon miilakatta kendisi agisindan
barmma ihtiyacinin bir sekilde giderilmemesinin ne gibi sonuglart oldugunu su sekilde ifade
eder: Hapse girdim ama kefaletle hemen serbest biraktilar, ben de isime devam ettim. Ama ev
sahibi “cikin artik” dedi. Karim daireyi kurtarmaya ¢alistt ama ev sahibine ancak ekstra i¢in

para verebilmis siirede dolmustu.

115



5% International Applied Ethics Conference

“Kis geliyordu ve hop! Ailemle birlikte solugu bir sigmakta aldim. 5 ay bir sigiakta kaldim;
stiriindiim 5 ay boyunca; Siginakta kalmak, hapiste kalmak gibi...Si1giak korkuncgtu, berbatti.
Keske hapiste olsaydim derdim bazen ¢linkii siginakta kimse sana saygi duymuyor. Diizgiin
insanlarin yani sessiz ¢alisan insanlarin yeri degil orasi. Senin benim gibi insanlarin yeri degil...
buradan kurtulmak i¢in elimden geleni yapmaya hazirdim. Ben de dyle yaptim uyusturucu
satmaya karar verdim uyusturucu satmaktan niyetim: “Uyusturucu satacagim... Karimla
oglumun hayatini iyilestirmek i¢in ne gerekirse yapacagim. Birini dldiirmem gerekirse bile
oldiirecegim. Oldiirecegim! Kiralik da yaparim [Kiralik Katillik]. Hayatta kalmak icin, para

icin her seyi yapacagim!” Boyle diisiinliyordum.” (Diinyanin Sefaleti)

Bu durum sadece Ramon'un gercekligi degildir. Diinya tizerinde 1 milyardan fazla insan savas,
cevre, iklim, ekonomi, gibi sebeplerle barinma ihtiyacini karsilayamamakta ve durumun sebep
oldugu sorunlarla bogusmaktadir. Tarihsel olarak belirli siniflarin 6ncelikli problemi olan
barinma hakki konusunda devletler kendilerini esasl olmasa da Ikiz sézlesmeler araciligiyla
yikiimliiliik altina almistir. 1966 tarihli Ekonomik, Sosyal ve Kiiltiirel Haklar Uluslararasi

So6zlesmesimin 11. Maddesinde diger sosyal haklarla beraber barinma hakki da yerini almistir.

Sozlesmedeki diizenlemenin aksine BM komitesi Barinma Hakkini diizenleyen maddeye iliskin
yorum raporunda s6z konusu maddeyi ayrintili olarak ele almistir.' Bu raporda Yeterli Yasam
Diizeyi hakkindan tiiretilen barinma hakkinin merkezi bir dneme haiz oldugu ifade edilmistir.
Yine raporun ifadesine gore, bu hakkin merkezi dnemine ragmen realiteyle arasinda ugurum
s06z konusudur. 1991 tarihli raporda, donem icin diinya genelinde 100 milyon kisinin evsiz
oldugunu ve 1 milyardan fazla kisinin de yetersiz kosullarda barindig1 ifade edilmistir. Herhalde

sayilarin bugiin ¢ok daha fazla oldugunu tahmin etmek gii¢ degildir.

Bu ¢alismada buraya kadar anlatilanlardan ve BM raporundan hareketle barinma hakkinin
etikle iligkisi kurularak bir insan hakki olarak diizenlenmesinin ve bu hakkin yerine

getirilmesinin gerekleri tartisilacaktir.

Anahtar Kelimeler: Barinma ihtiyaci, konut hakki, dogru degerlendirme, insan haklari, etik
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INSAN MERKEZCI OLMAK YA DA CEVRE MERKEZCI OLMAK, BUTUN
MESELE BU MU?

Artik gormezden gelemedigimiz, insan yagamini (ve hi¢ kuskusuz insan dis1 yasami da) agikca
tehdit eden, biiyiikk Ol¢iide insan kaynakli ¢evre ve doga sorunlarinin hiikiim stirdiigii
zamanlardayiz. Bu sorunlarin en 6nemli nedenlerinden birinin hep insan1 dnceleyip, insan dist
varliklart gérmezden gelen tutum ve eylemlerimiz oldugunu ileri siiren tiirdeslerimiz var.
Onlara gore cevre ve doga sorunlarinin ¢6ziimii 6nemli dl¢lide baskin insan merkezci anlayist
terk edip cevre ya da doga merkezci anlayisi benimsemekten gecgiyor. Bu diisiinceyi
savunanlarin makul gerekceleri oldugunu kabul etmekle birlikte kisisel olarak ben bu
diisiinceye bel baglamanin ayni 6l¢iide makul oldugundan emin olamiyorum. Bu ¢alismada bu
emin olamayis durumunu (ya da durumumu) tartismak istiyorum. Cevre ve doga konusunda
olan biteni yeterince dikkate almadan, yalnizca olmas1 gerekene odaklanan, bunu 6ne ¢ikaran
idealist ve tekei anlayislardan ¢ok var olan insanlik durumunu ve insan-doga-cevre iliskilerini
cogulcu bir bakisla ele alan anlayislarin daha etkili ve uygulanabilir oldugunu diistiniiyorum.
Kant'm yiizyillar 6nce saptadigi gibi birbiriyle karsit gibi duran iki 6nermeden her birinin tiirli
bicimlerde gerekcelendirilmesi s6z konusu olabilir. Bu durumu ¢evre merkezci olmak ya da
insan merkezci olmak ikileminde de gorebiliriz. Bazi ¢evre ya da doga merkezciler, insan
merkezciligi ya da insanmerkezci tutum ve eylemleri ¢evre sorunlarinin 6nemli bir nedeni
olarak diisiindiikleri i¢in, ¢evre sorunlarinin ancak bu tutum ve eylemlerin terk edilerek ve cevre
merkezci bir perspektifle ¢oziimlenebilecegini savunuyor, kendi perspektiflerini destekleyen
kimi gii¢lii argiimanlar ortaya koyuyorlar. Ote yandan gevrenin korunmasi konusunda insan
merkezci tutumun 6nemli bir motivasyon saglayabilecegini gosteren bilimsel ¢caligsmalar da var.
O halde, ne yapmaliy1z? Insan merkezci olmay: siirdiirmeli miyiz, yoksa care gergekten de

cevre merkezci olmakta mi1?

[k bakista, cevre ve doga sorunlarma duyarli bir 6znenin hem insan merkezci hem de cevre

merkezci olmasi tutarsizmig gibi goriinebilir. Ben bu iki tutumun ya da durusun birbirini
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zorunlu olarak diglamadigini, pratikte de insan 6znelerin genel olarak, bilerek ya da bilmeden,
isteyerek ya da istemeden ya da var olan kosullara bagl olarak bazen insan merkezci bazen
cevre merkezci olmak durumunda kalabildiklerini ya da kalabileceklerini, dolayisiyla onlarin
bazi eylem veya diisiincelerinin insan merkezci bazi eylem veya diisiincelerinin ¢evre merkezci
olarak nitelendirilebilecegini diisiiniiyorum. Eger bu dogruysa, ¢evre sorunlarinin {istesinden
gelebilmemiz i¢in insan tiirline mensup varliklarin giiglii ¢evre merkezcilere doniismesini
beklemenin gerekli olmadigini, bdyle bir doniisiime odaklanmanin ¢evrenin korunmasi
amacina da anlamli bir normatif etkisi olmadigini tartigmak istiyorum. Dahasi hem insan
merkezciligin hem de ¢evre merkezciligin dereceleri oldugunu, eger amag ¢evre sorunlarinin
¢Oziimlenmesi ise, insan merkezci olsalar bile pek ¢ok insan merkezci ama ¢evre sorunlari
konusunda nispeten duyarli 6znenin sirf insan merkezci tutuma daha yakin olduklar i¢in ¢evre

ve doga karsit1 gibi goriilmesinin olasi sonuglarina dikkat ¢cekmek istiyorum.

Anahtar Kelimeler: Insan merkezcilik, ¢evre merkezcilik, ekoantrosentrizm (gevre-insan merkezcilik)
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POSTMODERN DONEMDE AHLAK FELSEFESi YAPMANIN iMKANTI:
ANTI-TEORISYEN FELSEFECILER UZERINE BiR SORUSTURMA

Bu calismada, kendilerini “anti-teorisyen” olarak tanimlayan ve disiince geleneklerini
Anscombe'un etik yaklasimiyla iliskilendiren {i¢ 6nemli filozof olan Cora Diamond, Charles
Taylor ve Iris Murdoch’un goriislerini merkeze alacagiz. Bu diisiiniirler, ahlaki meseleleri ele
alirken belirli bir kuramsal ¢erceveye bagli kalmanin gerekliligini reddederler. Onlara gore, etik
diisiince, hayatin somutlugu, bireysel deneyimler ve insan iliskilerinin karmasiklig1 dikkate
alinmaksizin yalnizca teorik kaliplar i¢inde yiiriitilemez. Diamond, Taylor ve Murdoch, bu
anlamda, etik ilizerine diistinmenin daha dogrudan, daha kisisel ve deneyimsel bir bicimde
gerceklestirilebilecegini savunurlar. Bu filozoflar, modern ve postmodern dénemde ahlak
felsefesinin kars1 karsiya kaldigi krize dikkat ¢ekerler. Bu filozoflarin diisiinsel arka planm
Anscombe'un erdem etigi ile ilgili goriislerine dayanir. G.E.M. Anscombe, felsefe tarihinde
1958 yilinda yayimladigi Modern Moral Philosophy (Modern Ahlak Felsefesi) adl1 makalesiyle
ahlak felsefesinde 6nemli bir kirilma noktasi olusturmus ve Aristoteles'in erdem etigine olan
ilgiyi yeniden canlandirmistir. Anscombe, yalnizca bir tarihsel figiir olarak degil, ayn1 zamanda
cagdas etik tartismalarinin yoniinii belirleyen kurucu bir diisiiniir olarak 6ne ¢ikar. Onun
yaklagimi, bir yandan Thomas Aquinas'in eylem teorisini erdem etigiyle birlestirme ¢abasina,
diger yandan Wittgenstein'dan miras aldig1 dilsel ve kavramsal analizleri kullanarak eylem
felsefesi ile etigi uzlastirmaya yonelmistir. Bu iki temel eksen, onun felsefi mirasinin hem
analitik hem de normatif boyutunu sekillendirmistir. Bu filozoflar Anscombe gibi, mevcut
ahlak teorilerinin gercek hayattaki ahlaki sorunlara anlamli ve islevsel ¢oziimler liretemedigini
belirtirler. Ozellikle ahlaki teorilerin soyut, masa bas1 iiretimleri olmasi ve giindelik yasamdaki
etik karsiliklarinin giderek siliklesmesi, bu elestirinin temelini olusturur. Bu ag¢idan, onlarin
diisiinceleri Alasdair Macintyre'in da belirttigi iizere modern ahlakin parcalanmishg fikriyle
ortiisiir. Ancak bu disiiniirler ayn1 zamanda Rosalind Hursthouse gibi belirgin bi¢cimde
Aristotelesci bir erdem etigine sadik kalinmasini da sorgularlar. Bu noktada, anti-teorisyenler
ne modern normatif kuramlar1 ne de yeniden yorumlanmis klasik erdem teorilerini biitiiniiyle

benimserler.
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Diamond, Taylor ve Murdoch’un etik diisiincelerinde “eylem” kavrami temel bir yere sahiptir.
Ancak onlar eylemle siirli kalmaz, ahlaki diisiinceyi daha incelikli hale getirmek i¢in “dikkat”
(Murdoch’un yogun olarak vurguladigi bir kavram), “artikiilasyon” (diisiincenin ve duygunun
dile dokiilme big¢imi) ve “hayal giicii” gibi unsurlar1 da felsefi analizlerine dahil ederler. Bu
sayede, ahlaki sezgi ve duyarliligin yalnizca akil yoluyla degil, estetik ve varolussal deneyimler
yoluyla da sekillendigini savunurlar. Bdylece, ahlaki s6z dagarciginin sadelesip

yoksullagmasina karsi ¢ikarak, daha zengin ve duyarli bir etik dilin gelistirilmesini talep ederler.

Anti-teorisyenlerin 6nemli bir baska 6zelligi, ahlaki degerlendirmelerin genel geger, soyut
ilkelerden degil; daha somut ve baglamsal kavramlardan hareketle yapilmasi gerektigi
goriisiidiir. Ornegin “yanlis” ya da “yasaya aykir” gibi soyut ifadeler yerine, “iffetsizlik”,
“yalancilik” ya da “nankorliik” gibi daha 6zel ve kiiltlirel olarak yerlesmis kavramlarin
kullanilmasini 6nerirler. Bu, Anscombe'un da savundugu gibi, ahlakin belirli bir toplumsal
yasamin ve dilin i¢inde anlam kazandigina yonelik bir goriistiir. Dolayisiyla, etik dili yeniden
insa etmek icin teoriye degil, pratik hayattaki kavramlara ve deneyimlere doniilmesi gerektigini
ileri siirerler. Bununla birlikte, bu filozoflar i¢in etik diisiince tamamen teorisiz bir alan degildir;
ancak herhangi bir normatif cerceveye bagli kalmaksizin da derin etik sorular sorulabilir.
Ornegin, “insan gelisimi” {izerine herhangi bir soyut model veya teorik agiklama sunmaksizin
da bir davranisin ‘“adaletsiz” oldugunu sdylemek miimkiindiir. Bu noktada, insanin ahlaki
sezgisi, yasanmisliklart ve dilsel deneyimi, etik degerlendirme igin yeterli olabilir.
Anscombe'un teorilere karsi getirdigi elestiriler hakli bulunsa bile, yine de etik diisiince i¢in
zengin alternatif yollar mevcuttur. Bu yollarin elbette kendi felsefi sorunlar1 vardir; ancak
erdem kaygisini, bir teoriye bagli olmadan da tastyabiliriz. Sonug olarak, Diamond, Taylor ve
Murdoch'un yaklagimi, etik diisiincenin bireysel dikkat, hayal giicii ve dilsel duyarlilik
temelinde yeniden sekillendirilmesi gerektigine dayanir. Onlar igin etik, yalnizca neyin dogru
neyin yanlis olduguna dair hiikiim vermek degil, ayn1 zamanda insanin nasil bir yasam
siirecegine, neyi Onemseyecegine ve baskalarina nasil davranacagina iligskin derin bir varolussal

sorgulamadir. Bu yo0niiyle anti-teorisyenler, modern etik tartismalarma karsi radikal bir

alternatif sunarlar: Teorisiz ama diisiincesiz olmayan bir ahlak felsefesi.

Anahtar Kelimeler: Ahlak felsefesi, Anti-Teorisyen Filozoflar, Diamond, Taylor, Murdo
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ALDATICI TASARIM YOLUYLA RIZA ALMAK: CEREZ BiLDiRiM
TASARIMLARININ KULLANICI TERCIHLERINE ETKIiSi

Giintimiizde internet kullanicilari, ¢evrimi¢i ortamda gezinirken sirekli olarak cerez izin
bildirimleriyle karsilasmaktadir. Bu bildirimler, kullanici onamlarini, rizalarini saglamak
amaciyla sunulsa da arayiiz tasarimlariin dili ve bi¢cimi kullanici tercihlerini 6nemli 6lgiide
etkileyebilmektedir. Ozellikle izin verme/vermeme seceneklerinin nasil sunuldugu,
kullanicilarin karar verme siireclerinde belirleyici bir rol oynamaktadir (Habib vd., 2022;
Kampanos & Shahandashti, 2021; Nouwens vd., 2020; Soe vd., 2020; Utz vd., 2019). Kabul ve
reddet seceneklerinin esit bicimde (boyut/renk/yerlesim) sunuldugu bildirim tasarimlari,
kullanicinin dijital mahremiyetini daha iyi kavramasini ve kontrol etmesini saglayarak giivenli
bir deneyim sunmaktadir. Bu baglamda, acik, seffaf ve anlasilir bildirimlerin kullanict
nezdindeki memnuniyeti artirdigi; gizlilik ayarlarini yonetmenin kullaniciya giiven verdigi
goriilmektedir (Sharma Bagale, 2024: 63). Ote yandan, aldatic1 tasarim taktikleri barindiran
cerez bildirim tasarimlari, kullanicilar belirli bir yonde davranmaya tesvik ederek cerezlerin
kabul edilme oranini ciddi 6l¢iide artirabilmektedir. Bu taktiklere bagvurulmasindaki yegane
amag, platform saglayicisinin ¢ikarina katki saglamak ve tiiketicileri/kullanicilart bu ¢ikar
dogrultusunda yonlendirmektir (Gray vd., 2018; Gunawan vd., 2021). Nitekim yapilan
aragtirmalar, bu tiir tasarimlarin onay verme oranlarini neredeyse iki katina ¢ikarabildigini

gostermektedir (Bauer vd., 2021).

Tasarim etigi bir {iriin ya da hizmet tasariminda estetik ve islevsel ¢oziimler iiretmenin Gtesini
ifade eden bir yaklasimdir. Ahlaki degerleri ve toplumsal sorumluluklart da géz Oniinde
bulunduran bir tasarim anlayisini savunmaktadir (Becker, 2021). Bu yaklasim, tasarimdaki
aldatic1 unsurlara karg1 bir durus sergilemektedir. Aldatict tasarimlar, kullanicilar1 yaniltarak
yanlis kararlar almalarina veya istemeden belirli eylemleri gergeklestirmelerine neden olan etik
dis1 tasarim uygulamalaridir (Hartzog, 2018). Beard ve Longstaff (2019), etik tasarimin

amacinin, miimkiin olan en iyi diinyay1 insa etmeye katki sunmak olduguna dikkat ¢eker. Bu
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dogrultuda, ¢erez izin tasarimlarinin da kullanicilarin 6zgiir iradelerine sayg1 gosteren arayiizler
seklinde kurgulanmasi gerekmektedir. Ancak pratikte, kullanicilarin verdikleri fiili rizalarin
ideal tercihleriyle her zaman Ortlismedigi gozlemlenmektedir; bu durumun baslica
sebeplerinden biri olarak da c¢erez bildirimlerinin manipiilatif arayiiz tasarimlari

gosterilmektedir (Nouwens vd., 2020).

Bu arastirma, g¢erez izin tasarimlarinin kullanici davranisina olan etkisini nitel yontemle
incelemek {izere tasarlanmigtir. Arastirmanin amact, kullanicilarin hem adil hem de manipiilatif
olarak tasarlanmig ¢erez izin arayiizlerine verdikleri tepkileri gozlemleyerek, bu kararlariin
arayliz bi¢imine gore nasil farklilagtigini ortaya koymaktir. Arastirmada kullanicilar,
Tiirkiye’de en ¢ok ziyaret edilen ilk 100 web sitesi arasindan rastgele secilen 10 farkl siteyi,
aragtirmaci tarafindan saglanan cihaz iizerinden ziyaret etmistir. Bu sitelerden 5’1 adil ¢erez izin
tasarimlarina, 5’1 ise manipiilatif tasarimlara sahiptir. Katilimcilardan, bu sitelerde en az iki
sayfada gezinmeleri istenmistir. Katilimcilarin site ziyaretleri sirasinda cerez bildirimlerine
verdikleri tepkiler gézlem yoluyla toplanmis ve ekran kaydi alinmigtir. Aragtirma, 1 Mart ile 1
Temmuz 2025 tarihleri arasinda 76 katilimciyla gergeklestirilmistir. Bulgular, esit secenek
sunulan tasarimlarda kullanicilarin reddetme kararlarmin daha agir bastigini, manipilatif
orlintliler iceren tasarimlarda ise kararlarin biiylik Olclide platform lehine sekillendigini
gostermektedir. Bu durum, web sitelerinde ve dijital platformlarda kullanilan cerez izin
tasarimlarinin sadece teknik degil, etik bir sorumlulukla tasarlanmas1 gerektigine isaret
etmektedir. Bu calisma, TUBITAK tarafindan desteklenen 324K 166 numarali arastirma projesi

kapsaminda tiretilmistir.

Anahtar Kelimeler: Cerez, ¢erez izin bildirimi, tasarim etigi, arayiiz tasarimi, aldatici tasarim
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SAHA CALISMALARINI ARASTIRMA ETiGi CERCEVESINDE YENIDEN
DUSUNMEK: SOSYAL BILIM ARASTIRMACILARININ GOZUNDEN
IYI OLUS

Arastirmalarla ilgili olusturulan etik kurallarin ¢ogu, genellikle arastirmacilarin katilimcilara
zarar vermemesini vurgulamaktadir. Bunda 6zellikle 20. yiizyildaki bircok biyomedikal ve
sosyal bilim aragtirmacisinin, aragtirmaci olarak giiclerini kotiiye kullanmalarinin etkisi
bulunmaktadir. Arastirmalarda bu etik kural esas alinirken, arastirmacilarin kendilerinin saha
stirecinde karsilasabilecegi riskler ve zararlar cogu zaman goz ardi edilmektedir. Son yillarda
daha fazla 6n plana ¢ikmaya baglayan bir kavram olan iyi olus ya da iyilik hali, akademi ve
arastirma ¢evrelerinde de tartisiimaktadir. Sosyal bilimlerde saha aragtirmalarinin yogun olarak
yapilmasi ve arastirmacilarin bu asamada zorluklarla karsilasmasi da arastirmaci 1yi olusu ve
akademide iyi olusa yonelik ilgiyi artirmistir (Vincett, 2017; Benoot ve Bilsen, 2016). Saha
caligmasi yiiriiten arastirmacilar, katilimcilarla yakin etkilesim kurmalari, zorlu arastirma
konular1 ve saha c¢evresi gibi nedenlerle sahada fiziksel ve duygusal risklerle kars1 karsiyadir.
Tartigsmalar (Almeida-Souza ve O’Brien, 2022), arastirmacilarin 1yi olusunu korumanin sadece
aragtirmacilar igin degil, arastirmacilarin bagli oldugu kurumlar igin de etik bir sorumluluk

oldugunu vurgulamaktadir.

Tamamlanmis bir doktora arastirmasinin pargasi olan bu ¢alismanin amaci, géz ardi edildigini
diistindiiglimiiz ve arastirmaci iy1 olusunu 6n plana koyan arastirmalarin etik kurallarin1 yeniden
diisiinmektir. Bundan hareketle bu calismada arastirmacilarin, danismanlarin/siipervizorlerin ve
etik kurul iiyelerinin saha caligmasi sirasinda arastirmaci iyi olusuna iliskin deneyimleri ve
fikirleri dikkate alinmistir. Fenomenolojik arastirma teknigi ile yorumlayict ve elestirel bir
yaklagim kullanan bu ¢aligma, veri tiretme tarihleri sirasinda son bes yil i¢cinde sosyal bilimler,
saglik ve egitim bilimleri alanlarinda saha calismasi yapmis katilimcilarla yapilan 31
derinlemesine goriisme ve dort odak grup calismasiyla elde edilen nitel verilere dayanmaktadir.

Orneklemde yer alan katilimcilarin 21°i akademide yer alirken, dokuzu o6zel sektorde
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caligmaktadir. Temel bulgular {i¢ 6nemli temay: ortaya koymaktadir: yapisal bosluklar,

arastirmanin nesnelestirilmesi/metalastirilmasi ve kurumsal destek mekanizmalari.

Katilimcilar 6zellikle etik ve metodolojik egitimlerin eksikligine vurgu yaparak saha
arastirmalarina yeterince hazirlanamadiklarini, bu hazirliksizligin zaman zaman farkli resmi
kurumlarin iizerlerinde etik baskilar kurmaya calismalarina sebep oldugunu vurgulamistir.
Arastirma etigi ¢ercevesinde tartisilmayan ya da az tartisilan bir konu olan arastirmaci iyilik
halinin sorumlularinin, arastirmacidan baglayarak resmi iist kuruluslara kadar ulagtigimi
belirtirken, 0zel sektorde arastirmaciligin bir prekarya hali aldigi tartisilmistir. Son yillarda
artan “yayinla ya da yok ol” gibi yaklasimlar, akademide kapitalizmin ya da neoliberalizmin
yiikselisine sebep olarak akademideki arastirmacilarin is yiiklerini artrmistir. Ozellikle
danismanlik veren akademisyenlerin is yiikiiniin artmasi, gen¢ arastirmacilara destek
olamamalarina ve onlar1 olumsuz etkilemelerine yol agmigtir. Bunun bir sonucu olarak is-
yasam dengesizligi artmis; tiim bunlar da sahada arastirmacilarin, ozellikle geng¢ olanlarin,
yalniz hissetmelerine neden olmustur. Halihazirda destek mekanizmalarinin tiniversitelerde ve
0zel sektorde zayif olmasi da arastirmacilarin iyi oluslarinin olumsuz etkilenmesine sebep
olmustur. Bu sorunlara cevap olarak katilimcilar, kurumsal destek mekanizmalarinin sistematik
hale getirilmesi gerekliligini belirtmis; 6zellikle tiniversitelerde kurulacak 6zel bir aragtirmaci
destek birimi ile arastirmacilarin saha Oncesinden arastirmanin sonlanmasina kadar etik,

metodolojik, psikolojik ve farkli agilardan desteklenebileceklerini ifade etmistir.

Bu calisma, sonug olarak arastirmacilarin bulundugu kurumlarin, 6zellikle tiniversitelerin,
arastirma etigi ve yontemleri egitimlerinin iyilestirilmesi, danigsman-arastirmaci iliskilerinin
gelistirilmesi i¢in danigmanlik egitimlerinin akademisyenlere saglanmasi ve kurumsal destek
mekanizmalarinin ilk etapta kapasite dahilinde gelistirilerek arastirmacilara sistematik bir
destegin biitiinsel olarak sunulmasi gerektiginin altin1 ¢izmektedir. Bununla birlikte, bu
sistemler gelistirilene kadar, mevcut sistem igerisinde arastirmacilarin iyi oluslarini
korumalarinin 6ncelikli olarak kendilerine ait bir etik sorumluluk oldugu; saha arastirmalarinda
karsilasabilecekleri zorluklara karsi kendilerini korumaya yonelik stratejiler ve beceriler
gelistirmeleri gerektigi vurgulanmaktadir. Stiphesiz aragtirmaci iyi olusuna dair bu eksikliklerin
giderilmesi, tlim arastirmacilar i¢in iyi olusun siirdiiriilebilir bir hale getirilmesi a¢isindan 6nem

tagimaktadir.

Anahtar Kelimeler: Saha ¢alismasi, arastirma etigi, arastirmaci, iyi olus
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KULTUR, ETiK VE HUKUK: KULTURUN YARGILAMADAKI ROLUNE
ILISKIN ETiK SORUNLAR

Kiiresel ol¢ekte artan goc hareketliligi ve kiiltiirel cesitlilik, hukuk ve etik alanlarinda yeni
tartismalar1 beraberinde getirmektedir. Cokkiiltiirliiliik ve kiiltiirel c¢esitliligin giindelik
yasamlar iizerindeki etkisi goz oniine alindiginda, diger bir¢ok meslek alaninda oldugu gibi
(Pack-Brown & Williams, s. 41), yargi etigi ilkelerinin nasil yorumlandigini anlamak da biiyiik
Oonem tasimaktadir. Bu dogrultuda yargilamada kiiltiirel baglamlarin ne derece dikkate
aliabilecegi sorusu kiiltiirel gorecilik ile evrensel etik ilkeler arasinda giderek karmasiklagsan
bir denge arayisin1 da beraberinde getirir. Bu dogrultuda Bangalor Yarg: Etigi ilkelerince de
diizenlenmis olan hakimin toplumdaki kiiltiirel farkliliklar1 anlamasi ve herkese esit davranmasi
gorevi (Bangalor Yarg: Etigi Ilkeleri, Deger 5: Esitlik) onemli bir ilke olarak Karsimiza
cikmaktadir. “Hakimin kiiltlirel cesitlilige karst hassas olma gorevi” yorumuna gore
“Toplumdaki kiiltiirel, irksal ve dinsel ¢esitliliklerin farkinda olmanin ve bunlari anlamanin
yani sira herhangi bir ilgisiz sebepten kaynaklanan ényargi ve yanliliktan ari olmak da hakimin
sorumlulugudur. Hakim, uygun yollarla toplumda degisen tutumlar ve degerler hakkinda bilgi
sahibi olmaya ¢alismalidir” (Bangalor Yargi Etigi ilkelerinin Yorumu, paragraf 186). Bu
yorum, kiiltiiriin, bireyin ahlaki yargilarin1 dogrudan belirleyecek gicli bir nedensel etken mi
olarak ele alinacagi yoksa bireyin yargilarini anlamlandirma ve tutarlilik kazandirma agisindan
onemli bir rol mii oynayacagi sorusuyla da ilgilidir (Li, s. 27-28). Zira muhakemenin yalnizca
evrensel ilkeler degil, ayn1 zamanda kisinin yer aldigi kiiltiirel baglam tarafindan da

sekillendirildigi, tartismalarin merkezinde yer almaktadir.

Bu calisma, yargi etigi ilkeleri ¢ercevesinde kiiltiirlin yarg: siire¢lerindeki roliinii ve etkisini,
kesisimsel bir etik yaklagim dogrultusunda ele almayir amaclamaktadir. Etik ve (kiiltiirel)
cesitliligin kesisiminde temellenen (Koh, s. 46) kesisimsel etik yaklasim, farkli toplumsal
kimliklerin (6rnegin etnik kdken, din, cinsiyet, sinif, kiiltiir) birbirleriyle nasil etkilesim iginde

oldugunu analiz ederek, adaletin ancak bu coklu kimliklerin ve deneyimlerin dikkate

125



5% International Applied Ethics Conference

alinmasiyla saglanabilecegini savunur. Bu yaklasim, standart ve soyut etik kurallarin 6tesine
gegerek, daha baglamsal, duyarli ve kapsayici karar mekanizmalarinin gelistirilmesini hedefler.
Kiiltiirel cesitliligin artan bir sekilde hukuk alaninda goriinlir hale geldigi giiniimiizde, bu
yaklagim; evrensel etik ilkeler ile farkli kiiltiirlerin kendine 6zgli pratikleri arasinda denge
kurma ¢abasini 6n plana ¢ikarir. Bu baglamda, kiiltiirel duyarlilik ile hukukun evrenselligi
arasinda olusabilecek gerilimlerin nasil ¢oziilebilece§i sorusu, ¢alismanin merkezinde yer

almaktadir.

Calismada, 6zellikle Bangalor Yarg: Etigi ilkeleri dogrultusunda, tarafsizlik ve esitlik ilkeleri
temel alinarak bu denge tartisilacaktir. Kiiltiirel ¢esitliligin, hakimin tarafsizlik ve esit davranma
yiikimliilikleri baglaminda isaret ettigi etik sorunlar somut dava Ornekleri ilizerinden ele

alinacaktir.

Anahtar Kelimeler: Hukuk ve etik, hukuk ve kiiltiir, Bangalor Yarg: Etigi lkeleri
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AHLAKI YARGILARDA INSAN VE YAPAY ZEKA KARSILASTIRMASI:
DENEYSEL FELSEFE PERSPEKTIFINDEN ETiK KARARLARA YONELIK
BiR CALISMA

Deneysel felsefe, alisik oldugumuz geleneksel felsefi problemlerin sosyal bilimler metodolojisi
kullanilarak ampirik verilerle yeniden degerlendirilmesini amaglayan, 6zellikle bilgi, ahlak, dil
ve anlam felsefeleri alanlarinda halk yargilarini (folk intuition) inceleyen disiplinler arasi bir
felsefe disiplinidir (Knobe & Nichols, 2008). Yaklasik son ¢eyrek asirda hizli bir ilerleme
kaydeden ve nispeten yeni sayilacak bu disiplin, hem bilgi, ahlak ve dil felsefesi gibi alanlarla
ilgili felsefi yargilari incelemekte hem de bu yargilarin kiiltiirel, cinsiyet veya bireysel
farkliliklardan etkilenip etkilenmedigini arastirmaktadir (Weinberg vd., 2001; Alexander vd.,
2010; Sytsma & Livengood, 2015). Bu ¢alismanin da temel odagin1 olusturan ahlaki yargilar,
deneysel felsefenin en g¢ok arastirilan temalarindan birini olusturmaktadir. Herkesin asina
oldugu “Trolley problemi” gibi klasik diisiince deneyleri, bireylerin ahlaki kararlarini etkileyen
psikolojik siireclerin ve bunun arkasinda yatan felsefi yargilarin daha iyi anlasilmasi igin
deneysel felsefede de siklikla kullanilmaktadir (Greene vd., 2001; Haidt, 2001). Ancak son
yillarda bu tiir diisiince deneylerinin yalnizca insanlar tizerinde degil, yapay zeka araglariyla da

iliskilendirilerek incelenmeye baslanmasi, yeni etik tartismalar1 da beraberinde getirmektedir.

Gelisen teknoloji yapay zeka sistemlerinin insan benzeri ahlaki yargilar iiretip iiretemeyecegi
tartismasini ortaya ¢ikarmistir. Bu tartismalar 1s18inda MIT Media Lab tarafindan yiiriitiilen
Moral Machine Projesi (Awad vd., 2018), diinya geneli milyonlarca katilimcinin ahlaki
yargilarin1 6lg¢erek bu tartismaya ampirik bir yaklasim sunmus ve calisma ahlaki yargilarda
kiiltiirler aras1 farkliliklar disinda evrensel oriintiiler olup olmadigint da ortaya koymustur.
Bunun yaninda, Biiylik Dil Modellerinin (LLMs) etik mekanizmalarint bazi etik kuramlar
cergevesinde analiz eden ve yapay zekanin Ozellikle hangi degerleri dnceledigini gdsteren
giincel ¢alismalar da mevcuttur (Coleman vd., 2025). Bu baglamda, yapay zekanin verdigi

kararlarin, tahmin edilecegi iizere, insan yargilarindan tamamen bagimsiz olmadigy; aksine,
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insanlar tarafindan gelistirilen veri kiimeleri, algoritmalar ve etik bir takim ilkeler
dogrultusunda sekillendigi de bilinmektedir (Malle, 2016). Dolayisiyla, yapay zeka ile insanlar
etik yargilar bakimindan karsilastirilirken, bu gelistirilen sistemlerin arkasinda da yine insan
faktorii oldugu g6z ardi edilmeden ama ayni zamanda da bir takim kavramsal ayrimlarin da

bilincinde olarak bir degerlendirme yapmak gerekmektedir.

Bu bildiride 6nerilen deneysel ¢alisma heniiz gergeklestirilmemis olan bir arastirma taslagidir.
Bu ¢ercevede ¢alismanin temel amaci, insanlar ile yapay zeka sistemlerinin iirettigi ahlaki
yargilar1 karsilastirmak ve bu karsilagtirmayi deneysel felsefenin yoOntemsel araglariyla
degerlendirmektir. Boyle bir arastirma tasarimi, yapay zeka sistemlerinin iirettigi ahlaki
yargilarin insanlarin iirettigi ahlaki yargilarla ne dl¢lide ortiistiigiinii; 6rtlismiiyorsa bunun hangi

kavramsal nedenlere dayanabilecegini inceleme imkani sunacaktir.

Arastirmada, katilimcilara hem klasik diislince deneylerinden se¢ilmis hipotetik senaryolar hem
de bu senaryolar referans alinarak olusturulmus ahlaki ikilemler i¢eren 6rnekler sunulacak, bu
orneklere verilen yanitlar hem nicel hem de nitel yontemlerle analiz edilecektir. Ornegin, nitel
arastirma sorulariyla katilimcilardan kararlarinin gerekcelerini de agiklamalari istenecektir. Bu
durum, yalnizca katilimcilarin verdikleri cevaplar1 degil, kararlarinin arkasinda yatan nedenleri
de nasil temellendirdiklerini anlamamiza olanak saglayacaktir. Ayn1 senaryolar, yapay zeka
sistemlerine, Ornegin ChatGPT ve Google Gemini, de sunularak bu sistemlerin karar
mekanizmalari incelenecek, bu sayede insanlar ile yapay zeka arasindaki muhtemel benzerlik
ve farkliliklar analiz edilecektir. Bu yoniiyle, bu ¢alisma hem deneysel felsefeye hem de yapay
zeka sistemlerinin ahlaki yargilar1 hakkindaki yapay zeka etigi tartismalarina katki sunmay1

amaglamaktadir.

Tiirkiye’de heniiz deneysel olarak aragtirlmamis bir konuyu, insanlar ile yapay zeka
sistemlerinin etik kararlar1 nasil temellendirdigini, ampirik olarak inceleyecek olmasi bu
caligma taslaginin 6zgiin katkisin1 da ortaya koymaktadir. Literatiirde siklikla bahsi gecen
“artificial moral agents” (AMA) konusu teorik bakimdan ¢ok sayida arastirmada ele alinsa da,
insan ve yapay zeka sistemlerinin ahlaki yargilarinin bire bir karsilagtirildigr ¢aligmalar halen
siirlidir (Borenstein & Arkin, 2016; Garcia vd., 2024). Bununla birlikte bu ¢alismada yalnizca

elde edilecek sonuglarin degil gerekcelendirme diizeylerinin de incelenecek olmasi, epistemik
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normatiflik tartigmalarina da katki sunacaktir. Caligmanin bir baska katkisi da siiphesiz
uygulamali etik alanina olacaktir. Ozellikle yapay zeka sistemleri gibi otonom sistemlerin
gercek hayatta karsilasabilecekleri ahlaki ikilemler karsisinda hangi ahlaki ilkelere gore karar
vermesi gerektigi, teknik olmakla birlikte normatif de bir sorundur. Bu arastirma taslagi, farkl
bireylerin ve yapay zeka sistemlerinin ahlaki karar mekanizmalarini analiz ederek, etik
tasarimlar i¢in ampirik bir temel olusturabilir. Bu sayede deneysel felsefe ile uygulamali etik
arasinda da bir bag kurulmasi hedeflenmektedir. Sonug olarak bu bildiride, insan ve yapay zeka
ahlak mekanizmalarinin nasil ¢alistigi karsilastirilarak, hem deneysel felsefenin yontemsel
olanaklarinin hem de yapay zeka sistemleriyle bu kadar i¢ ice oldugumuz teknoloji ¢aginda
yeniden diisiiniilmesi gereken etik ilkelerin tartismaya agilmasi planlanmaktadir. Sunumda,
Onerilen arastirmanin kuramsal temelleri, yontemsel ¢ercevesi, literatiirle iliskisi ve potansiyel

bulgularinin anlami1 ayrintili bigimde tartigilacaktir.

Anahtar Kelimeler: Deneysel felsefe, uygulamali etik, ahlaki yargilar, yapay zeka etigi
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DIKKAT ETIiGi

Dikkati oncelikle bir kudret olarak anliyorum. O yiizden “dikkatsizlik” higbir zaman miimkiin
degil, en azindan canli formunda. Yani yasadigimiz siirece, bir derece de olsa dikkatimiz var.
Fakat hicbir zaman dikkatsiz olmamamiz, her zaman “dikkatli” oldugumuz anlamina gelmiyor.
Oyleyse dikkatsizlik ve dikkatlilik yerine iki farkl1 hal éneriyorum: Dikkatin edilgin olmas1 ve

etkin olmasi.

Edilgin dikkati, insanin diger edilgin halleriyle, giderek yasamdaki genel edilginligiyle, yani
kendini (beden ve zihin birlikteligini) yonetme konusundaki kudretsizligiyle bir arada
diisiiniiyorum. Kendini yonetememe, yani kendi gercekligine, arzu ve kudretlerine uygun
olarak yasayamama halini, bir tiir “temel etik sorun” olarak kavriyorum. Diger etik sorunlarin
da buradan tiiredigini diisliniiyorum. Boylece edilgin dikkatin temelinde, kudretlerimizden
koparilmis olmayi, kendi gergekligimizle baglantisiz ve uyumsuz yasamayi buluyorum. Es
zamanl kesfedebilecegimiz bir diger husus da su: Boyle bir dikkat hali, yani edilgin dikkat,
tahakkiime dayali biitlin yonetim bigimleri tarafindan istenmekte, yeniden iiretilmekte, ve

yeniden tiretimin kosullar1 da yeniden tiretilmektedir.

Etkin dikkati ise, anlasilacagi lizere, insanin diger biitiin etkin halleriyle, giderek yasamdaki
genel etkin olusuyla, yani kendini yonetme konusundaki kudretiyle birlikte diigiiniiyorum.
Etkin dikkat, bir kudret halidir. Etkilenislerin, yani bedensel duyumlarin ve zihinsel
algilayislarin yonetilmesi konusunda etkin olusumuz, dikkatimizin etkinligidir. Bu yedigim
seyin bana ne yapacagina dair fikrimin olmasit ve buna istinaden onunla olan iligkimi
yonetebilmem, drnegin. Izledigim su videonun, aldigim su ilacin, kullandigim su teknolojinin,
okudugum su kitabin bu beden zihinle, bu beden zihnin simdi ve buradaki tekil gercekligiyle

olan etkilesimini yonetebilmem, dikkatimin etkinligine bagli.
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Dikkatimiz, kudretimiz dl¢iisiinde, yani kendi ger¢ekligimizle uyumlu bir iliski kurabildigimiz
Olciide etkinlesiyor. Bu etkin olus, dikkati 6zsel bir kudret olarak, giderek bagka erdemlerin de
besleyici kaynagina doniistiiriiyor. Etkin dikkat boylece, sevginin ickinligini, yani sevginin
icsel bir kaynak olarak iiretilmesini ifade ediyor. Bununla birlikte iligkisel diinyada dostca
sevginin, herhangi bir seye ya da herhangi bir varliga 6zenli ve sefkatli yaklasimin zemini
oluyor. Giderek haktan ve hukuktan daha temel, boylece daha saglam bir adaletin kaynagi
olabiliyor. Biitiin bunlar bizim kendi basimiza yapabilecegimiz seyler degiller, ayn1 zamanda

toplumsal politik bir kosulu da barindiriyorlar. Iste burada bir etik var: Dikkat etigi.

Yasamla kurdugumuz iliskinin yonetilmesindeki kudretin ta kendisi oldugundan, “dikkat”, etik
yasamin belki de en temel unsuru haline geliyor. Oyleyse, acaba dikkatimizin edilginligin ve
etkinliginin kosullari, psikolojiden siyasete yahut bilimden sanata etik yagamin biitiin alanlarini
ortak kesen bir temel olabilir mi? Uygulamali etik alaninda, acaba, tip etigi ile ¢evre etigi yahut
teknoloji etigi ile is etigi "dikkat" kavrami ve olgusunda bulusuyor olabilirler mi? Dikkat

etiginde, etik yasama dair biitiin bagliklar1 ilgilendiren nedir?

Kokenleri cok gerilere giden, belki ontolojik olarak her zaman orada var olan ama buginlerde
glindeme gelen ve her zamankinden daha ¢ok konusulan, 6zgiirlik ve mutluluk gibi temel
erdemler acisindan ne kadar kritik ve belirleyici oldugu fark edilmeye baslanan 'dikkat", etik
baglamda felsefenin basat konusu olmaya adayken, etik yasamda da, yani uygulamali etik

alaninda da temel bir kavram olarak diisiiniilmeyi hak ediyor.

Anahtar Kelimeler: Dikkat, kudret, dikkatsizlik, etik yasam
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DIJITAL ANARSIZM VE ETiK SORUMLULUK: OZGURLUK ILE HESAP
VEREBILIRLIK ARASINDAKI GERILIM

Dijital ¢ag, hayatimizin her alaninda koklii doniisiimler yaratirken, ayni zamanda siyasal ve
ahlaki paradigmalarin yeniden tanimlanmasini zorunlu kilan bir kirilma noktasini temsil ediyor.
Internetin ilk giinlerinden itibaren gelisen anarsik yapilar, bilgiye merkezi otoritelerden
bagimsiz, esit erisim ve Ozglir iletisim imkanlari sunarak devrim niteliginde bir degisimi
baglatti. Bu baglamda, dijital anarsizm, dijital ortamlarda hiyerarsisiz, merkeziyetsiz ve
ozgiirliik temelli bir diizenin insasina yonelik hem teorik hem de pratik bir yaklagim olarak 6ne
cikti. Dijital anargizm, yalnizca dijital ¢agin sundugu bir imkan olarak degil, ayni1 zamanda siber
alanin giderek merkezilesen ve tekelci hale gelen yapisina karsi bir tepki ve etik proje olarak
da degerlendirilmelidir. Ancak bu yaklasim, kendi i¢inde derin etik sorular1 da beraberinde
getiriyor: Ozgiirliigiin sinir1 nerede baslar ve sorumluluk kime aittir? Merkeziyetsiz yapilar etik
hesap verebilirligi nasil sagliyor? Dijital anarsizmin sundugu 6zgiirliik, toplumsal fayda ile ne

Olciide bagdastirilabilir?

Bu calisma, dijital anarsizmin etik boyutlarini ele alarak dijital alanlarda bireysel 6zerklik ile
ahlaki diizeni saglayan kolektif normlar arasindaki gerilimi tartigmayir amagliyor. Dijital
anarsizm goriiniirde mutlak bir 6zgiirliikk alan1 yaratirken, ayn1 zamanda sorumluluk zincirini
bulaniklastirma riskini de tasiyor. Merkezi otoritenin ortadan kalkmasi bilgiye esit erisim,
sansiirsiiz iletisim ve agik kaynak kiiltiirii gibi olumlu sonuglar dogururken; yanlis bilginin hizla
yayilmasi, manipiilasyon, siber siddet ve mahremiyet ihlali gibi ciddi sorunlar1 da beraberinde
getiriyor. Bu noktada etik, yalnizca normatif bir ¢erceve olmanin 6tesinde, dijital anarsizmin
strdiiriilebilirligini saglayan temel bir dinamik haline geliyor. Dijital alanlarin kendine 6zgii
yapisi, geleneksel etik yaklagimlarin yeniden gézden gecirilmesini ve yeni ¢dziim yollarmin

gelistirilmesini gerektiriyor.
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Calismada 6zellikle iki temel yon derinlemesine inceleniyor. ilk olarak, bireysel dzerklik ve
ifade Ozgiirliigiinin dijital ortamda hangi smirlar i¢inde ahlaki olarak korunabilecegi
tartisiliyor. Bu baglamda, Kant¢1 6zerklik anlayis1 ve faydacilik gibi etik yaklagimlar, dijital
alanin anarsik dogasina uygulanarak kapsamli bir sekilde analiz ediliyor. Bireyin dijital
ortamdaki eylemlerinin, diger bireylerin 6zgiirliik ve haklarina nasil etki ettigi, bu kisimda
detaylandiriliyor. ikinci olarak ise, merkeziyetsiz aglarda etik sorumlulugun nasil paylasilacag
ve ahlaki bir diizeni saglayacak kolektif normlarin nasil olusturulacagi sorusu ele alniyor.
Burada temel mesele, merkezi bir otorite olmadan etik diizenin nasil kurulabilecegi ve hesap
verebilirligin nasil saglanacagidir. Blockchain teknolojisi, merkeziyetsiz sosyal aglar ve acik
kaynak topluluklar1 gibi giincel ornekler iizerinden, dijital anarsizmin sundugu ozgiirliik
alaninin, kolektif etik normlarla nasil dengelenebilecegi somutlastiriliyor ve analiz ediliyor. Bu
ornekler, dijital anarsist prensiplerin pratik uygulamalarini ve karsilastiklart etik ikilemleri

g0zler dnline seriyor.

Sonug olarak, bu ¢aligma dijital anarsizmi yalnizca teknik veya politik bir fenomen olarak degil,
ayni zamanda kapsamli bir etik meydan okuma olarak degerlendiriyor. Dijital alanin anarsik
yapist mevcut otoriteleri sorgularken, bireylerin ve topluluklarin etik sorumluluklarini da
yeniden tanimlamalarini zorunlu kiliyor. Dijital anarsizm ile etik arasindaki iligki, 6zgiirliigiin
mutlaklastirilmasi ile ahlaki diizenin gerekliligi arasindaki ince ¢izgide sekilleniyor. Bu makale,
dijital anarsizmin sundugu O6zgirlik vaadini etik hesap verebilirlik sorunuyla birlikte
distinerek, dijital cagda ahlaki 6zerklik ve toplumsal sorumluluk arasindaki dengeye dair
zengin bir tartigma zemini sunuyor. Boylece dijital anarsizmin yalnizca politik degil, ayni

zamanda temel bir etik proje olarak da degerlendirilmesi gerektigi ileri siiriilmektedir.

Anahtar Kelimeler: Dijital anarsizm, etik, merkeziyetsizlik, 6zerklik, hesap verebilirlik
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EPISTEMIK ADALETSIZLiK BAGLAMINDA EGIiTSEL iLiSKIiLER VE
BAZI ETIK ICERMELERI

Miranda Fricker (2007) iki tiir epistemik adaletsizlik tanimi yaparak taniklik epistemolojisi
tartismalarinda yeni bir boyut agmis ve 6nemli yorumlara kaynaklik etmistir. Bunlardan bir
taniklik adaletsizligi (testimonial injustice) ve digeri hermendtik adaletsizliktir. Hermendtik
adaletsizlik kisilerin kendilerince 6nemli olabilecek problemleri sistematik sekilde tanimlama
ve ifade edebilmeleri acisindan gerekli olan kavramsal kaynaklardan yoksun olmalari
neticesinde ortaya ¢ikan olumsuzluklari ifade eder. Ornegin, cinsel istismara veya ayrimciliga
maruz kalan bir kimsenin bu durumu tanimlayan ve problemi ifade etmesine imkan taniyan
kavramlara sahip olmamasi, bu kisinin i¢inde bulundugu durumu anlamasini, tanimlamasini
veya ifade etmesini engelleyen bir durum ortaya ¢ikarir. Bu nedenle, boyle bir bilgi temelli

yoksunluk bir ¢esit epistemik adaletsizlik olarak tanimlanir.

Bir diger yandan, taniklik adaletsizligi bir kimsenin bilen kisi (knower) olma kapasitesini
olumsuz etkileyen hak edilmemis durumlar: ifade eder. Bu gibi durumlar, kimlik onyargilar
(identity prejudice) iizerinden siirekli ve sistematik giivenirlik eksikligine (credibility deficit)
maruz kalma yoluyla kendini gosterir. Bagka bir ifadeyle, taniklik adaletsizligi bilgiye dayali
bir etkilesimde taraflardan birinin digerine kars1 yas, cinsiyet, formal egitim seviyesi, toplumsal
siif, ekonomik seviye ve benzeri gibi kimlige dayali onyargilar1 nedeniyle karsisindakinin
bilgi etkilesimine katilma ve katkida bulunabilme yetisine karsi tavirlar1 yoluyla kendini

gosteren giivenirlik eksikliginin yarattig1 olumsuzluklardir.

Bu iki epistemik adaletsizlik tiirii arasindaki temel fark karsilagtirildiginda, birinde bir kimsenin
maruz kaldig1 adaletsiz durumlar acisindan belirleyici olan ilgili kimsenin belirli nermeleri ve
arglimanlar1 kavrayabilme ve kullanabilmenin kavramsal kaynaklarindan yoksun olmasidir.
Digerinde, yani taniklik adaletsizliginde, belirleyici olan herhangi bir kimsenin bagka kimseler
tarafindan belirli onermeleri ve arglimanlar1 kullanarak birtakim saglam varsayimlar1 veya

iddialar1 ortaya koyabilme bilgi ve becerisine sahip degilmis gibi muameleye maruz kalmasidir.
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Bununla beraber, bu adaletsizliklerin epistemik karakteri yalnizca bilgiye sahip olmaktan ibaret
degildir. Bir kimsenin toplumsal kimlik onyargilart nedeniyle bilen kisi olma kapasitesine
yonelik olarak maruz kaldig: giivenirlik eksikligi taniklik adaletsizliginin birincil boyutudur ve
dogrudan gozlenebilir epistemik sonuglar iiretebilir. Fakat bu adaletsizlik tiirliniin ikincil
boyutu daha derin ve kalic1 zararlara yol agan epistemik pratikleri kapsar. Ornegin siirekli ve
sistematik olarak bu tiir adaletsizlige maruz kalan bir kimsenin, bilen kisi olma bakimindan
Ozguveni, bilgiyi edinme ve isleme becerisine dair 6z algisi, kendi fikirlerine veya akil
yiiritmelerine giiveni, baskalariyla bilgi ve goriis paylasimina girebilme yetkinlik algis1 ve
benzeri bilissel ve sosyal becerilerinin gelisimi dnemli derecede etkilenebilir. Dolayisiyla,
epistemik adaletsizlik durumlar1 bir kimsenin degerli bir insan olarak bilissel, entelektiiel ve
sosyal gelisimi {izerinde derin ve kalict sonuglar iiretme olasiligin1 oldukga yiiksek seviyede

barindirir.

Bu bakimdan ele alindiginda epistemik adaletsizlik problemi epistemoloji, siyaset felsefesi, etik
ve egitim gibi bir¢cok alan agisindan 6nemli tartismalara dayanak olusturma potansiyeline
sahiptir. Ornegin demokratik katilim, kamusal akil yiiriitme, kapsayicilik ve benzeri bagliklara
bu problem odaginda yeni tartismalar katmak miimkiindiir. Egitim felsefesi agisindan da benzer
bir potansiyel agiktir. Ornegin Walker (2019) epistemik katki yapabilme kapasitesinin formal
egitimin tiim kademelerinde temel bir egitimsel 6zgiirliik olarak degerlendirilmesi gerektigi

fikrini epistemik adaletsizlik ¢ergevesinde detaylandirarak ele alir.

Burada sunulan calismayla hedeflenen katki, hem formal hem de informal ortamlarda
gergeklesen egitsel iliskilerin epistemik adaletsizlik baglaminda bir yorumunu ortaya koymak
ve buradan hareketle bu tiir iletisim ve etkilesim ortamlarinda dikkat edilebilecek bazi etik
ilkelere dair birtakim ¢ikarimlar sunmaktir. Bu yorumun temel dayanaklar1 yukarida deginilen
kavramlar ve konuyla alakali bir diger 6nemli kavram olan gii¢ (power) kavramidir. Kisaca,
kimlik onyargilarinin bir diger boyutu kimlik giicli (identity power) kavramiyla ifade edilir.
Bunun 6nemli bir nedeni, epistemik adaletsizliklerin iletisim halinde olan kisilerin birbirlerine
kars1 gilivenirlik algis1 tasimalarindan degil, bu alginin kimlik ile iliskilendirilmesinden
hareketle epistemik nitelige doniistiiriilmesi neticesinde ortaya ¢ikmasidir. Bu nedenle, kimlik
onyargilar1 kimlik giicii ile iliskili olarak epistemik adaletsizlik yaratir. Egitsel iliskilere
odaklanildiginda, o6grenme ortamlarinda bulunan kisiler arasindaki iletisimde kimlik

onyargilar kadar kimlik giicli yaratan statii ve benzeri tanimlayicilar da epistemik adaletsizlik

135



5% International Applied Ethics Conference

kaynagina doniisebilir. Dahasi, egitsel iligki alani insanlarin biligsel, entelektiiel ve sosyal
gelisimi lizerinde oldukga etkili bir alan oldugu i¢in, egitsel iliskilerde karsilagilacak olan bu
tir adaletsizliklerin tiimii kisiler iizerinde yukarida deginildigi gibi derin ve kalici
olumsuzluklar ortaya ¢ikarmaya daha elveriglidir. Bu nedenle, formal veya informal egitim
ortamlarinda gergeklesen tiim egitsel iliskiler, epistemik adaletsizlik problemi baglaminda
oldukca hassas bir etik farkindalig1 gerekli kilmaktadir. Bu dogrultuda, bu ¢alismada ilk olarak
epistemik adaletsizligin temel kavramlar1 detaylandirilacak, ardindan egitsel iliskiler bu
kavramlar ¢ercevesinde yorumlanacak ve son olarak egitsel iliskilerde gozetilebilecek bazi etik

ilkeler somut 6rnekler tizerinden tartigilacaktir.

Anahtar Kelimeler: Epistemik adaletsizlik, egitim etigi, egitsel iliski
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ALTERNATIF TEKNOLOJILERLE
HAYVAN DENEYSIiZ BiR GELECEGI DUSUNMEK

Modern bilim tarihi boyunca, hayvan deneyleri bilimsel arastirmalarda temel bilgi {iretim
yontemlerinden biri olarak kabul edilmistir. Bu kabul, bilimsel ilerlemenin vazge¢ilmez oldugu
varsayimiyla etik kaygilarin geri planda kalmasina yol agmistir. Ancak, bu yaklagimin
epistemik ve etik temelleri yeniden sorgulanmalidir. Bu bildiri, deney hayvani Fare GV-23-118
ornegi iizerinden, hayvan deneylerinin bu temellerini derinlemesine inceler. Ayrica, alternatif
teknolojilerin kullanimiyla hayvan deneysiz bir bilimsel pratigin miimkiin ve etik acidan

zorunlu oldugunu ortaya koyan bir gelecek vizyonu sunar.

Etik kurullar ve bilim politikalarinin, yalnizca zarar azaltma stratejilerinin 6tesine gegerek,
epistemik ve etik sorumlulugu biitiinciil bir sekilde ele alan yeni paradigmalar gelistirmesi
gerekliligi savunulur. Bu yeni ¢erceve, teknoloji etigi, biyoetik, bilim ve teknoloji ¢aligmalari

(STS) ile feminist epistemolojinin kesisiminde konumlanir.

Bu teorik arka plan 1s1¢1nda, Fare GV-23-118 vakasi epistemik adaletsizligi somutlastirir. Fare,
deney protokollerinde sadece “deneysel arag” olarak kodlanmus, yliksek diizeyde sistematik aci
cekmis ve epistemik 6zneligi goz ard1 edilmistir. Miranda Fricker’in epistemik adalet teorisine
gore, bu durum hayvanlarin taninmamast ve deneysel deneyimlerinin yorumlanmamasi

nedeniyle temel bir haksizlik teskil eder.

Feminist epistemoloji ve ekofeminist etik perspektiflerinden hareketle, Sandra Harding’in
“gliclii nesnellik” (strong objectivity) ve Donna Haraway’in “konumlanmis bilgi” (situated
knowledges) kavramlari, hayvanlarin bilimsel bilgi iiretiminde sistematik bicimde nasil goz
ard1 edildigini agiklar. Harding, giicli nesnellik ile arastirmacinin kendi konumunu
seffaflagtirmasinin, Onyargilar1 azaltarak bilginin nesnelligini giiclendirdigini savunur.
Haraway ise tiim bilginin belirli toplumsal ve tarihsel baglamlara bagl oldugunu ve bu

baglamlarin g6z ardi edilmesinin bilginin eksik kalmasina yol actigimi ileri siirer. Lynda
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Birke’nin “bedensellestirilmis ampirizm” (embodied empiricism) yaklagimi ise deney

hayvanlarinin bedensel ve iliskisel varliklariin bilimsel anlatilardan nasil diglandigini gosterir.

Bu dislanma, bilginin hem nesnel hem etik agidan yetersiz kalmasina ve bilimin insan-merkezli,
tiircii paradigmalarla sinirlandirilmasina hizmet eder. Kurumsal baglamda ise, etik komiteler ve
bilimsel fonlama mekanizmalarinin “bilimsel atalet” (scientific inertia) nedeniyle hayvan
deneylerini “altin standart” olarak siirdiirdiigli vurgulanir. Bu direng, ekonomik ¢ikarlar,
geleneksel uygulamalar ve epistemik aliskanliklarla beslenir. Ozellikle COVID-19 pandemisi
slirecinde ortaya ¢ikan aciliyet rejimi, etik ve epistemik reform taleplerinin ertelenmesine neden
olmustur. Ancak bu engellerin asilmas1 gerekmektedir; giincel teknolojik gelismeler, hayvan

deneysiz bilimsel pratiklerin 6niinii agmaktadir.

Bildiride Donna Haraway’in “yanit-verme yetisi” (response-ability) kavrami temel alinarak,
bilimsel sorumlulugun zarar vermeme sinirlarin1 asan, iliskisel ve epistemik bir yeniden
tanimlamas1 Onerilir. Hayvansiz alternatif teknolojilerin (in vitro, in silico, organ-on-chip)
yalnizca teknik yenilikler degil, epistemik adalet ve etik sorumlulugun geregi oldugu savunulur.
Bu teknolojiler, hayvanlarin deneysel dislanmasini sona erdirmekte ve bilimsel bilginin insan
ve ¢evreyle daha iligkisel, duyarli ve kapsayici bicimde {iretilmesini saglamaktadir. Alternatif
yontemler, bilimsel bilginin stirddrdlebilir ve etik temelli tiretimine olanak veren gelecek odakli
coziimler olarak goriilmelidir. Sonu¢ olarak, hayvan deneylerine iligkin etik ve epistemik
tartigmalarin, yalnizca teknik gelismelerle degil, bilgi liretiminin normatif temelleri ve etik
sorumluluk kapsaminin kapsamli sekilde yeniden degerlendirilmesiyle ilerleyebilecegi
vurgulanir. Bildiri, alternatif teknolojilerin bilimsel uygulamalarda normatif zorunluluk haline
gelmesi icin gereken paradigmatik doniisiimiin ¢ergevesini ¢izmektedir. Bu doniisiim, hayvan

deneysiz bir bilimsel pratigin miimkiin ve gerekli oldugunu ortaya koyan bir gelecek ¢agrisidir.

Anahtar Kelimeler: Hayvan Deneyleri, Epistemik Adalet, Feminist Epistemoloji, Bilim ve Teknoloji
Caligsmalari, Biyoetik
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INSAN GELIiSTIRME TEKNOLOJILERI VE “NORMAL'IN KRiZi:
ETiK BIR SORGULAMA

Bu calismada, insan gelistirme teknolojileri (human enhancement technologies) araciligiyla
beden ve zihin iizerindeki miidahale ve modifikasyonlarin yol acabilecegi etik sorunlar birey,
toplum ve iktidar baglaminda ele alinacak; gelistirme sonucundaki degisimlerin ‘normal’

kavrami ve ‘insan’ olmaya dair yerlesik anlayislar tizerindeki etkileri tartismaya agilacaktir.

Son donemlerde biyoteknoloji, néroteknoloji, genetik miihendisligi ve yapay zeka gibi
alanlarda kaydedilen gelismeler, insan dogasina miidahaleyi yalnizca terapotik (tedavi edici)
amagclarla sinirli tutmaktan ¢ikararak, yasamin performatif ve estetik boyutlarini da iyilestirme
hedefiyle radikal doniisiimlerin kapisini aralamistir. Bu tartismalar, insan dogasinin asilmasini
etik agidan mesru ve hatta gerekli bir hedef olarak goren transhiimanizm anlayisiyla da

dogrudan kesismektedir.

Gittikce artan bir bicimde terapdtik olmayan miidahalelere yonelmeler, yalnizca bireysel
tercihler ya da estetik arzularla agiklanamayacak toplumsal normatiflik dinamiklerini de aciga
¢ikarmaktadir. Insan beden ve zihni {izerindeki gelistirme amagl her miidahale, ayn1 zamanda
‘insan olma’ya dair anlayisi da yeniden iiretir. ‘Gelistirilmis’ beden ve zihinler yeni norm haline
geldikce, bu normun disinda kalanlar ‘patolojik’, ‘eksik’, ‘diizeltilebilir’ ya da ‘geri kalmis’
olarak goriilebilmektedir. ‘Normal’in anlamsal igeriginin kayganlastig1, ‘insan’a dair yerlesik

kavrayislarin  donilisime ugradigi bu yeni teknolojik evrende, etik refleksiyonun

derinlestirilmesi kaginilmazdir.

Georges Canguilhem’in (1991) The Normal and the Pathological adli eserinde vurguladigi gibi,
“normallik” sadece istatistiksel bir durumu degil, ayn1 zamanda tarihsel, deger yiikli ve
toplumsal olarak insa edilmis bir yapiy1 ifade eder. Bu baglamda, insan gelistirme teknolojileri,
bireysel kapasite artirirmi olmanin 6tesine gegerek ayni zamanda toplumsal normlarin ve etik

degerlerin yeniden iiretildigi bir alan haline gelmistir. Normalligin deger-ytkli olusu,
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transhiimanist miidahalelerle yeniden ¢izilen sinirlarin, ‘anormal’ sayilan bireylerin etik olarak
nasil konumlandigina dair yeni bir tartisma alami yaratmaktadir. Boylece, bu teknolojiler,
bireysel diizeydeki etik meselelerden toplumsal normlara ve iktidar iliskilerine uzanan c¢ok

katmanl etik tartismalari glindeme getirmektedir.

Birey dizeyinde, gelistirilme meselesi etik agidan, Ozellikle de 6zglr secim, otonomi ve
otantiklik kavramlar1 baglaminda, gerilimli bir iliski barindirir. John Stuart Mill’in (1859)
“cogunlugun tiranlig1” kavrami, bireyin bedenine dair kararlarimi sekillendiren toplumsal
yonlendirme ve dislama mekanizmalarini degerlendirmede elestirel bir cerceve saglar. Ornegin;
teknolojik olarak ‘gelistirilmemis’ bireylerin toplumsal ve mesleki alanlarda dezavantaj
yasamasi, bigimsel olarak goniillii goriinen ancak fiili baski iceren secimlerin etik acidan
sorunlu oldugu bir duruma yol agar. Bu eksende temel bir soru sudur: Birey bu teknolojilere
basvurdugunda gercekten 6zgir bir secim mi yapmustir, yoksa toplumsal normatif bir baski

altinda midir?

Toplum diizeyinde, insan gelistirme teknolojileri esitlik ve adalet ilkeleri baglaminda etik
acidan tartigmali hususlar barindirir. Bu teknolojiler, yeni normlarin olusmasma ve
i¢sellestirilmesine, toplumsal degerlerin (6rnegin, giizellik ve basar1 anlayislarinin) teknoloji
araciligiyla yeniden sekillendirilmesine yol acabilmektedir. Dolayisiyla, insan gelistirme
teknolojileri toplumsal agidan hem kapsayict hem de dislayici bir potansiyele sahiptir. John
Rawls’un “fark ilkesi” ¢ercevesinde, sz konusu teknolojilere erisimdeki esitsizlik, toplumsal
adaletin yeniden diisiiniilmesini zorunlu kilar. Bu baglamda, bu teknolojilere smirli erisim,
firsat esitligini zedeler. Insan gelistirme teknolojilerinin yalnizca ayricalikli kesimlerin
erisimine ac¢ik olmasi, ‘normal’in smifsal bir boyut kazanmasina ve toplumsal kabul veya
dislamalarin biyolojik altyapiyla yeniden iiretilmesine neden olabilir. Bdylece, insan gelistirme
teknolojileri, ‘normal’ olmay1 artik yalnizca dogaya uygunlukla degil, teknolojiye erisim ve onu

kullanma yetisiyle de tanimlanir hale getirmektedir.

Iktidar -iliskileri- baglaminda ise bu teknolojilerin regiilasyonu ve tesviki, Michel Foucault'nun
“biyopolitika” kavrami cercevesinde degerlendirilebilir. Foucault, modern iktidarin yasami
diizenleme, kontrol etme ve iiretme giiciine dikkat ¢ceker. Modern iktidarin yasami diizenleyici
islevi, artik yalmizca saghigi korumakla degil, tiretken, performatif ve uyumlu bedenler
yaratmakla da ilgilidir. Bu kapsamda, devletin bireyi hangi bi¢cimlerde yonlendirdigi, hangi

bedenleri ‘gelismeye deger’ gordiigii ve kimleri disladig1 gibi sorular giindeme gelir ki bunlar
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ozlinde etik ve politik kararlardir. Dolayistyla, insan gelistirme teknolojileri notr bir ilerleme

olmaktan 6te, ideolojik ve normatif bir yap1 ingasidir.

Bu ¢alismanin amaci, insan gelistirme teknolojilerinin birey, toplum ve iktidar iliskileri
diizleminde yol agtig1 etik sorunlari, ‘normal’in anlamsal iceriginin kayganlastig1 noktalarda
tartisgmaya a¢gmaktir. Boylelikle, cagdas etik tartigmalar agisindan insan olmanin anlaminin
teknolojiyle birlikte yeniden tanimlandigi bu alanin daha kapsamli ve elestirel bigimde ele

alinmasina katki sunulabilmektir.

Anahtar Kelimeler: Insan gelistirme teknolojileri, normal, norm, etik, biyopolitika, transhiimanizm
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TIPTA YAPAY ZEKA: ETiK SINIRLARI YENIiDEN DUSUNMEK

Yapay zeka (YZ) teknolojileri, son yillarda saglik alanina hizla entegre olmakta; tan1 koymadan
tedavi planlamasina, klinik karar destek sistemlerinden hasta yonetimine kadar pek ¢ok alanda
belirleyici roller iistlenmektedir. Ancak bu doniisiim, yalnizca teknik bir ilerleme olarak degil,
ayn1 zamanda etik ac¢idan yeni ve karmasik sorular doguran bir kirilma noktasi olarak da
degerlendirilmeyi hak etmektedir. Bu baglamda en temel sorulardan biri sudur: YZ
sistemlerinin Onerileri dogrultusunda gergeklesen tibbi kararlarin ahlaki ve hukuki sorumlulugu
kime aittir? Kararin sonuglar1 acisindan sorumluluk yalnizca hekimde mi kalmalidir, yoksa
kararin sekillenmesinde etkili olan algoritmalar da bu sorumlulugun bir pargasi haline gelir mi?
Bu soru, dogrudan yapay zekanin kavramsal konumunu ilgilendirdigi gibi, tibbi etigin
siirlarint da yeniden diisiinmeyi gerektirir. Bu bildiride, YZ uygulamalarinin tipta kullanimu,
Beauchamp ve Childress’in dort temel etik ilkesi — 6zerklige saygi, zarar vermeme, yararlilik

ve adalet — baglaminda ele alinmaktadir.

Ozerklige saygi ilkesi agisindan temel sorun, bir YZ sisteminin énerdigi kararin ne hasta ne de
hekim tarafindan tam olarak anlasilabilir olmasi durumunda ortaya c¢ikmaktadir.
Aciklanabilirligin (explainability) sinirli oldugu bir ortamda, bilgilendirilmis onam siireci ne
Olciide anlamli olabilir? Meghan E. Hurley ve arkadaslarinin (2024) c¢alismasinda da
vurguladiklart gibi, hastalarin yalnizca bilgilendirilme degil, sistemin isleyisine dair aciklama
talep etme hakki da bulunmaktadir. Dolayistyla agiklanamayan YZ kararlar1 yalnizca teknik bir

sorun degil; ayn1 zamanda etik bir sinira da isaret etmektedir.

Zarar vermeme ilkesi ise dogrudan YZ sistemlerinin giivenilirligiyle iliskilidir. Lenharo’nun
(2024) analizine gore, birgok tibbi algoritma sinirli klinik veriyle onaylanmis olup, bu durum
yeterince test edilmeden kullanilan sistemlerin ongoriilemeyen zarar riskini artirmaktadir.
Ustelik bu risk yalnizca sistemin i¢sel dogruluguyla sinirl degildir; uygulama baglami ve insan

etkilesimi de kritik Onemdedir. Beede ve arkadaslarinin (2020) diyabetik retinopati
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taramalarinda kullanilan bir derin 6grenme sistemi iizerine yaptiklar1i gozlem caligmasi,
teknolojik yeterliligin tek basina glivenli kullanim anlamina gelmedigini agikca gostermektedir.
Bu noktada sorulmasi gereken sudur: Yeterince test edilmemis ve baglamdan kopuk bi¢imde
uygulanan sistemlerin dogurabilecegi zararlarin etik sorumlulugu kimdedir? Yararlilik ilkesi
baglaminda YZ sistemlerinin yliksek teknik dogrulugu siklikla “verimlilik” kavrami ile
Ozdeslestirilmektedir. Ancak Jongsma, Sand ve Milota’nin (2024) calismalarinda ortaya
koyduklar1 gibi, dogruluk (accuracy) yararli olmanin garantisi degildir. Tibbi yarar yalnizca
dogru kararlar vermekle siirl degildir; empati, baglamsal duyarlilik ve bireysel ihtiyaclara
0zen gibi degerleri de igerir. Bu noktada YZ sistemlerinin bu tiir etik nitelikleri ne 6l¢iide ikame

edebilecegi sorgulanmalidir.

Adalet ilkesine gelindiginde ise sistematik veri Onyargilarinin sagliktaki mevcut esitsizlikleri
daha da derinlestirme riski agik bigimde ortaya ¢ikmaktadir. Ferrara’nin (2024) da ifade ettigi
gibi, algoritmalarin beslendigi verilerde gomiilii olan tarihsel ve yapisal Onyargilar, belirli
gruplarin  sistematik bicimde dislanmasina ve saglik hizmetlerinden esit sekilde
yararlanamamalarina neden olabilir. Bu baglamda su sorular 6nem kazanmaktadir: Algoritmik
adalet nasil tamimlanmali? Bu dislayici etkiler nasil fark edilir ve hangi etik ya da teknik

araclarla 6nlenebilir?

Bu ilkeler etrafinda yiiriitiilen etik degerlendirmeler, bizi su temel soruya ulastirmaktadir: Etik
sorumluluk, teknolojik sistemlere devredilebilir mi? YZ sistemleri etik kararlardan sorumlu
tutulabilirler mi? Yapay zekanin teknik bir 6zerklik diizeyine sahip oldugu kabul edilebilir;
ancak etik 0zerklik ve hesap verebilirlik, halen yalnizca insana 6zgii normatif yiikiimliiliiklerle
tanimlanabilir. Ciinkii etik, sadece kararin sonucuyla degil, o kararin nasil alindigi, neye
dayandig1 ve kim tarafindan tstlenildigiyle de ilgilidir. Dolayisiyla bu bildirinin temel amaci,
yapay zeka teknolojilerinin saglik alanindaki kullaniminin yalnizca teknik yeterlilik iizerinden

degil, etik sinirlar ve sorumluluk cercevesi icinde de diistintilmesi gerektigini vurgulamaktir.

Anahtar Kelimeler: Yapay zeka, tip etigi, etik ilkeler, sorumluluk
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AFETLERDE KARAR VERME: ETiK PERSPEKTIF

Amag: Bu calisma, afet ortamindaki belirsizlik, zaman baskis1 ve kisith kaynaklarla yiiriitiilen
karar verme siireclerinde ortaya c¢ikan etik ikilemleri incelemeyi ve uygulamali etik

perspektifinden degerlendirmeyi amaglamaktadir.

Yontem: Amaca yonelik olarak dncelikle afet yonetimi ve uygulamali etik yaklagimlarini bir
araya getiren kavramsal bir ¢erceve olusturulmustur. Web of Science, PubMed ve Google
Scholar dizinlerinde afetlere yonelik etik c¢aligmalar taranarak icerik yoOniinden

degerlendirilmistir.

Bulgular: Bu taramalar sonucunda, Kkarar vericilerin 6zellikle ii¢ boyutlu bir yapida karar
aldiklar1 goriilmistiir: Kaynak kithigi, zamana kars1 bir yaris ve alandan gelen bilgilerin
belirsizligi. Vaka boyutunda degerlendirildiginde ise, medikal triyaj ile arama kurtarma
triyajina dair kararlar alinirken, kaynaklarin adil dagitimi ve dnceliklendirme yonelik ikilemlere

maruz kalindig1 goriilmiistiir.

Tartisma ve Sonug: Saglik Hizmetleri sunumunda biyomedikal etigin temel prensipleri
yoniinden bir degerlendirme yapilmaktadir. Normatif temelde faydacilik, 6dev etigi ve erdem
etigi perspektifleri; pratikte ise Sphere Standartlar1 ile Uluslararasi Kizilhag/ Kizilay temel
insani yardim ilkeleri ve ulusal afet yonetimi protokolleri ile iliskilendirilmektedir. Afet
alanindan gelen ¢eliskili bilgiler ile , kisith kaynaklar ve zaman baski altinda adaletli bir arama
kurtarma ve afet yonetimi kapsaminda; adalet - etkinlik, bireysel hak ve 6zgurlikler- toplum

yarar1 ve seffaflik- hizli karar baglaminda etik ikilemler yogunlagmaktadir.

Afetlerde ortaya ¢ikan etik sorunlar, giinliik rutin yasamdaki uygulamalardan farkli olabilecegi

gibi, Onlenebilir zararlara yol agabilir veya temel insan haklarinin ihlallerine neden olabilecegi
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unutulmamalidir. Bu ¢alisma ile afet etigi kapsaminda afetlerde karar vermeye yonelik etik
yaklagimlar degerlendirilerek, afetlerde yasanilan durumlar ve etik ihlallere dair farkindalik

olusturulmasi planlanmustir.

Anahtar Kelimeler: Afet etigi, etik, adalet
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UNIVERSITE OGRENCISi KADINLARIN iSTEMEDIKLERI
MUDAHALELERE “HAYIR” DIYEMEME DAVRANISLARININ FELSEFI
VE FENOMENOLOJIK iINCELENMESI

Bu c¢alismanin amaci, Iris Marion Young’in yapisal adaletsizlik, niyetin engellenmesi ve
kadins1 bedensel durus gibi kavramlarini temel alarak, kadin ogrencilerin siir ihlalleri
karsisindaki etik ve duygusal tepkilerinin nasil bigimlendigini felsefi diizlemde tartigmaktir.
Calismada, Simone de Beauvoir’in “kisisel olan politiktir” onermesinden hareketle, geng
kadinlarin bu tiir zorlayici durumlar karsisinda ses ¢ikaramamalarinin yalnizca bireysel bir irade
eksikligi degil, daha derinlere kok salmis yapisal ve kiiltiirel kosullarin sonucu oldugu

savunulmaktadir.

Kadinlarin siirlarina sahip ¢ikma arzusu onlari—Sarah Ahmed’in Feminist Bir Yasam Stirmek
adl1 kitabindaki ¢ok degerli tespitiyle ortaya koydugu gibi—*“inat¢1”, “oyunbozan” ve toplumun
norm dis1 olanlar1 etiketlemekte kullandig1 baska birtakim sifatlarla yargilanmalarina neden
olur. Bu nedenle pek ¢ok kadin boyle catismalardan kaginir ve tahakkiime razi gelirler. Onay
beklentisiyle toplumun ona atfettigi rolleri sahiplenirler. Oysa kadinlarin yapmak istediklerinin
ve istemediklerinin farkinda olmalar1 6zne olma siiregleri bakimindan ¢ok 6nemlidir. Bu
farkindalik ile birlikte tahakkiimle miicadele araclar1 gelistirilmelidir. Kadinlarin hayir
diyememe olgusu yasadiklar1 pek ¢ok sorunun hem sonucu hem nedenidir. Kadinlarin hayir
diyememesi sorunu basli basina bir adaletsizliktir. Judith Shklar, “The Faces of Injustice”
kitabinda felsefecilerin adaleti tanimlamaya c¢alisip durduklarindan ama asil meselenin
adaletsizliklere odaklanmak oldugunu vurgular. Adaletsizlikleri ve bu adaletsizliklere maruz
kalanlar1 tespit etmek aslinda ne olduguna ve ne olmasi gerektigine dair fikir verecektir. Young
da Adalet ve Farklilik Politikas1 kitabinda adaletsizlikleri tanimlamaya calisir ve oncelikle
adaletsizliklerin kurbanlarina bakmak gerektigini belirtir. Young temelde yatan adaletsizlikler
ve bu adaletsizlikleri tireten mekanizmalar ¢oziilmedik¢e kaynaklari yeniden dagitmanin adaleti

saglamakta bir ise yaramayacagini savunur. Adaletin konusu ve 6znesi olan insanlar soyut
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bireyler degil gercek kisilerdir. Bu ¢alismada adaletsizliklerin kurbani olan kadinlar ve onlarin
somut sorunlari, bu adaletsizlikleri lireten mekanizmalari ortaya ¢ikarmada 6nemli bir veri seti

olacaktir.

Toplumsal yapilar ve kiiltiir ayn1 topluluk icerisinde yasayan erkeklere ve kadinlara farkli
pratikler sunar. Erkeklere avantaj saglayan bu pratikler kadinlara yonelik ayrimciligin yeniden
iiretilmesini saglar ve kadinlarin dezavantajli konumunu pekistirir. Dil bu pratiklerin énemli
gostergelerinden bir tanesidir. Aynt dili konusan toplulugun kadin ve erkek iiyeleri ayni
kavramlari kullansalar da o kavramlarin gonderimi ayni olmaz. Kadinlarin erkeklerin rahatlikla
kullandig1 bazi ifadeleri kullanmalar1 tuhaf karsilanir. Kullandiklarinda da gergekten Gyle
demek istemedikleri varsayilir. Bu ifadelerin basinda “hayir” sozciigii gelmektedir. “Hayir”
sOzciigii glindelik dilde siklikla kullanilabilen ve net bir sekilde onamama, reddiye durumunu
bildiren net bir ifadedir. Erkekler kullandiginda anlami bu kadar netken kadinlar kullandiginda
muglaklagsmaktadir. Kadinlarin kendilerinden talep edilen hizmetlere hayir demesi pek
beklenmez ve hayir dediklerinde de bu reddedisin kolaylikla esnetilebilecegi diisiiniiliir. Hayir
gibi basit tek bir sozciik bile toplumsal normlarin kadinlara ve erkeklere farkli uygulandigini
gosterir. Dolayisiyla toplumsal pratiklerde gizlenmis ayrimcilik igeren bu gostergeler
adaletsizligin yasamin her alaninda nasil yeniden firetildigini ortaya koymasi bakimindan
onemlidir. Bu baglamda “hayir” diyememe hali, 6zerklik, etik 6znelesme ve toplumsal baski

kosullarinda ahlaki sorumluluk gibi kavramlar acisindan irdelenmelidir.

Bu arastirma, Tiirkiye nin kii¢lik 6lgekli bir kentindeki bir tiniversitede 6grenim goren kadin
ogrencilerin, toplumsal hiyerarsiler, kurumsal sessizlik ve dijital iletisim bigimlerinin
kesisiminde ortaya ¢ikan karmasik kirilganlik kosullarini temel alarak; tliniversite 6grencisi
geng kadinlarin taciz, duygusal manipiilasyon ve santaj gibi zorlayici davranislar karsisinda
kigisel sinirlarin1 korumakta yasadiklar gilicliigli—ozellikle “hayir” diyememe durumunu—
etik, fenomenolojik ve felsefi bir gercevede ele almaktadir. Bu arastirma 6znenin ig¢inde
bulundugu baglamsal ve kiiltiirel kosullar dikkate alindiginda, riza, zarar, 6zerklik gibi temel
etik kavramlar1 yeniden tartismaya agmay1 hedeflemektedir. Ozellikle gen¢ kadinlarin dijital
ortamlarda maruz kaldig1 baski tiirleri—o06rnegin dijital iz {izerinden yapilan santaj, 1srarli
mesajlagmalar, cevrimi¢i manipiilasyonlar—geleneksel etik kavramlarin sinirlarini zorlamakta

ve bu alanda yeni agilimlar gerektirmektedir. Yontemsel olarak, nicel ve nitel yontemler bir
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arada kullanilmaktadir. Nicel veriler bu konuda hazirlanmis ve gerekli etik izni alinmis 6lgek

araciligiyla toplanirken, nitel veriler yar1 yapilandirilmis goriismeler yoluyla elde edilecektir.

Bu baglamda bu calisma, dijital etik, smir koyma becerileri ve toplumsal cinsiyet esitligi
konularinda feminist felsefe, fenomenoloji ve uygulamali etik temelinde bir aragtirma ytiriiterek

feminist etik perspektifiyle sekillendirilmis kurumsal politika 6nerilerinde bulunacaktir.

Anahtar Kelimeler: Kadin, “hayir” deme, taciz, dijital zorbalik, feminist felsefe
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PSIKOLOJI BIiLIMINDE YAPAY ZEKA: UYGULAMALAR VE ETIiK
SINIRLILIKLAR

Bilgisayar sistemlerinin basta 6grenme, akil yiiriitme ve karar verme gibi insan biligini taklit
edebilme becerisi olarak tanimlanan yapay zeka (YZ) (Sagiroglu, 2024), tanimu itibariyle
psikoloji biliminde 6nemli bir aragtirma alanidir. Klinik degerlendirme, psikoterapi, gelisim ve
orgiitsel psikoloji gibi psikolojinin farkli uygulama alanlarinda faydalanilan bir teknoloji haline
gelmektedir (Solso ve ark., 2024). Bu ¢calismanin amac1 ise yapay zeka destekli uygulamalarin,
sosyal robotlarin ve sohbet botlarinin psikoloji alaninda kullanimiyla ortaya c¢ikan ve yakin
gelecekte karsilagabilecegimiz etik sorunlar1 ele almaktadir. Bu amag¢ dogrultusunda
psikolojide kullanilan YZ teknolojilerinin avantajlart ve dezavantajlart  birlikte
degerlendirilecektir. YZ'nin psikoloji alaninda kullanimi, geleneksel psikoterapi yontemlerini
tamamlayan yenilik¢i bir bakis agisi sunmaktadir (Konyali ve ark., 2025). Hizli ve
kisisellestirilmis miidahale sunan YZ, makine 6grenimi temelli tarama ve risk modelleri
araciligiyla ozellikle klinik psikoloji alaninda depresyon ve anksiyete basta olmak iizere
psikolojik bozukluklarin erken teshisi ve miidahale planlarinin hazirlanmasinda psikologlarin
calisma kosullarini doniistiirmektedir (Konyali ve ark., 2025). Biiylik dil modelleri temel
alimarak gelistirilen sohbet botlari, ¢ogunlukla Biligsel Davranis¢i Terapi yaklagimiyla
egitilmekte; zaman ve mekan sinir1 olmaksizin sanal terapist roliiyle bireylere destek sunma
potansiyeline sahip gdzikmektedir (Akgoz ve ark., 2022; Adamopoulou ve Moussiades, 2020).
Ozel hayata dair mahremiyet endiseleri, etiketlenme korkusu, cografi uzaklik veya ekonomik
yetersizlikler sebebiyle psikoterapi destegi alamayan bireylerin psikolojik sagliklarini korumak
adina sanal terapist roliindeki YZ, faydali bir alternatif olarak degerlendirilmektedir (Akgoz ve
ark., 2022). YZ, noropsikoloji alaninda da erken teshis i¢in kullanilmakta olup basta Parkinson
hastalig1 ve Alzheimer olmak iizere hastaliklarin tani ve tedavi siirecine entegre edilmektedir
(De Chiusole ve ark., 2024; Medenica ve ark., 2024). Sundugu bu olanaklarla Yz, psikologlarin
danisanlarina iligkin degerlendirme siire¢lerini kolaylastirirken; danisanlarin uzun stireli takibi,
tedavinin etkinliginin degerlendirilmesi ve kisisellestirilmis miidahale planlariin

gelistirilmesine yardimci olabilmektedir. Gelisim psikolojisi alaninda, otizm gibi dezavantajli
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grupta degerlendirilen ¢ocuklarin, psikososyal gelisimlerinde YZ destekli sosyal robotlardan
faydalanilmaktadir (Namlisesli ve ark., 2024; Laban ve ark., 2024). Endiistri ve Orgut
psikolojisi alaninda ise personel se¢imi ve performans degerlendirmesi gibi temel uygulama
alanlarinda YZ, psikologlara asistanlik hizmeti sunmaktadir (Norton ve ark., 2024).
Dezavantajlar1 biitiinciil bir sekilde degerlendirildiginde YZ araciligiyla danisanlardan ve
katilimcilardan alinan verilerin depolanmasi ve korunmasi, erken teshis ve miidahale
uygulamalarinda verilerin belirli bir kullanic1 kitlesini temsil etmesi, bu uygulamalarin her
danisan i¢in gecerligi ve uygunlugu konusunda smirlilik olusturmaktadir (Bertoncini ve
Serafim, 2023; Floridi ve Cowls, 2022). Cinsiyet, yas, etnik kdkenlere dair YZ'nin sahip oldugu
veriler, veri temelli hatalara sebebiyet vererek uygulamalarda 6nyargilar olusturabilmektedir
(Olawade ve ark., 2024; Obermeyer ve ark., 2019). Diger yandan kullanicilar YZ'nin sundugu
hizmetten olumsuz etkilendigi durumda sorumlulugun kime ait oldugu konusu belirsizdir. Bu
aragtirmanin amaci dogrultusunda, psikoloji biliminde YZ kullaniminin avantaj ve
dezavantajlart her bir uygulama alani i¢in degerlendirebilmek miimkiindiir. YZ teknolojileri
erisilebilir, kisisellestirilmis ve veri temelli psikolojik hizmetlere olanak saglamaktadir, ancak
psikologlarin YZ teknolojilerinin kullanilacagi uygulamalara ve alanlara dair uluslararasi risk
tabanli bir yonerge ile etik sinirliliklarin belirlenmesine (Jobin ve ark., 2019), kullanicilar ve
katilimcilarin YZ ile kuracag: iliskinin ¢ergevesinin netlestirilmesine ihtiya¢ duyulmaktadir.
Ruh saglig1r uzmanlari, hukukcular ve miihendislerin is birligi ile hazirlayacagi yonergeler
kapsaminda psikologlarin YZ okuryazarlig: egitimi almasi gerekli goriilmektedir (Munnik ve
Noorbhai, 2024). Bu o6neriler dogrultusunda insan refahini koruma ve bilime katki sunma
motivasyonundaki psikologlar i¢in YZ'nin gicli, strdirilebilir ve objektif bir teknoloji olacagi

diistiniilmektedir.

Anahtar Kelimeler: Yapay zeka, psikoloji, uygulamalar, etik, sinirliliklar
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BYUNG-CHUL HAN FELSEFESINE GORE
DIJITAL TEKNOLOJI CAGINDA OZGURLUK

Dijital teknolojilerin ve 6zellikle internet temelli iletisim araglarinin bireye sundugu 6zgiirliik
olanaklari, cagdas toplumlarda biiyiik 6l¢iide olumlu bir s6ylem tizerinden sunulur. Bireylerin
bilgiye aninda erisebilmesi, mekan ve zaman sinirlar1 olmaksizin iletisim kurabilmesi, kendi
ifade bicimlerini dijital platformlar araciligiyla genis kitlelere ulastirabilmesi, bu 6zgiirliik
soyleminin temel bilesenlerindendir. Ancak bu olumlu gergeve, dijitallesmenin birey tizerindeki
etkilerini yalnizca ylizeysel diizeyde anlamamiza neden olur ve dijital kiiltiirin beraberinde
getirdigi yapisal doniistimler goz ardi edilir. Bu calismada, dijital teknolojilerin goriintirde
sundugu Ozgiirliik olanaklarinin, aslinda bireyi yeni bir gozetim ve tahakkim rejimi igerisine
cektigi savunulmakta; bu donlisim Byung-Chul Han’in dijital cag elestirisi temelinde

kavramsal olarak tartisilmaktadir.

Ozellikle sosyal medya platformlariin merkezinde yer aldigi dijital kiiltiir, bireylerin
mahremiyetini asindirarak onlar siirekli olarak kendilerini sergilemeye, goriiniir olmaya ve
sosyal onay almaya yoneltir. Bu yeni toplumsal dinamik, klasik anlamda dissal bir otorite
tarafindan uygulanan baskidan ¢ok, bireyin kendi iizerindeki igsel baskisi {izerinden islerlik
kazanan bir denetim bi¢imini ortaya ¢ikarir. Birey, disaridan bakildiginda 6zgiir gibi goriinse
de aslinda dijital sistemin belirledigi normlara ve goriiniirliik rejimine uyum saglamak zorunda
hisseder. Bu baglamda ozgiirliik, gontilli gézetim ve icsellestirilmis zorlamalar araciligiyla
goriinmez bigimde sinirlandirilmakta; bireyin dijital 6zne olarak varolusu, performans ve

verimlilik temelli 6lgiitlerle degerlendirilmektedir.

Bu doéniisiimii anlamlandirmada Han’1n dijital ¢ag elestirisi bize dnemli bir teorik zemin sunar.
Han, dijitallesmenin yalnizca teknolojik bir ilerleme degil, ayn1 zamanda bireyin 6zne olma
bicimini kokten doniistiiren ideolojik bir yap1 oldugunu savunur. Ona gore, modern birey artik
itaatkar bir 6zne degil, kendi kendisini somiiren bir performans 6znesidir. Bu baglamda

ozgiirliik, artik eylem kapasitesinin artmasi anlamina gelmemekte; tersine, bireyin kendi
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kendini denetleyerek sistemin taleplerine goniillii olarak uymas: siirecinde kaybolmaktadir.
Han’in “seffaflik toplumu”, “yorgunluk toplumu”, “pozitif siddet” ve “psikopolitika” gibi
kavramlari, dijital cagda 6zgirliiglin nasil yeniden yapilandirildigini anlamak agisindan son

derece dnemlidir.

Han’in "seffaflik toplumu" kavrami, dijital ¢cagda her seyin goriiniir ve erisilebilir olmasi
yoniindeki zorlamayi ifade eder. Seffaflik, baslangigta agiklik ve diiriistliikle iliskilendirilse de
Han’a gbre bu durum zamanla bireyin mahremiyetini kaybettigi ve her an izlenebilecegi bir
denetim mekanizmasina doniismiistiir. Sosyal medyada kullanicilarin  goniillii olarak
kendilerini teshir etmeleri, yalnizca bireysel bir tercih degil, sistemin goriiniirliik baskisina
uyum saglama zorunlulugudur. Bu da 6zgiirliigii giiclendiren degil, onu bastiran bir seffafliktir.
Benzer sekilde, "yorgunluk toplumu" kavrami da giinlimiiz bireyinin siirekli olarak daha
fazlasin1 yapma, daha verimli olma ve kendini gelistirme baskis1 altinda tiikenmislige
stiriiklendigini ifade eder. Bu baski dissal bir otoriteden degil, bireyin kendi i¢cinden gelir. Birey,
potansiyelini gergeklestirme adina siirekli olarak kendisine gorevler yukler ve bu gorevlerin
altinda ezilir. Bu durum, 6zgiirliigiin i¢sel bir baskiya doniismesinin bir baska 6rnegidir. Han’1n
“psikopolitika” kavrami ise klasik disiplin toplumlarinin fiziksel bedeni kontrol etmesinin
Otesine gegerek, modern toplumda ruhun, arzularin ve duygularin yonetilmesini ifade eder.
Dijital platformlar, kullanicilarin duygusal tepkilerini dlgerek algoritmik yonlendirmelerde
bulunur ve bireyin davranislarini sekillendirir. Béylece denetim, digsal kurallardan ¢ok, bireyin
i¢ diinyasina yoneltilen bir kontrol bi¢imi halini alir. Han’a gére bu, modern 6zgiirliigiin yerini
psikolojik bir yonlendirilmeye biraktigi, bireyin kendi 6znel varolusuna yabancilastigi bir

doniisiimdiir.

Sonu¢ olarak bu c¢alisma, dijital kiiltiirin birey tizerindeki etkilerini Han’in kavramlari
iizerinden degerlendirerek, dijitallesmenin yalnizca teknik bir gelisme degil; ayn1 zamanda etik,
sosyolojik ve felsefi boyutlariyla ele alinmasi gereken bir doniisiim oldugunu ortaya koyar.
Bireyin toplumsal iligkilerini, benlik algisin1 ve 6zgiirliik anlayisin1 yeniden sekillendiren dijital
sistemler, modern 6zgiirliigiin sinirlarin1 gériinmez kilar ve onu goniillii bir denetim bigimine
doniistiirlir. Han’1n 6zgiirliik anlayisinda ise gergek 6zgiirliik, bireyin 6tekiyle kurdugu derin,
sahici ve yuzeysel olmayan iliskilerde miimkiin olabilir. Arkadaslik, sevgi ve karsilikli
sorumluluk duygusu, dijital ¢agin yiizeysel ve algoritmik iliskilerine karsi alternatif bir

ozgiirliik modeli sunar. Bu baglamda bildirinin literatiire katkisi, dijital 6zgiirliikk sdylemini
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elestirel bir perspektifle ele alarak, teknolojik tahakkiim bi¢imlerini goriiniir kilmasi ve

Ozgiirliik kavraminin dijital ¢agda yeniden diisiiniilmesine imkan tanimasidir.
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NOROTEKNOLOJININ AHLAKI FAILLIK KAVRAYISINA ETKIiSi
UZERINE BiR DEGERLENDIRME

Cagimizda insan deneyimi, teknolojilerin giderek artan araciligi ve etkisi altinda
sekillenmektedir. Olusan yeni deneyim alanlari neticesinde pratikte karsilasilan sorunlar
cesitlenmekte; bu sorunlar ise kimi zaman mevcut teorik ¢ergevelerin sinirlarini zorlayarak
revizyon ihtiyacin1 giindeme getirebilmektedir. Bdylelikle felsefenin alt disiplinleri,
teknolojinin doniistiiriicii etkilerini kavramsal ve normatif tartigmalar1 kapsamina tagimak
durumunda kalmaktadir. Bu etkinin yansimalar1 bir¢ok alanda hissedilse de, 6zellikle gelisen
teknolojilerin ahlaki statii tartigmalarinda -hem ahlaki failler (moral agents) hem de ahlaki
eylemin muhataplar1 (moral patients) agisindan yarattigi gerilim, giincel etik diisiincenin
dikkate deger sorunlarindan birini olusturmaktadir. Bu bildiri, bu baglamda belirgin hale gelen
sorunlardan birine, néroteknolojik miidahalelerin ahlaki faillige iliskin degerlendirmelerimizde

yol actig1 farklilagmaya odaklanacaktir.

Noroteknoloji alaninda giiniimiizde kullanilan beyin implantlart ve beyin-makine arayizleri
gibi teknolojilerin, bireylerin ahlaki karar siireclerini ve davranis bicimlerini degistirme
potansiyeli tasidig1 ifade edilmektedir (Glannon 2011). Ornegin parkinson gibi hastaliklarin
tedavisinde yayginlasan derin beyin stimiilasyonu (DBS) teknolojisinde beyne yerlestirilen
elektrotlar araciligiyla belirli bolgeler uyarilmakta ve bdylece hastaligin semptomlar1 6nemli
Olciide hafiflemektedir. Ancak s6z konusu miidahalelerin, ongériilemeyen sekilde bireylerin
kisilik 6zellikleri tizerinde de etkili olabildigi gozlemlenmistir. Nitekim uygulama sonrasinda
farkli, hatta ahlaki acidan sorunlu sayilacak eylemlerde bulunan, yaptiklarimin bilincinde
olmayan vakalar kaydedilmistir (Verbeek 2014, 83). Benzer sekilde, invaziv olmayan bir
yoéntem olan transkraniyal manyetik stimilasyon (TMS) ile, bireylerin ahlaki muhakemelerinin
gecici olarak degistirilebildigine isaret edilmistir (Zhang, J vd. 2023). Failligin teknoloji

aracilifiyla yeniden sekillendigi beyin-makine arayiizleri baglaminda ise, yalnizca beyinden
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gelen sinyalleri alan degil ayn1 zamanda beyine veri yazabilen c¢ift yonlii sistemlerin

gelistirilmesi, felsefi ve etik tartismalara konu olmaktadir (Sun & Ye 2023)

Bu tiir 6rneklerden yola ¢ikarak noroteknolojideki gelismelerin klasik ahlaki faillik anlayigini
zorladigin1 ve kavrami yeniden ele almayr gerektirdigini one siiriiyoruz. Bildiride kavrami
yeniden ele alirken ¢agdas felsefedeki ahlaki faillik tartigmalarina miiracaat edecegiz. So6z
konusu tartismalarda ahlaki faillige dair klasik anlayislarin yeni durumlar agiklamada yetersiz
kaldigindan hareketle yeni kavramsallastirmalar onerilmistir. Noroteknoloji alaninda ortaya

¢ikan durumlari bu yeni Oneriler ekseninde degerlendirecegiz.

Noroteknolojik miidahaleler sonucu eylemi farklilasan ve ahlaki sonucglar doguran eylemde
bulunan bireyin ahlaki failligi tartismaya agiktir. Ornegin, DBS tedavisi sonrasi saldirgan
davranislar sergileyen bir bireyin ya da yapay diirtiiler iiretebilen bir implantin etkisiyle belirli
davranislar gergeklestiren bireyin bu eylemleri hangi 6l¢tide kendi niyetinin ve iradesinin Grind
olarak nitelendirilebilir? Eger eyleme yon veren talimat yazilimdan geliyorsa, birey hala irade
sahibi, 6zerk ve niyet tagiyan “tam bir ahlaki fail” midir, yoksa failligi artik dereceli ve katmanh

bir mefhum olarak m1 diistinmeliyiz?

Bu noktada, ahlaki failligin ayrilmaz sonucu olan etik sorumluluk meselesinin de gézden
gecirilmesi zorunludur. Boylesi durumlarda su tiir sorularla da karsi karsiya kalmaktayiz:
Noroteknolojik miidahale ile gerceklesen eylemin sorumlulugu kime aittir? Cihaz arizasinin
gerceklestigi ya da cihazlara disaridan miidahalelerin yapildigi senaryolarda faillik ve
sorumluluk nasil degerlendirilecektir? Bu tlir durumlar ahlaki agidan hafifletici bir unsur olarak

kabul edilebilir mi?

Elbette her vakanin kendi dinamikleri farkli olacaktir. Ancak tiim bu durumlar, ahlaki faillik
kavrayisinin farklilagmasi gerektigini destekleyen oOrnekler olarak degerlendirilmelidir.
Ozellikle ahlaki failligin sabit ve tek boyutlu bir kapasite olmadigini; aksine ¢ok katmanl ve
dereceli bir yap1 arz ettigini savunan; klasik ahlaki fail anlayiginin yetersiz kaldigini iddia eden
Shoemaker gibi felsefecilerin gelistirdigi faillik yaklagimlari ve marjinal failler
kavramsallastirmas1 (Shoemaker 2015), kanaatimizce, ndroteknoloji alaninda karsilagilan

durumlar yorumlamak i¢in kapsayici bir ¢ergeve sunabilir.
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Noroteknolojik uygulamalar gelistikce, bu tarz “gri alan” vakalarin sayisinin artabilecegi
ongoriilebilir. Bu baglamda, kimi durumlarda bireyleri “tam ahlaki fail” yerine “marjinal
failler” kapsaminda degerlendirmek gerekebilecegini; ayrica sorumluluk meselesinin de
“dagitilmis sorumluluk™ anlayis1 g¢ercevesinde yeniden diisiiniilmesinin uygun olacagini

savunacagiz.

Anahtar Kelimeler: Noroteknoloji, ahlaki faillik, ahlaki sorumluluk, derin beyin stimilasyonu, beyin
makine araytiizleri
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BiR ACIKLAMA ISTIYORUM: SANAT TARIHi VE YAPAY ZEKA
KESISIMINDE ACIKLANABILIRLIK UZERINE ETIK BiR INCELEME

Yapay zekanin ¢ogunlukla kara kutu sistemler olarak gelistirilmesi ve 6zellikle derin 6grenme
modellerinin gizli katmanlara sahip olmasi yapisal bir agiklanabilirlik tartismasina neden
olmaktadir. Kara kutu sorunu, bir sistemin disariya yalnizca girdiler ve ¢iktilar sunmasi; ancak
bu ¢iktinin nasil iiretildigine dair siirecin igsel olarak anlasilir olmasina ragmen agiklanabilir
olmaktan yoksunlugunu ifade etmektedir. Etik agidan degerlendirildiginde, yapay zek&
merkezli aragtirma ve bilimsel bilgi iiretme stiregleri, veri yanliligi, seffaflik ve agiklanabilirlik
gibi bazi sorunlara yol agmaktadir. Ote yandan bu tartismalara kosut olarak gelisen
Aciklanabilir Yapay Zeka (Explainable Al [XAI]) paradigmasi bilgi iiretimi ve arastirma etigi

acisindan yeni ¢aligmalara konu olmaktadir.

Literatiir analizi ve belge incelemeye dayali karsilastirmali igerik analizi yontemini esas alan
bu bildiride 6ncelikle, agiklanabilirlik odakli etik sorunlari irdelemek amaciyla sanat tarihi
arastirmasina odaklanilacak ve bir 6rnek olay irdelenecektir. Daha sonra sorunun ¢oziimii i¢in
onerilen ve bir yapay zeka paradigmasi olan Insan Merkezli Yapay Zeka (Human Centered Al

[HCAI]) bu baglamda tartismaya agilacaktir.

Nitekim sanat eserlerinin 6zgiinliigiinii yapay zeka ile degerlendiren Isvigre merkezli Art
Recognition adli sirket, 2024 yilinda Hollandali ressam Anthony Van Dyck’e atfedilen “Don
Diego Messia Felipe de Guzman Marqués de Leganés’in Portresi” (1634) adli yapiti
incelemistir. Bu portre, Van Dyck’in atdlyesiyle kisisel iiretimi arasindaki ayrimin belirsiz
oldugu bir doneme tarihlendigi icin, koleksiyonerlik ve sanat piyasasina gore 0zglinliik
bakimindan yiiksek spekiilasyon igeren bir yapit niteligi tasimaktadir. Sanat tarihgilerinin
degerlendirmesine gore bu yapit incelendiginde, Van Dyck’1in kendisinden ¢ok atdlye kdkenini
aciga c¢ikaran onemli islupsal ve teknik tutarsizliklar s6z konusudur. Yapay zeka da sanat

tarih¢ilerinin bu yorumunu yiizde 79 oraninda destekleyici sonuglar vermistir. Sanat tarihgiler
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ile yapay zekanin oydastig1 bu sonug Biittner, De Feudis ve Popovici (2024) tarafindan bir rapor
makalesi olarak Kunstgeschichte adli hakemli akademik bir dergide yaymlanmistir. Bu
makalede yer alan “Sanat Tarihi Arastirmas1” ve “Yapay Zeka” adli iki alt boliimde birbiriyle
uyumlu sonuglarin nasil elde edildigine dair tartigmalar yiiriitiilmiistiir. Bu iki boliim karsilikl
bir sekilde incelendiginde “Yapay Zeka” baslikli boliimiin ulastig1 sonuca dair “Sanat Tarihi
Arastirmas1” boliimiiniin aksine nedensellik iliskisi eksikligi goze carpmaktadir. Bu eksiklik ve
bilgi boslugu, sanat tarihgileri tarafindan yapilan bilgi iiretimi ile doldurulmaktadir. Yapay

zekanin agiklanabilirlik problemine karsin bu eksikligin, insan uygulayicilar tarafindan

tamamlandig goriilmektedir.

Sonug olarak etik agidan ¢ekismeli olan bu durum, dikkatlerimizi yapay zekanin bilgi iiretimi
strecinde XAl tartismalarindan HCAI tartismalarina yonlendirmektedir. Bu baglamda bu
bildiri, yapay zeka sistemlerinin gelistirilmesi ve uygulanmasinda etik bir altyap1 olasiligini
tartismaya agmaktadir. Boylelikle, bilgi iiretim ve arastirma siireclerinde insan etkisi ve yapay

zeka kullaniminin biitiinleyicilik, seffaflik ve hesap verebilirlik kapasitesi sorgulanacaktir.

Anahtar Kelimeler: Agiklanabilir yapay zeka (XAI), insan merkezli yapay zekd (HCAI), arastirma
etigi, yapay zeka etigi
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GELECEK KUSAKLARA SORUMLULUGUN KURAMSAL VE
KAVRAMSAL CERCEVESI

Bu calismada gelecek kusaklara dair sorumluluk meselesi, klasik Alman Idealizminin
kavramsal gercevesi lizerinden ele alinacaktir. Gelecek kusaklara sorumluluklarimiz hem g¢evre
etigi, hem adalet meselesi hem de politik kurum ve kuruluslar baglaminda ele alinabilir.
Gelecek kusaklara ni¢in sorumlu oldugumuzu ve bu sorumluluklarin sinirlarini belirlemek i¢in
insanligin belirli bir tarihsel siirecten gegmekte olan bir tiir olarak ele alinmasi elzemdir, zira
giinlimiiz toplumlarinin kars1 karsiya oldugu biiyiik problemler (¢evre krizi, kaynaklarin
dagitimi, savas, yeni teknolojilerin tasidig: riskler vb.) ancak insanligin tiir 6lgeginde bir araya
gelerek ortak bir irade ortaya koymasiyla ¢oziilebilir. Bunun i¢in de insanin ge¢misi, bugiinii
ve gelecegi birlikte diisiiniilmeli ve hem bireysel hem de kolektif 6nceliklerimiz yeniden ele
almmali ve sorgulanmalidir. Bu calismada Kant'n ve Hegel'in doga, yasam, insanlik ve
rasyonellik kavramlari, ahlaki ve siyasi ilerleme mefthumlar ile birlikte ele alinacak ve gelecek
kusaklara sorumlulugumuza dair kapsamli ve esnek bir kuramsal ve kavramsal cergeve

olusturulmaya calisilacaktir.

Hentliz mevcut olmayan insanlarin su anda hayatta olan insanlara ahlaki bir 6dev yiiklemesi
fikrini temellendirmek kolay goriinmemektedir. Bunun baglica sebeplerinden biri sudur: ahlaki
sorumlulugu simdi ve buradaki insanlara ve topluluklara kars1 edinir ve kendi kimligimizi de
kismen bu sorumluluklarimiz {izerinden kurariz. Buradaki temel mesele, gelecek kusaklar
kendimizi bireysel ve toplumsal diizeyde kavrama/anlama bi¢imlerimize ve dolayisiyla da

ahlaki sorumluluklarimiza nasil dahil edecegimiz meselesidir.

Siyasi ve sosyal agilardan Kant¢1 yaklagim, kozmopolitanizm ve insanin tiir olarak ahlaki
gelisimi methumlari araciligiyla bugiin hayatta olan bireylerin hem su an hayatta olan diger her
insanla, hem de gelecekte yasayacak olan insanlarla ortak bir ahlaki toplulugun pargasi

oldugumuz diisiincesini pekistirmeye faydali olabilir. Ancak kimligimizi olusturan asli unsurlar
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bu denli evrensel ve genel-gecer olmayip, daha ziyade belirli bir tarihsel-kiiltiirel izlege aittir.
Burada da Hegel’in topluluk¢u (communitarian) yaklagimui tikel kimliklerin nasil olustuguna ve
bunun ge¢mis ve gelecek kusaklara nasil baglandigima dair daha derinlikli bir kavrayis
sunabilir. Bu noktadaki temel problem, yerel-kiltirel kimliklerle evrensel 6dev ve
sorumluluklarin nasil bagdastirilacagr meselesidir. Bir yandan tikel kimlikleri yekpare bir
diinya vatandashig1 potasinda eritme riskinden kaginan (ki bu risk emperyalizm/kiiresellesme
stregleri ile hali hazirda kendini hissettirmektedir), diger yandan da kars1 karsiya oldugumuz
kiiresel sorunlarla basa ¢ikabilecek yeterlilikte bir kolektif irade anlayisini gelistirebilen bir

yaklagimin ortaya konulmasi gerekmektedir.

Bu meseleyle ilgili diger bir zorluk ise gelecek kusaklarin mahiyeti sorunudur. Gelecek
kusaklar, bugiin hayatta olan insanlarin olusturduklar1 topluluklar ve kiiltiirleri oldugu gibi
kopyalayan neferler olmayacaktir, zira kiiltiirel etkilesim, ekonomik ve siyasi doniistimler ve
cevre sorunu, gelecek kusaklarin kimlerden olusacagi, hangi degerlere sahip olacagi, nasil bir
hayat standardini siirdiirebilecegine iligskin sorularin yanitlanmasin gii¢lestirmektedir. Bunun
yani sira “gelecek kusaklar” ifadesi ile gonderimde bulundugumuz ve bizi ahlaki sorumluluga
davet eden tahayyiiliin zamansal olarak hangi mertebede bulundugunu belirlemek de ayr1 bir
zorluktur. Gelecek kusaklar dedigimizde bundan 100 sene sonra yasayacak insanlari mi
anlamaliy1iz, yoksa 500 sene hatta 1000 sene sonrasin1 mui? Siniri1 nerede c¢izecegimizi
belirleyecek olan Olgiitleri nasil belirleyebiliriz? Burada da Kant'in 6zellikle “Aydinlanma
Nedir?” metninde gelecek kusaklarin olasi siyasi organizasyonuna dair sundugu bazi

diistinceler yol gosterici olabilir.

Anahtar Kelimeler: Gelecek kusaklar, Kant, Hegel, sorumluluk, ¢evre etigi

160



5% International Applied Ethics Conference

Zeynep Ispir
Ankara University, Turkiye
zispir@gmail.com

GIDA HAKKINI ACIKLAMADA BiR KURUCU ARAC OLARAK TARIM VE
GIDA ETIiGi DiSIiPLiNi

Tarim ve gida etigi, deger koruyan, adil, ekosistemi gozeten, siirdiiriilebilir tarim ve gida
sistemleri kurulmasi iizerine séz sOyleyen bir pratik etik alanidir. Bu nitelikleri tasiyan
sistemlerin olusturulmasi ve isleyisi sirasinda, ilgili sistemlerin paydaslarinin haklarinin ya da
bu paydaslara iliskin sorumluluklarin s6z konusu oldugu yerde, tarim ve gida etigi ile hukukun
yolu kaginilmazcasina kesisir. Bir temel hak olarak gida hakkina erisim ve dogrudan baglantili
oldugu diger temel haklardan yasam hakki, saglik hakk: gibi haklar; tarim ve gida sistemlerine
emek verenler ve sistemin sagladiklarindan yararlananlar bakimindan ¢alisma hakki ve sosyal
giivenlik hakki; tarim ve gida alanlarinda toplumsal cinsiyet esitsizliginden kaynaklanan ¢esitli
hak kayiplarimi tartismaya acan —basta miilkiyet hakki olmak tizere— hukuki haklar;
yasadigimiz ¢evrenin canli cansiz biitiin olusturuculariyla beraber korunmasini saglamayi
amaglayan haklar; insan tiiriiniin yasam alanlarin1 kendisinden sonrasi i¢in de kollamasi
gerektigi diislincesini bugiin daha sik dile getirmeye imkan veren ve gelecek nesillere yonelik
sorumluluklar iceren hak tartigmalari, yukarida dile getirilen kesisim alani i¢in sayilabilecek
ornekler arasindadir. Esasen, gereklerini tam anlamiyla hayata gegirebilmek icin, gida hakkim
yalniz basina ele almak yerine, bir kismina burada deginilen diger birtakim temel haklar ve
hukuki haklarla zorunlu iliskisini g6z dniinde bulunduran bir metoda ihtiya¢ duyulmaktadir. Bu
iliskiyi kurmaya imkan verebilecek teorik temelin tek basina gida hakki alanindaki pozitif

hukuk diizenlemeleri olamayacagi diisiincesi bu sunumun ¢ikis noktasini olusturmustur.

Gida hakkina olmas1 gerektigi bicimiyle biitiinciil bakabilmek, bu hakla beraber ilgili ve
baglantili diger hak tartigmalarinda ortaya konan etik degerlerin beraberce ele alinmasini
zorunlu kilmaktadir. Bu baglantilar biitiiniinii belirgin bigimde ortaya koyan ve diger etik
perspektiflerle beraber haklarin temelinde yer alan deger boyutunun altini ¢izen tartismalarin
tartm ve gida etigi sahasinda son yillarda daha etkili bir bicimde gerceklestirildigi

goriilmektedir. Bu 6zellikleriyle temel haklarin gerekgelerini olusturan degerlerin saptanmasi

161



5% International Applied Ethics Conference

faaliyetine katki veren bir 6rnek olmasi bakimindan —gida hakkinin agiklanmasinda— tarim

ve gida etiginin kurucu bir rol iistlendigi sdylenebilecektir.

“Gida Hakkin1 Agiklamada Bir Kurucu Arag Olarak Tarim ve Gida Etigi Disiplini” baslikli bu
caligma, tarim ve gida etiginin, bir temel hak olan gida hakkinin anlamini, kapsamini ve
gereklerini ortaya koymadaki rolii iizerinde durmay1 amaglamaktadir. Bu amag¢ dogrultusunda,
caligma boyunca, gida hakkinin “yeterlilik, saglanabilirlik, erisilebilirlik ve siirdiirtilebilirlik”
seklinde dile getirilen dort temel boyutu; gida giivenligi, gida giivencesi, gida egemenligi gibi
iligkili oldugu diger kavram sahalari; aglik, kotii beslenme, gidanin silah olarak kullanilmasi
gibi global diizeyde varligini siirdiiren adaletsizlik drnekleri tizerine yapilan analizlerde tarim
ve gida etigi bilgisinin {istlenebilecegi roliin genel cergevesi ele alinacaktir. Calismanin temel
sorusu, “Bir uygulamali etik disiplini olarak tarim ve gida etigi alaninin, gida hakki {izerine
degerlendirmeler yapan/norm hazirlayan/pozitif hukuku uygulamak durumunda olan
hukukcuya soyledikleri ve sOyleyebilecekleri nelerdir?” seklinde belirlenmistir. Bu sorunun
yanitinin gida hakkinin ge¢misini ve bugliniinii anlayip degerlendirmede oldugu kadar gida
hakkinin gelecegini sekillendirmede de hukuka yol gosterebilecegi iddiast ayrica

gerekcelendirilmeye gayret edilecektir.

Anahtar Kelimeler: Tarim ve gida etigi, gida hakki, beslenme hakki, uygulamali etik, hukuk ve etik
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